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FOREWORD 


SIR JADUNATH SARKAR, c. r. b., 

Hony. m. r. a. s., d. litt., f. r. a. s. b. 

Professor Prabhat Mukherji’s History of Medieval Vaish- 
navism in Orissa carries our knowledge of a very interesting 
aspect of India’s religious history a long step forward. In 
this collection of studies he has not only brought the fruits of 
former research together in a compact form but also directed 
a critical and detached mind to a fresh valuation of the 
evidence, and supplied a wealth of information from hitherto 
unknown or neglected Oriya manuscript sources of very great 
value and relevancy to this subject. 

Many Indian religions and even small cults have been 
driven out by the political pressure from the North and the 
South to seek refuge in the sparsely inhabited but hospitable land 
of Orissa, tucked away in a corner of India hard to traverse and 
off the beaten track of armies. Here, during centuries of 
tolerated but stagnant life, they have shed their angularities 
and gradually come to assimilate to a common type, finally 
gathering themselves under the shadow of Jagannath and thus 
gaining mass sympathy in this new home. It is next to im¬ 
possible, however interesting the problem might be,—to reduce 
this chequered mosaic of faiths and fables to any systematic or 
regular pattern, or even to trace with absolute precision 
their mutual relations. Only a few outstanding features can 
be recovered from the extant books nearly all of which are in 
manuscript and some now known by name only. 

One part of this laborious task has been undertaken by 
Prof. Mukherji with adequate linguistic equipment, patient 
industry, and what is rarer still, the spirit of scientific inquiry 
untlnctured by dogmatism or love of airy theorising. He 
occupies a position of distinct—probably unique, advantage 
by reason of his mastery of the Vaishnav literature of Bengal 
(without being a sectarian propagandist), which is here com- 
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bined with his thorough exploration of Oriya manuscript 
sources and printed fugitive periodical literature. 

Professor Mukherji has been able to establish two proposi¬ 
tions by a chain of evidence which can be shaken only by the 
marshalling of original Oriya documents of a contrary import. 
The first is that the diverse religions of Orissa in all ages have 
tended to gravitate towards and finally merge into the Jagan- 
nath-worship, at least in theory. 

The second is that the medieval or indigenous Vaishnavism 
of Orissa is not the creed of Chaifanya as developed by 
Nityananda and the “Seven Goswamis,” which our author 
marks out by calling it “Gaudiya Vaishnavism” though 
it has now completely swept over Orissa and submerged the 
Indigenous Vaishnavism developed in that province. The result 
is that the people there—75 per cent, of them being Vaishnavs, 
—have all but forgotten the Oriya disciples of the Great Master 
(Chaifanya) and the cult (radically different from Bengal 
Vaishnavism) which they taught in their works. The differences 
between the two have been brought out in detail in Chapters 
VIII and IX, which will help to open our eyes to a now forgotten 
world of thought. 

One chapter of striking originality and profound interest 
to us is the Tenth, in which Professor Mukherji studies 
Chaitanyas as the incarnation of Buddha-Jagannafh and suggests 
a novel solution of the veil of mystery with which all early 
Vaishnav writers have shrouded the passing away of their 
Great Master. He takes his stand on Achyutananda Das’s 
Oriya Sunya Samhifa. Briefly put, it is this : — Krishna In 
order to cleanse the world of sin incarnated himself as Jagan- 
nath, known in early Orissa religious history as Adi Buddha 
or Jagannafh Buddha ,—not to be confounded with the Shakya 
prince of KapilSvastu. After a cycle things became as bad 
again, and therefore a new incarnation became necessary and 
appeared in the person of Gautam Buddha. Then, ages after¬ 
wards, came another repetition of Jagannath-Buddha, namely, 
our Chaitanya. (P. 155). 
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Hence it logically follows that Chaitanya’s earthly end was 
bound to be absorption into the image of Jagannath-Buddha 
in the great temple at Puri,—however unpalatable such a view 
might be to the Bengal school of Vaishnavism, to whom the 
very name of Buddha is anathema. A wealth of quotations 
from old Oriya works supports this view. 

A chapter marked by great historical acumen is the Eleventh, 
where Professor Mukherji successfully combats the popular 
theory that “the Chaitanya movement was responsible for the 
fall of the empire of Orissa” and that king Prataprudra Gajapati 
was enervated by his excessive devotion to Chaitanya and after 
his initiation by the Master let his kingdom go to the dogs. 
This explanation is cheap and has exactly the value of cheap 
things. 

A new world of study has been opened to us by the young 
author of this book and I hope that others will take up the 
thread of his inquiries and carry it further with the same 
linguistic equipment, zeal and impartiality. What 1 admire 
equally well in this book is its concise writing and carefully 
avoidance of that prolixity and love of irrelevant digression 
which so often drives the examiners of our doctorate theses mad. 

J. Sarkar 




PREFACE 


The name of the book requires some explanation. I have 
divided the history of Vaishnavism in Orissa into three periods, 
early, medieval, and modern. The history of early Vaishna¬ 
vism in Orissa is obscure, and can not be systematically traced. 
The medieval period in the history of Orissan Vaishnavism 
begins from the eleventh century A. D., with the accession of 
Chodaganga on the throne of Kalinga. Vaishnavism not only 
predominated during this period, but it also absorbed certain 
ideas from the existing schools of faith in Orissa. This 
catholicity of spirit was the distinguishing feature of the 
Medieval Vaishnavism. In the sixteenth century A. D., the 
Chaifanya Movement spread in Orissa and the Medieval 
Vaishnavism decayed. The Modern Vaishnavism in Orissa 
is an offshoot of the Chaifanya Movement. 

After the first four chapters were printed, I found out some 
valuable references. I have taken advantage of them by 
adding supplementary notes at the end of the book. Pains 
have been taken to free the book from errors, but I cannot 
expect that a first edition will be perfect in this respect. I 
shall thankfully recieve notifications of errors and suggestions 
for the improvement of the book. 

I wish to express my grateful thanks to Sir Jadunath Sarkar 
for kindly consenting to write the Foreword of the book, and 
for securing financial help from Rao Bahadur G. S. Sardesai 
research publication fund. I also owe a deep debt of gratitude 
to Sri Nifyananda Kanungo, ex-minister of the Government 
of Orissa, for a grant from his discretionary fund. 1 am also 
grateful to the Raja and Ruling Chief of Baramba State, to 
Professors A. B. Mohanty and G. S. Das of the Ravenshaw 
College for valuable suggestions. I have to thank Professors 
T. Krishnamurti and T. E. Jayraman of the Maharaja’s College, 
Parlakimedi, who read a portion of the MS., and gave me the 
benefit of their comments. Lastly, I thank the Manager, 
Prabasi Press, and his Staff, for their prompt work. 

Prabhat Mukherjee 
P.O. Chandni Chouk, Cuttack 
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GLOSSARY 


Xcharya—A family name of the Brahmins. 

Agastya—The name of an ancient sage. 

Akrura—The name of an uncle of Krishna. 

Ananta—The name of a serpent ; also of BalarSm. 

Arjuna—One of the five PSndava brothers. 

Asharh—The third solar month (June-July) of the Hindu 
calendar. 

Balaram—The elder brother of Krishna. 

Bhairava—The Tantric conception of Siva. 

Bhairavi—The Tanfric conception of Durga. 

Bharati—The title of an order of monks. 

Braja—The district consisting of Vrindavana and the adjoining 
places, famous for the exploits of Krishna. 

Dasa—The customary Vaishnava surname. 

Devaki—The mother of Krishna. 

Draupadi—The consort of the five Pandavas. 

Dvapara Age—The name of the third Yuga or Age of the world. 
Garuda—The Sun-Bird. He is the vehicle of Krishna. 

Gaudiya—A native of Bengal. 

Gaudiya Vaishnavism—The Chaitanya Movement. 

Goloka—The paradise of Krishna. 

GopI—The milk-maids of Vrindavana. 

Goswami—A title of respect, given to the spiritual leaders 
among the Vaishpavas. 

Guru—Spiritual preceptor. 

Hari—A name of Vishnu. 

Kamsa—The maternal uncle of Krishna, who killed him. 
Karana—The Kayastha caste of Orissa. 

Khuntia—One of the servitors in the temple of Jagannath. See 
Foot-notes Nos. 255 & 407. 

Kshetrapala—An attendant deity in the temple of Jagannath. 
Kunna—The second Avafara or incarnation of Vishnu, in 
the shape of a Tortoise. 
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Laksbmana—The name of a younger brother of Rama. 

Lakshml—The consort of Vishnu. 

Mantra—A sacred verse ; any mystical formula. 

Magh—The tenth solar month (Jan.-Feb.) of the Hindu calendar. 
Math—A Hindu monastery. 

Mohunt—The abbot of a Hindu monastery. 

Nakula—One of the five Pandava brothers. 

Nanda—The foster-father of Krishna. 

Narada—An ancient sage, devoted to Krishna. 

Nilachala—Puri, lit., the Blue Mountain or Abode of Jagannath. 
Nrisimha—The fourth incarnation of Vishnu, in the shape of a 
lion-headed man. 

Parichha—Formerly, the Superintendent of the temple of 
Jagannath. 

Parvatl—A name of Durga, the consort of Siva. 

Parsurama—The sixth incarnation of Vishnu. 

Phalguna—The eleventh month (Feb.-March) of the Hindu 
calendar. 

Pothi—Manuscript. 

Pradyumnya—A son of Krishna. 

Prahara—The eighth part of a day. 

Purushotfam Kshefra—Purl, the place of Purushoffam or 
Jagannath. 

Rarha—The portion of Bengal, west of the Ganges. 

Rama—An incarnation of Vishnu, and the hero of theRamSyana. 
Rasa Arena—The mandapa of the Rasa dance of Krishna and 
Gopis. 

Ravana—The Uakshasa chief of Laftka (See the Ram3yana). 
Rukmhji—A consort of Krishna. 

Sahasra Ravana—A son of Ravana. 

Sakhi—Female associate of Radha and Krishna. 

Sakuni—The notorious dice-player in the Mahabharata. 

Samba—A son of Krishna. 

Saftkarsharia—A name of Balaram. 

Sankirtana—The chanting of Hari’s name to the accompaniment 
of music. 
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SannyasI—Ascetic ; religious mendicant. 

Sastra—Any holy text of the Hindus. 

Satyabhama—A consort of Krishna. 

Sita—The consort of Rama. 

Subhadra—The sister of Krishna and Balar3m. 

Sudani—One of the associates of Krishna at Vrindavana. 

£udra—The lowest caste in the Hindu society. 

Tantra—Esoteric science. 

Tlrtha—A sacred place. 

The Master—Lit., Maha-Prabhu. Chaifanya is generally called 
Maha-Prabhu. 

Tota-CJotft in Bengali) A garden. 

Vaikunfha—Vishnu’s heaven. 

Vaisakh—The first solar month (April-May) of the Hindu 
calendar. 

Vaivasvata Manu—The seventh Manu. An ancient king in 
the Hindu mythology. 

Varaha—The third incarnation of Vishnu in the shape of a 
Boar. 

Varuna—The lord of the Sea in the Hindu mythology. 
Vasudeva—Krishna, the son of Vasudeva. 

Yantra—Mystical diagram. 

YaSoda—The foster-mother of Krishna. 




THE HISTORY OF MEDIEVAL 
VAISHNAVISM IN ORISSA 

CHAPTER I. 

THE EARLY HISTORY OF JAGANNATH 


“There, then, Is a great phenomenon in the Inner history of a nation, over which 
those who would study the workings of the religious instinct in man’s heart will do 
well to pause. In order to understand what Jagannath is now to the Hindus, it is nece¬ 
ssary to learn what He has fot Ages Been"-llunter—'Orissa ' Vol. I,p 6\V. 

For a long period, the history of religion in Orissa iden¬ 
tified itself with the history of Jagannath. All other deities 
were subordinated to and associated with Jagannath. He 
was the presiding deity—the embodiment of the nation’s 
adoration and belief. The result was that every religious 
movement, which flooded Orissa at a certain period of 
history, established its sway in the temple-precincts of 
Jagannath ; and when the flood subsided, it had left water¬ 
marks within the temple-precincts. Thus traces of Buddhist, 
3aivite and Tanfric forms of worship are to be discerned 
in the worship of Jagannath. 

To quote Hunter again ; “Of this religious syncretism, 
Jagannath forms the ultimate result. He has assimilated 
to himself a wider range of attributes, than any of the 
gods of Rome or Greece.” 1 

This gradual absorption of heterogeneous attributes by 
Jagannath had a great effect on the Medieval Vaishnavism 
of Orissa, which centred round the conception of Jagannath. 
Thus many non-Vishnuite elements were accommodated within 
the fold of Vaishnavism. 


1. Orissa, Vol. I, o. 300. 
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Early Vaishnavism in Orissa led a precarious exis¬ 
tence. Though Jagannath was a Vishnuife deity, the form 
of his worship was materially affected as a result of Buddhist, 
3aivite and Tantric influence. He was conceived as Buddha, 
£iva and even as the Bhairava. The preaching of Ramanuja 
and the zeal displayed by Chodagaftga and his sons marked 
a turning point in the history of Vaishnavism. Jagannath 
was rehabilitated as a Vishnuite deity but the non-Vishnuite 
elements in his worship were not rejected. Thus even now 
“the worship of Jagannath is carried on according to the 
Tantras.” 2 This heterogeneity was the distinguishing feature 
of Medieval Vaishnavism. 

In the first-half of the 16th century, Vaishnavism in 
Orissa had again undergone a change. Chaitanya came 
from Bengal and settled in Orissa. His superhuman per¬ 
sonality and religious fervour arrested popular imagination. 
The triumphant Chaitanya Movement made no compromise with 
the old school of Vaishnavism in Orissa—which it denounced 
as heterodox. 

Jagannath has its allotted place in the structure of the 
neo-Vaishnavism. But he is no more the fountain-head of 
inspiration as he was in the past. The history of Jagannath 
is marked by such vicissitudes. It gives us an excellent 
opportunity of systematically studying Orissan Vaishnavism, 
with which Jagannath was and still is indissolubly connected. 
So we agree with Hunter that if is necessary to learn what 
Jagannath has for ages been. 

It is difficult to determine when Jagannath was first worship¬ 
ped. The Puranas love to dwell upon the extreme remoteness of 
the advent of Jagannath. The Utkal Khanda section oi Skanda 
Reference to jagannuth Pura^a elaborates this theme. According to 
Utkal Khapda, Raja Indradumnya of the 
Satya Yuga installed the sacred Log within a sky-scraping 
temple reared by him. The temple of Purusottam at 

2. “The Early Temples In Orissa”—S. N. Rai Mahasaya. The Prachi. 
Vol. II. Pf. 2. 
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NllSchala was visited by Raja Ratnagrlva who lived in 
the Treta Yuga. 3 Clearly, such evidences are useless for our 
purpose. Thus it is unsafe to rely on the Puranas for 
the early history of Jagannath. 

There is consensus of opinion that Jagannath is identical 
with Krishpa-Vasudeva. The Utkal Khanda also refers to this 
Bha^vfttum and fact. 4 Balaram-SaAkarshana and Subhadra 
are the brother and sister respectively of 
Krishna-Vssudeva. Thus the history of the Bhagavata cult (the 
cult of Bhagavat Krishna-Vasudeva ) will help us to trace 
the beginning of the worship of Jagannath. 

Bhagavat Vasudeva-Krishna was the son of Devaki and 
disciple of Ghora Anglrasa ( Chhandogya Upanishad. III. 
17. 6. ). He was a scion of the royal family of Mathura ( Ghata 
Jataka ). It will be useful to trace the development of the 
Bhagavata cult chronologically. 

1. Chhandogya Upanishad. 

It cannot be later than the 6th century B. C. 5 

2. Ashtadhayi of Panini. 

Dr. H. C. Raychaudhuri places the book in the fifth 
century B. C. 6 Panini refers to “Vasudevaka”, as a person 
whose object of devotion is Vasudeva ( IV. 3. 98 ). Traditions 
are unanimous that Krishna’s father was Vasudeva. The word 
Vasudevaka shows that Krishna had been already exalted in 

status. 

3. The Indika of Megasthenes. 

The accepted date is the fourth century B. C. Herakles 
or Krishna was worshipped as a demigod in Kleisobora 
( Krishnapura ) and Methora (Mathura ). 

4. The Taittiriya Aranyaka ( X. 1. 6 ). 

According to Dr. H. C. Raychaudhuri, it belongs to the third 

3. Padma Purana, XII, 71. 

4. Chapters, XlX-37, 40 ; XXX-46, 92, etc. 

5. See Macdonell—History of Sanskrit Literature, p. 226. See also. 
Cambridge History of India. Vol. I, p. 147. 

6. Early History of the Vaishnava Sect, p. 30. 
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century B. C. 7 Vasudeva has been identified with Vishnu. 
This is, the first sign of contact of Bhagavatism and Vishnuism, 
though the complete identification of the two cults took time. 

5. Ghasundi Stone Inscription. 

We now come to the second century B. C. SaAkarshana 
appears along with his brother in this inscription and jointly are 
addressed as “Bhagavat” ( the Supreme Lord). 

6. The Besnagar Pillar Inscription. 

A Garuda-dhvaja (Standard ) was erected in honour of 
Vasudeva, the god of gods ( Devadeva ). The association of 
Garuda, the Vehicle of Vishnu, with Vasudeva proves that the 
identification of Krishna with Vasudeva was now a fait 
accompli . 

7. The Mahabhashya of Patafijali. 

Patafijali was the contemporary of Pushyamitra and so, he 
flourished in the second century B. C. While commenting on 
Panini ( IV. 3. 98 ) he mentions Vasudeva “as a specially 
honoured and perhaps divine, being”. The reference in the 
Great Commentary of Patafijali, shows that Bhagavatism 
spread to Magadha not later than the second century B. C. 

8. The Nanaghat Cave Inscription of Naganika. 

The names of SaAkarshana and Vasudeva appear along with 
other deifies. This inscription of the second or first century B.C. 
shows that the Bhagavata religion “had spread to the South”. 

Gradually the cult found its way info South-Eastern 
India. “The China stone inscription of the time of Yajna Sri 
Satakarni shows that the faith flourished in the Kistna district 
in the second century A. D.” 8 

This retrospective survey of the history of Bhagavatism 
ft>7 e thc atIv AcWent L of l!t enables us to fix up a tentative time-limit for 

Bhagavatism In Orissa f , P ,. i . r t 

the commencement or the worship or Jagannath. 
The Nanaghat inscription shows that, by the first century B. C,, 
Bhagavatism had crossed the boundary of Northern India. 

7. Early History of the Vaishnava Sect, p. 87. 

8. Early History of the Vaishnava Sect, p. 180. For the history of the 
development of the Bhagavata cult, we have mainly depended on this book. 
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Within four hundred years, it had reached as far as the 
Kistna district in the South ; and there is no reason to assume 
that Orissa remained unaffected. 

Bhagavatism, in all probability, found its way into ancient 
Orissa, between the second century B. C. and the first century 
A. D. 


This surmise has been corroborated by the hypothesis of 
Sten Konow. 

“Sten Konow finds a reference to the youthful deeds of 
Krishna ( Sirikadara ) in the Hathi-Gumpha Inscription”. 9 The 
Allusion to Krishna words in question are as follows * “Siri 

In the Hathlgumpha ,, 

inscription kadara sarira -vafa kidita kumara kidika . 

Banerjee & Jayaswal translate the line as follows :—“Having 
played princely games with a body majestic with fair-brown 
( Complexion )'\ 10 

Though a Jaina, Kharavela associated himself with Brahma- 
nical religious customs. He performed the Rajasuya sacrifice. 
“Further, he gave lands to Vedic Brahmins and built houses for 
them with sacrificial pits, which are pointedly mentioned in 
line 9 ” 11 


Thus there can be no valid objection to Sten Konow's hypo¬ 
thesis that Kharavela, though a Jaina, compared himself to 
Krishna in his Hathi-Gumpha inscription. 

“Epigraphical considerations”, writes Rapson, “show that 
the Hathi-Gumpha inscription of Kharavela and the Nanaghat 
inscription of Naganika, the queen of 
Satakarni belong to the same period.” 12 

But a fresh objection might be raised at this stage. Granted 
that Kharavela did allude to the exploits of Krishna—the 
allusion, it may be argued, does not presuppose the existence 
of Vaishnavism in Orissa. The sculpture of Anantagumphl 
comes heie to our rescue. 


The Time of Hatht- 
Gumpha Inscription 


9. Quoted in Early History of the Vaishnava Sect. 

10. J. B. O. R. S. Vol. III. Pt. IV. 

11. Ibid. 

12. Cambridge History of India. Vol. I, p. 535. 
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In the opinion of Sir John Marshall, AnantagumphS 
belongs to a date not much earlier than the middle of the first 
century B. C. "Over the doorways of 
this cave are ornamental arches enclosing 
various reliefs ; in one is a standing figure of Lakshmi, support¬ 
ed by the usual elephants on lotus-flowers. In another is the 


The Sculpture of 
Ananta (Jumplia 


four-horse chariot of the Sun-god (?)”. 13 

Taking all these indications together one can hardly escape 
from the conclusion that Vaishnavism, in some form, existed in 
Orissa in the century immediately preceding the Christian 
era. 

“In the early centuries of the Christian era, Time’s horses 
gallop forward with an impetuous speed. An outburst of rain 
washes out their foot-prints.” A pall of dense darkness 
descends upon the religious history of Orissa. Even after the 
Gupta Age the darkness continues, though there are occasional 
rifts in the mist. It appears most likely that Orissa came 
under Gupta influence as a result of the famous invasion of 
Samudragupta ( reign 330-375 A. D. ). 

M. M. Ganguly has referred to the Gupta influence on 

The Gupta influence the Orissan Sculpture. 14 Gupta Samvat was 
in orusa adopted in Orissa. 15 

“Some of the Gupta sovereigns,” remarks Dr. H. C. Ray- 
chaudhuri, “were unquestionably great champions of the reli¬ 
gion of Vasudeva. With the rise of their power Bhagavatism, 
which was now synonymous with Vaishnavism, naturally 
came to the forefront and spread to the remotest corners of 
India.” 16 

Vishnu cum Vasudeva were now worshipped under new 
nomenclatures, e. g Sarngin, Chakrabhrit, Ananta- 

SvSmin, etc. 


13. Cambridge History of India. Vol. 1, p. 640. 

14. Orissa and Her Remains, p. 272. 

15. The Inscriptions of Madhavaraja II & Sivaraja. Epigraphica Indica 
Vol. VI. & IX. 

16. Early History of the Vaishnava Sect, p. 168. 
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The Origin of 
Subhadra 


One wishes that the veiled history of the rise of Vaishpavism 
in Orissa might be traced back with some amount of certainty. 
Till then we are ;to be content with the conclusions, deduced 
from the history of development of Bhagavatism in India. 

We are of opinion that Bhagavatism flourished in Orissa in 
the 5th century A. D. as it did everywhere under the imperial 
The Worship of lagan- patronage. There can be little doubt about 
hfOrissa^ Ba,aram the f ac f that Sankarshana and Vasudeva 
came to be known as Jagannath and Balaram in Orissa—just as 
they elsewhere appeared under new nomenclatures. 17 

More difficult is the attempt to determine the origin of 
Subhadra worship. Subhadra is not mentioned in the early 
inscriptions, or Puranas like Matsya, Brahma- 
nda, Vishnu or Vayu. There is reference to a 
queen Subhadra in white Y. V. XXIII., but she seems to be 
altogether a different person. 

Later Puranas, like Agni Purana ( 116.19. ) and Garuda 
Purana, ( in the chapter on the sanctity of Gaya ) mention 
Subhadra along with her brothers. These 
Puranas were composed long after the fourth 
century A. D. Varahamihira’s reference to the image of “Ekana- 
msa”, 18 standing between the images of Baladeva and Krishna, 
seems to indicate the conception of Subhadra in making. 
Curiously, in the later Sanskrit texts Ekanamsa has been identi¬ 
fied with Parvatl. Subhadra seems to have been introduced 
as the “3akti” ( Energy ) of Vasudeva-Krishna. Sakti con¬ 
ception was an important feature of Guptan Vaishnavism and 
received impetus from the Sankhya doctrine of ‘Purusha* and 
‘Prakrit!*. 

close relation with both the 
accounted for her elevation on 
Subhadra thus becomes the 
both his sister and wife. 


Early References to 
Subhadra Worship 


Probably 


Subhadra*s 
brothers, 
the dais, 
&akti of Jagannath. She 


Reason for the inclu 
sion of J Subhadra 


IS 


17. Such as Rama and Kesava, in the Nasik Cave Inscription, Epigraphies 
Indica, Vol. VIII, p. 60. 

18. Brihat Samhita. LVIII. 36, 37. 
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“m *rfrcr wft sreffaT 19 


She is but another embodiment of Lakshmi. 20 
But Subhadra as the Sakti of Vasudeva-JagannSth 

could not gain popular support. Such a sister-consort con¬ 
ception naturally proved repugnant and Subhadra as 

the Sakti of Vasudeva gave way to the conception 
origin of the Con- of Radha. Radha and Krishna are 

cepflon of Radha t _ T ~C J _ Cx-_ 


p depicted in the reliefs of Pahadpur Stupa, 

which are approximately assigned to the fifth century A. D. 
This is the earliest representation of Radha. 

Radha is not mentioned in the early Puranas. Krishna’s 
pastimes with Radha at Vraja have been described in 
the Padma and Brahmavaivarfa Puranas, which are com¬ 
paratively of later period. Padma Purana, which is at least 
earlier than Brahmavaivarta, mentioned and criticised the 
doctrine of Illusion, as propounded by Saftkara. 21 

By about the seventh century A. D. Radha came to be 
recognized as the Sakti of Vasudeva. She has been mentioned 
in Hala’s Gatha Sapta Sati—which does not seem to be earlier 
than the sixth century A. D. 

In the preceding pages, an attempt has been made to trace 
the early history of the Triad. The inclusion of Subhadra, 
Period of the Completion took place at latest by the fifth century 
°* the 1 i,ri l ad A. D. Had the conception of Radha 
developed by that time Subhadra would have been forestalled 
by Radh3, as the Sakti of Krishna-Jagannath. 

From the field of guess-work we shall, with relief, now turn 

Early vaishnavism to the inscriptions. Early Vaishnavism 
prevailed in Kalinga in about the sixth 
century A. D. when the Mathar chiefs were ruling there. 

Mr. Satyanarain Rajguru quotes from an inscription of 
Pravafijana Varma to show his devotion to the feet of Nara- 


19. Utkal Khanda, in the Skanda Purana. XIX. 17. 

20. Ibid XIX. 11-15. 

21. Padma Purana, Uttar Khanda, XXV, 7. 



THE EARLY HISTORY OF JAGANNATH 


9 


yana. 22 Fleet edited another inscription of Pravanjana 
VarmS—the Lord of Kalinga. 23 Here the king has been 
described as “Parama-Bhagavata”. 

In the seventh and eighth century A. D. the Sailodbhava 
kings reigned in “Kongada-mandala”—which may be roughly 
The Sailodbhava Kings identified as the tract round the Chilka lake 

of Kongada-mandala - t r* . , 

and northern part of the Ganjam district. 
So far five inscriptions of the Sailodbhava kings have 
received the attention of the scholars—“the Ganjam plates 
of Sasanka’s feudatory being the earliest”. 24 This feudal vassal, 
Madhavaraja II of the Ganjam plates, 25 is also known from 
his copper-plate record found at Khurda. 26 He was the 

grandfather of Madhyamaraja I, of the Tekkali copper-plates 

of king Madhyamaraja III. This king was the son 

of Petavyallopa, who was probably the brother of 


Madhyamaraja II. 27 

Pundit Gopavandhu Vidyabhusan has recently published 
a new Tekkali-plate of Madhyamaraja III. 28 King Dharmaraja’s 


A New Copper-plate 
of Madhyamaraja III 


fame “could not be contained in the three 
worlds, even as the legs of Hari in the 


Vamana incarnation”. This so-called famous king was 


succeeded by Madhyamaraja II, about whom it is said 


that Lakshmi, the consort of Madhusudan “has to-day 
like a veritable house-wife taken shelter under Manabhita’s 


( DharmarSja ) son and has forgotten all her previously 
enjoyed felicities” ( Lines 9-12.) 


In the 8th century Kara kings reigned in Northern 
If he To?haii Clng * Toshala 29 and in Southern Toshala. 30 


22. Utkal Sahitya—Vaisakh, 1338. 

23. Fleet : Indian Antiquary, 1884. Mr. Rajguru suggests the date of 
the Mathar kings mentioned above. Fleet is silent on this point. 

24. Tekkali Plate of Madhyamaraja III. J. B. O. R. S. Vol. IV. Pt. II. 

25. Epigraphica Indica. Vol. VI, pp. 143-146. 

26. J. A. S. B. 1904. Pf. L 

27. History of Orissa, I, p. 135. 

28. The Prachi, III, Pt. III. 

29. Neulpur Plate of Subhakardeva I—Epigraphica Indica, XV. 

30. Chaurasi Plate of Sivakaradeva II. Ibid ■ XIV. 
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The Kara Kings 
of Toshala 


The Grant of Dandl 
Mahadevi 


The kingdom to the north of Koftgada was known 

as Southern Toshala. Pandit Vinayak Misra suggests that 
“GuheSvar Pataka*’ was the capital of the 
Kara dynasty and he seeks to identify a 
suburb of Jajpur town, with the afore-named capital. 31 

The early Kara kings were decidedly Buddhist, but 
the later Kara monarchs were eclectic in their belief though 
leaning towards Saivism. While editing a copper-plate grant 
of Dandi-Mahadevi, the late H. Panday observes that her 
seal, besides having usual 5>aivite emblems, has the represen¬ 
tation in relief of a conch-shell. This, 
in his opinion, represents Vishnu. “The 
same emblems** he writes “appear on the seals of all the copper¬ 
plate grants of this dynasty, namely, a couchant bull, the 
representations of the sun and the moon and the conch- 
shell.** 32 

Tribhuvana Mahadevi (who probably was the grandmother 
of Dandi-Mahadevi) describes herself as “Parama Vaishnavi**, 
(A devoted follower of Vishnu) and further 
informs that “she sat on the Lion-throne 
like KatySyanl, with her feet placed on the heads of the 
MahS-Samantfts.*’ 33 The end of the Kara dynasty is wrapped 
in obscurity. 

When the curtain rises again, towards the end of the 9th 
century A. D., Janmejaya Mahabhavagupta is found to be 
The Rise of the ruling in the south-eastern part of Maha- 

o?"MahSkis^" 2 * kosala, which R. D. Banerjee seeks to 

identify with modern Sonepur-Patna states. But according 
to the tradition, he ruled over whole of Orissa. He 
styled himself “The lord of three Kalihgas** and 
“Maharajadhiraja.** 34 Mr. P. Acharya points out that the 


The Grant of Tri¬ 
bhuvana Mahadevi 


31. J. B. O. R. S. Vol. XVI. Pt. I. 

32. An Inscription of Dandi-Mahadevi. J. B. O. R. S. Vol. V. Pt. IV. 
In one of her grants Dandi Mahadevi calls herself “a devout worshipper 
of Mahesvara”. Epigraphica Indica, Vol. VI. Edited by Kielhom. 

33. J. B. O. R. S. Vol. II. Pt. IV. Edited by H. P. Shastri. 

34. Mursima Copper-Plate. Epi. Indica, III, p. 341. 
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epithet “Tri~kaliftg5dhipati” was indiscriminately used by the 
Somavaihgl kings of Eastern Kosala, early Ganga kings of 
KaliAganagara 35 and by Udayotake^ari of the Brahme^vara 
temple inscription. 36 Thus it is difficult to attach any special 
significance to that biruda, in Janmejaya Mahabhavagupta’s 
case. 

To quote R. D. Banerjee again : 

‘The evidence of the inscriptions prove clearly and defi¬ 
nitely that Mahabhavagupta I Janmejaya had no control over 
any part of Orissa proper.” 37 Banerjee’s categorical statement is 
opposed by the prevailing tradition that Janmejaya built the 
fort of Chauduar near Cuttack. 

In all likelihood, YajSti Mahasivagupta, the son of Janme¬ 
jaya, conquered Orissa proper. Even R. D. Banerjee conce- 
Yajati Mahasiva- des that much. 38 yajati Mahasivagupta 

1JUpta is usually identified with Yajati-Kesari of the 

tradition, who played the role of a second Indradumnya. 
According to the Jagannath temple chronicles, he restored 
Yajati Kesari. the Puri Triad, who were secreted as a 

result of “Mogala” incursion. 

Hunter, who has relied on the Panji, writes in this 
connexion ; “Jagannath makes his first historical appearance 
The incursion of Rakta- in the year 318 A.D. when the priests fled 

vahu, the Mogala Chief , 

with the sacred image leaving an empty 
city to Red-Arm and his buccaneers. For 150 years it 
remained buried in the western jungles, till a pious prince 
drove out the foreigners and brought back the sacred 
Log”. 39 

R. D. Banerjee suggests that “the so-called Mughal invasion 
of Orissa was really the conquest of the country by the 
KushSn foreigners”. 40 Yajati Mahasivagupta, with whom 

35. Epigraphies Indies, Vol. VI. 

36. See Ufkal Sahitya. Vol. XXVIII. 

37. History of Orissa. Vol. 1, p. 212, 

38. History of Orissa, Vol. I, p. 219. 

39. Orissa, Vol. I, p. 85. 

40. History of Orissa, Vol, I, p. 113 
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“the pious prince'* of Hunter's statement is usually identified, 
flourished as late as in the tenth century A. D. Clearly, 
Hunter's date is inadmissible. The Puri Triad was completed 
by the inclusion of Subhadra ; and then the images were lost 
in oblivion and were subsequently restored by YajSti. These 
events require a length of time, for which Hunter’s reckoning 
proves inadequate. On the other hand, if Yajati Mah§£iva- 
gupta was really the king who recovered the deities—then 
the invaders cannot, by any stretch of imagination, be the 
Ku£ans. 

Prof. A. B. Mohanty opines 41 that the so-called Mogalas 
were really the Hunas. His suggestion seems to be fairly 
probable. The existence of the Hunas, as a disturbing factor, 
is mentioned by the Garuda Pillar inscription at Mangalbadi, 
belonging to the 9th century A.D. King Devapala is credited 
with the conquest of the Hunas and Utkalas, ( 

) in this inscription. 

The Temple-chronicles describe how Yajati recovered 
the hidden images. “In his 11th Anka he asked the Sannyasis 
.The Restoration and Brahmanas, ‘where exisfeth Jagannath, 

oi the Triad , r r _ ^ 

the tutelary deity of the kings of Orissa ? 
They replied that from beyond the seas came the Mogalas. The 
Lord was taken to*Sonepur but we know not, whither hath He 
been secreted." Then the king repaired to Sonepur and 
elicited from inquiry that the images might have been buried 
under a banyan tree, which was revered by the ancestors 
of the people. The king caused the tree to be cut down 


and unearthed the images. Forthwith the images were taken 
back to Puri, and duly installed in a newly constructed temple. 

In the 9th century, Sankaracharya visited the temple of 
Jagannath and established the Saivite form of worship. Chand- 
bhatta in his Prithviraj Paso refers to the SomavaihSi king 


Early References to 
Jagannath Temple 


Mukunda Deva, who was said to be a great 
devotee of Jagannath. 42 In the Nagpur 


41. Introduction, Types of Ancient Oriya Prose and Poetry. 

42. “yaJati^Kesari”, Nababharat, Mesha—1344. 
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incription of Lakshma Deva of Malava country, dating 1104 
A. D., Purusottam Kshetra has been mentioned. In about 1137 
A. D. one person, Manoratha by name, set out for the 
Purusottam Kshetra ( Govindapur Sasan Grant of 1137-38 
A.D). 43 

Bhlmaratha Mahabhavagupta was the son and successor 
of YajSti Maha£ivagupta. 44 Mukunda Deva and KarnakeSarl 
(mentioned in Ramacharita ) were in all probability SomavamSf 
kings. For the rest, all is dark about the Somavamsi kings 
of Orissa. 

From the plains, we now move to the Orissan highlands 
where ruled the Bhafija chiefs. Ranabhafija I flourished in about 
The Bhanja the 11th century A.D. 45 In his copper-plate 

Kl iaS grants Ranabhanja professes devotion to 

Vishnu, £iva and the goddess Stambhesvarl. Ranaka Rana- 
bhafija and ^atrubhanja similarly call themselves “the 
devout follower of Vishnu” in their charters ; while “they had 
not omitted to insert verses in praise of Siva, which became 
customary with their ancestors”. 

Thus a study of the history of the Early Vaishnavism in 
Orissa reveals that Vishnu hardly received exclusive devotion. 
The 3ailodbhavas, the later Karas, the Somavamsi kings and 
finally the Karas offered homage to Vishnu along with other 
gods. 

Early Vaishnavism had serious rivals in Buddhism and 
£aivism and was sometimes eclipsed by them. Buddhism 
Saivism and Buddhism and 3aivism left indelible impression on the 
conception of Jagannath. The history of 
Jagannath will be incomplete without reference to the history 
of Early Buddhism and Saivism in Orissa. 

Early Buddhism In Orissa 

In all probability, Buddhism spread to Orissa, as a result 
of the missionary propaganda of A£oka. 

43. See, M. M. Chakravarti's Article J. A. S. B., 1896. Pt I. 

44. Orissa in the Making, p. 160. 

43. Orissa in the Making, p. 129. 



14 


VAISHNAVISM IN ORISSA 


It is stated by Taranath, the Buddhist pilgrim, that the great 
Buddhist scholar Nagarjuna ( who was a contemporary of 
Nagarjuna Kanishka ) visited Orissa, and converted 

Mufija, the king of that country, into Buddhism. He construc¬ 
ted many monasteries in Orissa. 46 The theory of the Uncondi¬ 
tioned Void, as expounded by Nagarjuna, influenced the 
religious philosophy of Orissa. 

With some alterations, the Madhyamika philosophy prevailed 
in Orissa as the Nagantaka school of Philosophy. Scholars 

Buddhism m the Seventh like Manjusri, Bodhasrland Chandra gomi 
century Orissa preached Buddhism in Orissa. 

Hiuentsiang, the great Chinese pilgrim, visited Orissa between 
629-45 A. D. He found Buddhism in a thriving condition, in 
Mahakosala or the western region of Natural Orissa. He 
tells us that Nagarjuna was at one time the resident of a 
monastery, situated outside the capital city of Mahakosala. 
The Saflgharama of Puse-po-kili ( Pushpa-pura ) has been 
vividly described by the traveller. 

The conquest of Orissa by the Buddhist Emperor Harsha 
in C. 643 A. D., gave impetus to the growth of Buddhism. 
The Udayagiri and Lalitgiri hills in the Cuttack District 
became flourishing seats of the “Great Vehicle” ( Mahayana ) 
in the 7th and 8th century A. D. 

The Bonai plate of Maharaja Udaya Varaha shows him to 
be a devout worshipper of Sugata ( Buddha ). 47 

Buddhism in Orissa reached the zenith of prosperity 
in the 8th century A. D. when the early Kara kings were ruling 
Buddhism In the eighth in South Orissa. The first group of 

Century Orissa __ . , 

Kara kings were decidedly Buddhist . 
The first king of this group, Kshemankara by name, is 
called a lay-worshipper ( Paramopasaka. ) His son Sivakara 
is styled the devout worshipper of Tathagata, and his son 
3ubhakara is addressed as the devout Buddhist (Parama 

46. Taranath's Account, The Journal of the Dept, of Letters, Calcutta 
University, Vol. I, p. 28. 

47. J. B. O. R. S. Vol. VI. 
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Saugata ). 48 iSubhakara zealously espoused the cause of 
his faith. In 795 A. D. Emperor Te-Tsong of China 
received the last section of Avatamsaka from Subhakara 
“Kesari”, the king of Odra country, “who had deep faith 
in Sovereign Law and who followed the practice of 
Mahayana.” 49 

It is quite likely that the Buddhist form of worship prevailed 
in the temple of Jagannath, in South Toshala, during the regime 
of the early Kara kings. 

This inference brings to the forefront that much-discussed 
question—“Was Jagannath originally a Buddhist deity ?” Hunter 

The Alleged Buddhist is of opinion that he was, and that “Vaisnavism 
origin o jagannath ^ p u rf is but the successor of the older 

Buddhistic creed.” In the following paragraphs of discussion, 
which may be considered as a critical digression, we intend to 
examine the points raised in favour of the Buddhist origin of 
Jagannath. 

a story that the Divine Log ( Daru Brahma ) 
consisted of the skeletal bones of Krishna 
(Vishnu ) and charred remains of Neem 

Wood. 30 

Hamilton, who wrote his account in 1820, relied on the 
version of Narada Samvada in Bengali. After the passing away 
„ 4 t „ of Krishna, he writes, “Some unknown 

persons, having collected the bones of that 
incarnation, put them into a box. About that time a king named 
Indradumnya was performing austere worship to Vishnu who 
directed him to form the image of Jagannath and to put the 
bones into its belly.” 

It has been suggested that the so-called Vishnu-Panjara 
was in reality the sacred Tooth of iBuddha. But there is 
no cogent evidence to support such a hypothesis. Vishnu- 
Pafijara is mentioned in Garuda Pur3na (Chap. XIII) but 


There is 

Vishnu Panjara 


48. History of Orissa, Vol. I, p. 147. 3 

49. Epigraphica Indica. Vol. XV. 

50. See, “Jagannath Mahatmya” & “Jagannath Vijay.”—The Catalogue 
of MSS. Bangiya Sahitya Parishad. 
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there are no references to the skeletal bones of Krishna 
or to the Tooth of Buddha. Thus the story of Vish^u- 
Panjara has no historical basis. 

Dr. Rajendra Lai Mitra is of opinion that the image of 
The story of Datha Jagannath contains the sacred Tooth of 

(Dhatu) amsa Buddha and the quotes the story of 

Dath5-vamsa in support of his statement. 51 

The substance of the story of Datha-(Dhatu) vaihsa is as 
follows : 

Kshemamuni collected the left big Tooth of Buddha 
from his funeral pyre. He presented the Tooth to Brahmaduita, 
king of Kalifiga, who built a temple over the sacred relic. 
The place, wherein the temple stood, became known as 
Dantapuram. The fame of the Tooth was noised abroad 
and Dantakumara, the Prince of Ujjaini, came to Kaliftga to 
offer worship to the Tooth. He married Hema-mala, the 
daughter of Guhasiva, the king of Kalinga, and was appoin¬ 
ted as the custodian of the Tooth. Now Kalinga was invaded 
by another king, who sought to obtain the priceless relic. 
Guhasiva was defeated and killed. Dantakumara and Hema- 
mala fled to Ceylon, taking the sacred Tooth along with them. 
King Mahasena of Ceylon received the Tooth and built a 
temple for it. 

Datha-vamsa abounds in episodes, as rich in romance 
as the tales of the Epics are. Dhamma-Kifti, the author of 
this book, flourished in Ceylon in the 12th century A. D. 
when the widow of king Parakrama was reigning. 52 Thus he 
was separated from the time and place of the event by a 
long distance. The author seldom troubled himself about 
the historical accuracy of his statements. Lastly, the 
sacred Tooth was taken away for good to Ceylon. Even 
Dhamma Kitti concedes this. Thus the image of Jagannath 
cannot possibly contain the relic of Buddha, when the relic 
was duly installed in a Ceylonese temple. In the face of 

51. The Antiquities of Orissa, Vol. II, pp. 105-106. 

52. Account of the Tooth relic of Ceylon.—G. Tumour. J. A. S. B., 1837. 



THE EARLY HISTORY OF JAGANNATH 


17 


The Savara Origin of 
the image of Jagannath 


these facts, the theory of Raja R. L. Mitra possesses little 
inherent plausibility. 

According to some scholars, the Puri Triad “have been 
copied from the Buddha Stupa indicative of five elements”. 53 
jagannath'* Resem- But Colonel Sykes opines that “the uncouth 

blance to Buddhist r r t _ i ... 

chaitya or stupa figures or Jagannath, etc., were more like 
Chaityas than beings with human form”. Thus the scholars are 
at variance whether the Triad resemble the Stupa or the Chaitya! 

Traditions are unanimous that the prototype of Jagannath 
was worshipped by the Savaras ; though as Hunter poignantly 

The Savara Worshippers remarks, “Vasu the fowler would now be 
of proto-jagannth driven ou t from the doors of the temple 

dedicated to his god”. 54 The Savaras are mentioned in Post- 
Vedic Texts, such as Aiteraya Brahmana (XVIII. 2), and Pafi- 
chavimSa Brahmana. The Savara origin of Jagannath is 
probably the cause of his deformed shape. 
Religion dawned in the mind of the primi¬ 
tive people through terror ; terror of evil, of death and 
hunger. This led Man to propitiate the objects of terror. 

A deformed uncouth figure instils that required feeling 
of fear. The proto-Jagann&th deity was absorbed into the 
Brahmanical religion and identified with Krishna-Vasudeva. 
The images of BalarSm and Subhadril had perhaps similar 
origins or they were designed in conformity to the shape 
of Jagannath. Such a hypothesis will be more consistent 
than that of the alleged Buddhist origin. If JagannSth’s 
image was originally designed to be an image of Buddha 
then it would have been shaped to resemble Buddha and 
not something which looks like a StOpa or Chaitya. 

It has also been contended that the Triad resemble the 
Buddhist Tri-Ratna. ‘The individual figures of the Triad bear 

The Triad’s Alleged Re- definite resemblance to the Tri-Ratna’ 
semblance to Tri- atna ^ ^ Disc-crescent symbol of the Bud¬ 
dhist system and this has been very ably pointed out by 


53. Orissa and Her Remains, p. 403. 

54. Orissa. Vol. I, p. 136. 
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General Cunningham in his books, “Bhilsa Topes” and the “Stupa 
of Bharhut.” 55 But the conception of Trinity is not peculiar 
to Buddhism. M. M. Ganguly expresses elsewhere his belief that 
“the figure of Tri-Rafna has been copied from the tri-lateral 
syllable Aum.” Varahamihira in his Vrihat Saihhitit refers to 
the Trinity formed by Baladeva, EkSnariisIS and Krishpa. 

Other reasons are also advanced to prove the Buddhist 
origin of the Puri Triad. It is pointed out that the temple 
of Jagannath faces the east contrary to the Hindu canons of 
temple building ; that the caste distinctions are absent within 
the temple precincts ; and that the sister-brother relation be¬ 
tween the presiding god and the goddess goes against the 
spirit of the Hindu theology. 

But almost all the temples in Orissa face towards the east. 
Secondly, the caste distinctions are absent so far as the 
untenabinty of the partaking of oblations is concerned. The 

Theory of Buddhist Origin , i i i ,11 , , . x 

untouchables are not allowed to enter info 
the temple. Lastly, we have already explained the reason why 
the sister came to be worshipped along with Jagannath. The 
Brahmanical texts, such as Nilildri Mahodaya, (chapter on ‘Pra- 
tima Nirmana) likewise give reasons for the odd shapes of 
the Puri Triad. The sanctify of the oblation (Maha-PrasSda) 
has been extolled in several old texts. 56 

Thus we reject the theory of Buddhist origin of the 
Puri Triad. 


Though we deny that Jagannath was originally a Buddhist 
god, we cannot ignore the fact that the worship and later my¬ 
thology of Jagannath point out unmistakable Buddhist influence. 

Hunter opines that the Car-festival is a distinct Buddhist 
contribution. He refers to the description of the Car- 
THe car-Festivai in festival in Fa-hien’s account. “This was in 
Buddhism the fifth century A. D. ; but the account 

applies so exactly to the Car-festival at the present day 

55, Orissa and Her Remains,—M. M. Ganguly, p. 406. 

56. See M. M. Sadasiv Misra—Jagannath Temple, p. 30 and “Jagannath is 
not Buddha/' Sahakara XVI. No. 7. 
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that one of the most accurate of Indian observers 
pronounces the latter to be merely a copy. Certain if is 
that in its leading doctrines the worship of JagannSth bears 
the impress of the ancient Buddhistic faith.” 57 

The ancient Cars were not the monopoly of the Buddhists. 
The Cars of the Easterners (PrSchyas) have been mentioned 
in Latyayana Srauta Sutra (VIII. 6.9). In RamSyana, it has 
been stated that Rama had witnessed the Indra-ratha festival—a 
Car-procession with an image of Indra. 

But it is more than improbable that the devotees of Jagan- 
n§th had ever seen a Prachyaratha or Indra-ratha. Thus we 
believe that the Car-festival of JagannSth was borrowed from 
Buddhism. It might have been introduced in the regime of 
the Buddhist Kara kings. But this is a hypothesis and nothing 
more. 

In the 9th and 10th century A. D. the Buddhist Pala kings 
of Bengal—like DharmapSla, 58 Devapala, 59 and Ramapala 60 
The Paia suierai- exercised suzerainty over Orissa. The 

tity ovct* Orissa 

Buddhist Pala kings fried their best to arrest 
the decline of Buddhism. 

At this time, flourished Ramai Pundit who tried to syn¬ 
thesise the different creeds by preaching the Dharma cult. 

Ramai Pundit and Dharma Thakur was the son of Adi-Buddha 
the bharma cult and was Vishnu himself. Ramai Pundit was 

the priest of Lausena—the SSmanta chief under Devapala. 
Dharma Puja Vidhan and £unya-Puran are attributed to 
Ramai’s authorship. It is stated in Dharma Puran of Mayur- 
bhatfa that Dharmadas, the son of Ramai, converted RaBjit, 
the king of Kaliftga, 61 info the new creed. 

N. N. Vasu traces the influence of the Dharma cult in 

57. Orissa, Vol. I, p. 132. 

58. Bhagalpur Inscription of Narayan Pala. 

59. Garuda Pillar Inscription at Mangalbadi. 

60. Rama Charita—Chap, III, SI. 45. 

61. Mayurbhatta flourished probably in the 11th century. He was 
the court-poet of Lausena’s grandson. Ranjit may be tentatively identified 
with Rana-Stambha I—the Sulki chief. 
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the adaptation of the Nagarjuniya Philosophy of the Void 62 
and the theory of Creation 63 , which prevailed in Orissa. 

In Dharma PujaVidhan, we find perhaps the earliest literary 
reference to Jagannath’s identification with Buddha. “In the 
Early Literary References ninth incarnation Hari dwelt on the sea-coast 

to Jagannath as Buddha 4 4 - - T ,, * 

known by the name of Jagannath. 04 Appear¬ 
ing as Buddha on the sea-coast, O Lord, Thou lookest 
graciously”. 65 Thus, Jagannath is declared to be the 9th 
incarnation of Vishnu. Jagannath has also been mentioned in 
the mythology of the Dharmacult. He joined the marriage-festi¬ 
val of Adya and suffered mutilation of limbs for stealing 


wine 


66 


Early Saivism in Orissa 

Like Buddhism, the Medieval Saivism exercised great influ¬ 
ence in Orissa and had left a permanent impression upon the 
saivism in Orissa growing Vaishnavism. The Mana overlords 

of south Toshala were worshippers of MaheSvara. 67 The 
3ailavamsl chiefs of Kofigoda and Mathar chiefs of KaliAga 
professed devotion to Siva and installed several Siva images. 68 

The Eastern Ganga dynasty was established by Kamarnava 
in Kaliftga “probably in the 7th century A. D.” 69 These early 
The Eastern Kings Ganga kings were professedly Saivite in 

of Kalinga £ 

faith. 

Coming to the later Kara monarchs of Toshala, we find 

62. Modern Buddhism in Orissa, pp. 111-12. 

63. Ibid., pp. 51 & 109. 

64. 

Dharma Puja-Vidhan, pp. 206-7. 

65. ilk ^ wnatTST jjfir 

Ibid. 

66. The Gajan Song of Maldah. Quoted in Adyer Gambhira by Harldas 
Palif. 

67. Patiakclla Grant of Sivaraja, Epigraphica Indica, Vol. IX. 

68. “Saivism in Orissa”—K. N. Mahapatra, Nababharata, Biccha, 1341. 

69 “The Gangas of Kalinga”—S. N. Rajguru. Prachi Vol. I. Pt. IV. 



THE EARLy HISTORy OF JAGANNATH 


21 


The advent of 
Sankaracharya 


that Saivlsm was the prevailing faith, though other faiths had a 
The saivite Kings of share in the royal devotion. The inscriptions 
ji. k».r Dynasty ^u^akara Deva H 70 , Dandl Mahadevi 71 , 

GaySda Tuftga 72 and Vinita TuAga 75 express their reverence 
for MaheSvara. 

From towards the end of the eighth century A. D., J>aivism 
gradually acquired a prominent position in Orissa. The temples 
The Rise of of SiddheSvar, Par£urame§var and Mukfe^var, 

which are the earliest extant temples in 
Orissa, belong to this century. 74 

In the ninth century A. D. Sankaracharya came to Puri and 
established therein the Bhogavardhana or Govardhana Math. 

Sankaracharya “was the name assumed by a 
Sannyasi born at Kaladi in the North of 
Travancore probably in the year 788 A.D.” 75 It is told that 
Saftkaracharya introduced the Saivife form of worship in the 
JagannSth temple and added many new items of bhoga to the 
existing ones. 76 

Saftkara’s teachings undoubtedly stimulated the growth of 
Saivism, which found expression in the temple of LiAgarSja at 
Bhuvaneswar. 

“The temple of LiAgarSja represents the efflorescence of 
racial genius in all its inspiring dignity and classical grace”. 
The Temple of According to the PSnji, Yajati KeSarl 

Lingaraja started the construction of the temple. 

B. C. Majumder opines that “YajSti MahS^ivagupta flourished 
in the tenth century A. D.” 77 The temple of LiAgarSja, 
in the opinion of R. D. Banerjee and other Indian 


70. The Hindol Plate of Subhakardeva. J. B.O. R. S.. XVI, pp. 69-83. 

71. A Copper-Plate Grant of Dandi-Mahadevi, J.BO.R.S., Vol. V, Pt. IV. 

72. Mayurbhanj Archaeological Survey Report. Vol. I, p. 150. 

73. J.B.O.R.S. Vol. VI. 

74. History of Orissa. Vol. II, pp. 341 & 356. 

75. Outlines of the Religious Literature of India—Dr. J. N. Farquhar, 

p. 171. 

76. M The Historical Sanctify of Jagannath,” Bichitra, Jaistha, 1341. 

77. Orissa in the Making, o. 171. 
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scholars, was constructed in the tenth century A.D. 78 YajHfl 
MahnSivagupta declares himself as “Param-MsheSvara” in his 
inscriptions. 

The construction of the temple was completed by LalSfendu 
KeSari. He is a real enigma to the historians and lives only in 
traditions. 79 

Kolavatl, the mother of Udyofakesarl, built the temple of 
BrahmeSvar. Mahadevi VijayiT, the queen of Raijabhafija 
gave away lands for the worship of Vijaye^var &va. 80 

Like fsaivism, Jjaktism also flourished in Orissa on the eve 
of the Gaftga conquest. “The 3ringiira sculpture may be the 
Tantrism in Orissa outcome of T&ntric influence by whom 
sexuality was given an abhorrent preference”. R. D. Banerjee 
opines that Tanfric temples of Baudh belong to the group 
of early temples, which precede the tenth century. 

The Isakta Tantrists conceive Jagannath as Bhairava and 
Vimala as Bhairavl. (“Vimala Bhairavl Jatra 
Jagannathastu Bhairavah). The Madia Panji 
states that YajatiKesari reared the temple of Vimala. Jagannath's 
oblation of rice is offered to Vimalft and to no other deity. 81 

Goddess Stambhesvari has been mentioned by Ranaka 
Ranabhafija as the Bhairavl of MahSdeva. 82 
She has also been alluded in Kulastambha’s 
grant to Bhatta Brihaspati, who was a “devout worshipper 


Vimala 


Stambhesvari 


of Vishnu”. 83 

The Maranjmara Charter of Yajati Mah3£ivagupta extols 
4i _ J tli Bhagavati Pafichambari Bhadr3mbika, of 

Bhagavatl Bhadramblka ’ 

Pattan Suvarnapura. 84 


78. “Coomaraswamy and R. P. Chanda are substantially correct in placing 
it to the tenth century A.D." History of Orissa, Vol. II, p. 356. 

79. Iv. N. Mahapatra, a research-scholar of Orissa, seeks to identify 
Lalatendu Kesari with Udyota-Kesari of the Brahmesvar temple 
inscription. Sahakara, Vol. XVI, No. 3. 

80. Epigraphica Indica Vol. XX. 

81. “The Historical Sanctity of Jagannath", Vichitra, Jaistha, 1341. 

82. J. B. O. R. S. Vol. II. Pt. II. 

83. J. B. O. R. S. Vol. II. Pt. IV. 

84. J. B. O. R. S. Vol. II. Pt. I. 
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It is natural at the conclusion of the conspectus, to pause 
and look back. Fragmentary as are the 
collected scraps of evidence on which the 
preceding outlines have been constructed, yet we are now 
enabled to make some conjectures that may not be far 
from truth. In the period under review Vaishnavism 
certainly existed in Orissa, but had by no means acquired an 
exalted position. Nevertheless the growing influence and status 
of Jagannath facilitated the rise of Vaishnavism as the State 
religion. 

Intolerance, the bane of religious zeal, seldom stained 
the early religious history of Orissa. The spirit of rare 
catholicity had been personified in Yajati MahaSivagupta. 
He restored Jagannath out of oblivion and built a temple 
for him. 

This vety king reared the temple of Vimala, started the 
construction of the LingarSja temple and adored Bhagavati 
Bhadrambika. Similarly, Tribhuvana Mahadevi, though a 
devout worshipper of Vishnu, compared herself with Katyayani. 
The emblem of conch-shell, which is a representation of Vishnu, 
appears on the seals of the Saivite Kara kings. The Vishnuite 
Bhanja kings like Ranaka Ranabhafija and Safrubhafija did 
not neglect to insert the customary verses in honour of Siva 
in their charters. The figures of Gaja-Lakshmi are to be 
found on the doorways of the Medieval Saivite temples. More 
interesting are the twin temples at Gandharadi, which are 
assigned to the early group of the Medieval temples by R. D. 
Banerjee. One temple was dedicated to Siddhesvar Siva and 
the other to Nila-Madhava Vishnu. 

From the eleventh century A. D. the predominance of 
Vaishnavism over the sister sects in Orissa was a fait accompli. 

It was Ramanuja who rehabilitated the conception of Jagan¬ 
nath. The deity of the “Blue Abode 0 became the State deity 
of Orissa—-an event which was signalized by the magnificent 
temple reared by Chodagaftga and his sons. But the old 
associations of Jagannath were not rejected. Vaishnavism 
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absorbed elements which were essentially Saivite or Buddhistic 
In spirit. Thus .flourished the Medieval Vaishnavism. It held 
ground up to the 16th century, when appeared the Chaitanya 
Movement. Because of its heterogeneous elements, the Old 
School of Vaishnavism was denounced by Neo-Vaishnavism. 
The Modern Vaishanvism in Orissa is based upon the teachings 
of the Chaitanya Movement. 



CHAPTER II 


THE HISTORY OF MEDIEVAL VAISHNAVISM UNDER 
THE GANGA KINGS 

The Eastern Gaftgas came from Gangavadi in Mysore and 
reigned in Kalifiga ( South of Kongada ) for more than two 
centuries, before they conquered Orissa proper. 85 The Gangas 
of KaliAga professed £aivism and Gokarnesvar on the 
Mahendragiri was their tutelary deity. Kamarnava I and 
Vajrahasta invoked that deity in their inscriptions. Kamarnava II 
built the temple of Madhukesvara. Rajaraja I married 
Rajasundari—the daughter of the Chola king Kulottunga. The 
issue of this marriage was Anantavarmana Chodaganga. 86 
The Korni copper-plates of Chodaganga state that the king 
ascended the throne of Kalinga in the Saka year 999=1078 
A. D. 87 

The Madia Panji narrates the story of the conquest of 

The Conquest of Orissa Orissa, with a touch of romance. Suvar- 
by chodaganga nakesari, the last king of the Kesari dynasty, 

is said to have rejected the overture of Chodaganga, who 
sought the hands of Nandika, the daughter of the Kesari king. 
The Vizagapatam land-grant of the Saka year 1010-1118 
A. D. states that Chodaganga “replaced the fallen lord of 
Utkala in his kingdom in the Eastern region and then the 
waning lord of Vengl in the Western region and propped 
up their failing fortunes”. 88 

In the opinion of R. D. Banerjee, Chodaganga did not per¬ 
sonally rule over Orissa. He allowed “some local king” to 
reign there as his vassal. Thus he tries to account for the 

85. History of Orissa, Vol. II, p. 572 ; Vol. I, pp. 237 and 239. 

86. Vizagapatam land-grant of Chodaganga of 1118 A.D. 

87. “Initial year of the Ganga Era”.—V. Misra. Journal of Orissa Academy 
Vol. I. Pt. II. 

88. History of Orissa, Vol. I, p. 249. 

4 
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total absence of Chodagaftga's inscriptions in Northern Orissa* 

In his early inscriptions, Chodagafiga expressed his devotion 
to 3iva. In 1081 A.D. he granted land in honour of the 
deity Rajraje£vara. Chodaganga and his queen visited the 
Siva temple at Draksh^ram and donated some lamps. Late 
in life, he came under the influence of Vaishnavism. He 
repaired the Kurma temple at Srikurmam. His Korni copper¬ 
plates begin with an invocation of LakshmI. 

But his crowning achievement was the work he began on the 
eve of his life—the construction of the temple of Jagann&th. 
What was the motive behind this superb attempt ? Tradition 
records that Yajati-Ke^arl built the pre-Ganga temple of Jagan~ 
nath. The temple-chroniclers fried to show that the afore¬ 
named pious king flourished as early as the 5fh century A.D. 
The PSnji has been stereotyped in accordance with this view, 
and so Aniyankabhlma is made to declare that the existing 
temple has become very old. 89 But if yajati Kesari is identical 
with MahaSivagupta Yajati, who lived in the tenth century A.D., 
then the existing temple was hardly old enough to deserve 
reconstruction. 


Yajati Maha&vagupta was a Saivife king, and it can be 
hardly expected of him to raise a sky-scraping temple for 

a Possible Reason for the the Vishnuite deify. Chodaganga and his 
Temple Construction sons espoused the cause of Vaishnavism and 

with the proverbial zeal of enthusiasts, they erected an 
immense and gigantic structure—as “the magnificent assertion 
of autocratic devotion”. 90 It is quite possible that Choda- 
gaftga’s enthusiasm was aroused, as he came into contact 
with some great personality. The first name which strikes 


us in this connection is that of Ramanuja, apostle of the 
5rl-cult. 

The first apostle in the preceptorial list of the J$ri~ 


89. “Wfa tTSTT iftft affa ^ 

char i w f w susi* tffeq tftaWT ” 

Madia Panji. 


90. Orissa, Vol, I, p. 100. 
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Vaishpavas was Natha-Muni, who probably flourished in the 
TheSri-vafshnavas beginning of the tenth century A.D. 

3ailapurna was the chief disciple of Yamunacharya—the 
fourth in the apostolic succession. Ramanuja was the sister’s son 
of ^ailapurna. He is said to have been born in the year 1017 
A.D. 91 at Perumbudur 26 miles to the west of Madras. Rama¬ 
nuja became the mohunt of the Sri-Rangam temple. 

Ramanuja, like Saftkarachitrya, started on a mission to 
preach his faith. At Puri, he established two maths—one in his 
Ramanuja at PuH own name and the other in the name of his 

cousin and disciple Govinda. Ramanuja was known to his 
disciples as “Mannath”. He wanted to confer that name on 
Govinda, but the latter hesitated to accept the designation of 
his Guru. 

RamSnuja then translated Mannafh info Tamil as “Em-peru- 
Man-ar”. Shortening it into ‘Embar* he gave the designation 
to Govinda, and named the second math after him. 92 Later on, 
he met the Raja of Orissa who was impressed by his exposition 
of Vedanta. 

Ramanuja’s work in the Puri Temple has been described 
by Anantacharya in Prapannamrita. Winning the Raja over, 
Ramanuja in the he next sought to alter the Smarfa form of 

Puri Temple t r 

worship that prevailed in the temple or 
Jagann^th. But he encountered stiff opposition from the 
Servitors of the temple. Ramanuja had had the divine service 
performed by other Brahmins—according to the PaficharStra 
rite, which was observed in the SrI-Raftgam temple. Con¬ 
sternation and disgrace stared at the face of the priests and at 
nightfall they assembled before the altar of Jagannath. “Hark 

91. Prapannamrita—canto 115, Sloka XXVII. 

'’Ramanuja is a monist no less than Sankara, but his monism is 
Visishfadvaita—one that recognises attributes of God as real, 
that cognizes Brahman as carrying plurality within itself, and 
the world which is the manifestation of his power as something real.” 

Indian Theism, p. 104. 

92. Life of Ramanuja—Ramkrishnananda. Embar is now corrupted into 
Emar* 
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thee, O Lord” they cried. ‘The Yatindra seeketh to introduce 
changes in the form of Thy worship. We belong to the old 
school and we abhor such changes. Save us, we beseech 
Thee, from this imperious Sannyasi. Otherwise we will die 
before Thee.” The deity was moved at this supplication and 
he appeared before the Yatindra in a vision and advised him 
not to insist on changes. But Ramanuja was adamant. 
Jjgannath then got him removed overnight to a-distance of 
1 undred Yojanas—to Kurmakshetra. 

It is stated that at Kurmakshetra, the presiding deity was 

Ramanuja at worshipped at that time according to SmSrta 

Kurmakshetra 

principles. 

Ramanuja never tasted food before offering oblation to 
Vishnu. He fasted rather than offer worship to a Saivite deity. 
At night Ktlrma-Narayana appeared before him in dream 
and explained his proper identity to him. Next day Ramanuja 
cleared away the popular mistake and worshipped the Kurma 
image befittingly. 

When did Ramanuja come to Orissa f In 1098 A. D. 
Ramanuja was persecuted by Kuloftunga Chola and retired to 
Mysore. A record found in his monastery at Melkota in Mysore 
makes it clear that he lived there up to 1122 A. D. 93 He 
returned to SrI-Rangam where he died in 1137 A. D. A 

reasonable conjecture will be that Ramanuja visited Orissa 
between 1122 and 1137 A. D. and Chodaganga came 
into contact with him during this period. But the force 

of this remark is impaired by the statement of Ananta- 
charya that Ramanuja was born in 1017 A. D. It is improbable 
that he lived for 120 years. Thus we reject the latter 
statement. Anantacharya hardly cared for historical accuracy 
in his book and the date given by him seems to be a 
wrong one. 

RSmSnuja was the last of the Alwars. 94 The famous 

93. J. R. A. S. 1915, p. 147. See '*Ramanuja”~Outlines of the 

Religious Literature of India by Dr. J. N. Farquhar. 

94. Alwar* Those who are immersed in devotion. 
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temple of AlillnSfh or Alwarnath is situated in the village of 
Aiainath Brahmagiri, about 16 miles to the South of 

Puri. Lakshml, RukminI and Saraswatl are 
now worshipped along with Alllnafh. Thus the worship of 
Aiainath has now lost the distinctive spirit of 3rI~Vaishpavism. 
According to the Temple chronicles, Madana Mahadeva, the 
brother of Anangabhfma Deva, built the temple of Aiainath. 95 

The temple of Lakshml within the temple precinct of 
Jagannath was probably constructed as a result of Ramanuja's 
The Temple of influence. “The only structure of the same 

Lakshml 

date as the Vimana and Jagmohana of the 
Jagannath temple’* writes R. D. Banerjee “is the temple of 
Lakshml inside the inner compound.** 96 The Vimana and 
Jagmohana, referred to above, were constructed by 
Chodaganga. 97 

As regards the date of the Jagannath temple, R. D. Banerjee 

Date of the Temple has accepted the opinion of M. M. Chakra- 

°fJagannath 

varty.^ Chakravarty quotes the following 
passage from the Copper plates of the Ganga kings of 
Orissa. 


“What king can be named that could erect a temple to 
such a god as Purusoftama ? This task which had been hitherto 
neglected by previous kings was fulfilled by GaAge£vara. 
The Ocean is the birth place of Lakshml. So thinking in his 
father-in-law's place ( the Ocean ) Vishnu lodged with some 
shame, though he got full adoration. Thus ashamed, the 
god Purusoftama was glad to get this new house and Lakshml 
gladly preferred living in her husband's new house to living 
in her father's house.” M. M. Chakravarty identifies Gan- 
gegvara with Chodagaftga. He then refers to the Govindapur 


95. See Purus ottam Chandrika - " derived fromf he palm-writings direct" 
(Hunter). Aiainath has been mentioned in Chaitanya Charltamrlta, 
II 1. 22. & 2. 65; III. 2. 152 & 9. 55. 

96. History of Orissa, Vol. II, p. 576. 

97. Ibid. Vol. I, p. 251. 

98. See his monograph, “The Date of the Jagannath Temple In Purl". 
J. A. S. B. 1898. No. 4. 
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Inscription and Nagpur inscription of Lakshinadeva and points 
out that “both these inscriptions show that the temple might 
have been there, say in 1090 A. D.” “and might have been 
built between 1085-90 A. D.” 

But the temple was not constructed for the first time by 
Chodaganga. Traditions affirm that SaftkarScharya visited the 
temple and Yaj^ti Mahasivagupta reared a new temple for 
Jagannath. 

There are no grounds for dismissing the traditions as 
baseless. The afore-named inscriptions seem to refer to the 
existing Pre-Ganga temple of Jagannath. The construction was 
not completed in the reign of Chodagaftga. The work was 
continued in the reigns of his sons and was finished by 
Anangabhlma If, the youngest of them. The Panji categori¬ 
cally points out Anangabhima II, to be (he builder of the temple 
and our suggestion is the only possible explanation of such 
a statement. 

Chodaganga was succeeded by his sons Kamarnava and 
Raghava, about whom we know next to nothing. Raghava 
was succeeded by his brother Rajaraja II (1170-90). 

Svapnesvara Deva, the brother-in-law of Rajaraja II, built 
a temple in honour of Meghesvara, i. e. t the Lord of Kail&sa. 

The Meghesvara Svapne^var compared himself with Vishnu, 

P e scription w h 0 | s consor t 0 f Lakshml, destroyer of 

Vali in the VSmana incarnation, favourite of the Gopala clan, 
doer of every exploit and who held the earth up in the Visha- 
kasena and Varilha incarnations (V. 18)." Krishna does not 
appear as the Supreme Being, nor Radha has been mentioned. 
Lakshml rising out of the churned ocean has been compared 
with Surama, the sister of Svapnesvara Deva (SI. 6 & 7 ). 
Lakshml and NSrSyana have been frequently mentioned, which 
may be due to the indirect influence of the Ramanuja 
Movement. 

Rajaraja II was succeeded by his brother Aniyaftka or 
99. Meghesvara Temple Inscription—Epigraphies Indlca, Vol. VI. 
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Anaftgahhfma II. He has been given the sole credit for the 
Anangabhima ii. construction of the Jagannath temple, in the 

fi90 ‘ 98 M3dla Panji. 

Gathering his courtiers he expressed before them his desire 
to build a temple to Jagannath. He wanted to replace the 
dilapidated Kesarl temple by a gigantic structure, reared to 
the height of hundred cubits. The courtiers supported his 
proposal but suggested a height of 90 cubits. The resolution 
plus the amendment was then carried into effect. The VimiXna 
of the temple is 214-8high above the road-level. 100 

The date of the completion of the temple can be fixed up 
almost with precision. According to the tradition, the date is 

Date of the Completion “51^ W 3*1° 3 TO* STR% STO1* WqUmJWJT 

of the Temple vftfo I Randhra=8 Subhramsu=l 

Rupa=l Nakshatra Nayaka=l. Reversing the digits we 
find the Saka year 1118 = 1197 A. D. The amount spent on the 
construction of the temple was equivalent to a million of gold 
madhas ( 1 madha—about half a tola ). The jewellery 
given to the deifies amounted to two lakhs and a half of gold 
madhas. Thus the total expense came up to six lakhs and 
twenty-five thousands of gold tolas. In the fifteenth Anka of 
the king, on the tenth day of the waxing moon in the month 
of Phalgun, the deities were installed in the newly constructed 
temple. 

The temple of Jagannath bears silent witness to the glorious 
days of yore. There it stands, calm, severe and sombre— 
a symbol of eternity defying the ravages of time. Generations 
after generations of devout Hindus have gone to the holy 
Purusottam Kshetra to offer worship and to die there per¬ 
chance—“being lulled to their last sleep by the roar of the 
eternal ocean”. 

Anangabhlma II was succeeded by Rajaraja III (1198-1211) 
and after him Anaftgabhima III fl211-38) ascended the throne. 

Anaftgabhlma Ill's daughter Chandrika was devoted to 
Vishnu and she erected a Vishnu temple on the Vindu-Saro- 


100. Orissa and Her Remains, p. 417. 



32 


VAISHNAVISM IN ORISSA 


The Inscription of 
Chandrlka Devi 


The Inscription of the 
Bhavadeva Bhatta 


vara (1.8) “at Ekamra, ( Bhuvaneswar) and offered worship 
with great magnificence to Baladeva, Krishna and Subhadra”. 101 

Mr. K. N. Mahapatra has tried to prove 
that it is the original inscription of the 
temple of Ananta-Vasudeva and the present inscription in the 
temple-wall is a spurious one. 102 Mr. Mahapatra deserves praise 
for his critical observation, in spite of his uncalled for tirade 
against the Bengalis. 

The existing inscription on the western compound-wall of 
Ananta-Vasudeva was incised by order of Bhavadeva Bhatta, 
who was the minister of king Harivarma 
Deva (V.16). In his inscription there is no 
reference to Subhadra, Ekamra-Kanana or Vindu-Sarovara. 
It is further stated that the pious minister had a tank excavated 
in the water-less tract in Radha country (V. 26). There is no 
cogent reason why he should construct a temple at Bhuvaneswar, 
far away from his country. Thus the temple, in which he ins¬ 
talled the images of Narayana, Ananta and Nrisimha, was in all 
probability, built in the Radha country. 

The existence of Bhavadeva Bhatta’s inscription at Bhuva¬ 
neswar can be explained in this way. Colonel Stuart was an 
officer under the East India Company. He was notorious 
for his craze for images and was nick named as ‘Hindu 
Stuart*. In about 1810 he visited Bhuvaneswar and 
removed some inscriptions from the temple walls. In 1837 
when Major Kittoe went to Bhuvaneswar, the priests 
complained before him and the Major agreed to return 
the inscriptions. He sent from the museum of the Asiatic 
Society of Bengal, the inscriptions of Bhavadeva Bhatta and 
of the Brahmesvara temple. Through some mistake or other, 
the outer wall of the Ananta-Vasudeva temple was selected 
for both these inscriptions. 


101. Bhuvaneswar Inscription of Royal Asiatic Society—Epigraphies 
Indica, XIII. 

102. Prachi, III. Pf. I & Sahakara, Vol. XV. No. 6. For the inscription, 
see Epigraphica Indica, VI. 
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Dr. R. L. Mifra found the Brahmegvara slab in the 
temple-wall of Ananfa-V§sudeva “in the very place where 
the slab of Meghe£vara is located now”. 103 The Brahme$- 
vara slab is now missing. Thus in the last quarter of the 
19th century, somebody took away the inscription of Uddyota 
KeSarl and replaced it by the slab of Meghe£vara, so as to avoid 
publicity. The inscription of Chandrika Devi was taken to 
England by Stuart and subsequently found its way to the 
museum of Royal Asiatic Society. Thus at present the temple 
of Ananta-Vasudeva contains two inscriptions—one giving a 
wrong identity and the other has nothing to do with the 
temple. 

AnaAgabhlma III was succeeded by Narasimha I. He 
will be remembered by posterity as the builder of the 
Konarka temple—“now standing in ruins 

Narasimha I 

■ 238 - 64 . which still testify to its former grandeur, 

unrivalled by any other temple in the world.” Many land-grants 
of the successors of Narasimha I refer to his glorious 
work. 

The Early History of Konarka 

Arka-Kshetra acquired celebrity even before Narasimha I’s 
time. In SSmba-PurSna, which is not later than the 
eleventh century, the sanctity of Konarka has been extolled. 104 
The Sun-god at Konarka has been mentioned :as 
“Koijaditya” in Brahma-PurSna ( Chap. 44 ). There is a 
reference to “Surya-Kshetra” of Orissa in the description of 
Skanda’s pilgrimage in 3iva Purapa. 105 It is stated in 
the Madia PSnji, that Purandara Kesari built a temple at Arka- 
Kshetra and gave lands to the Brahmins to settle there. 
AnaAgabhlma Deva of the GaAga dynasty increased the royal 

103. Orissa and Her Remains, p. 330. 

104. The Castes and Sects of Bengal. Vol. II. The Chapter on the 
Brahmans of Sakadvipa. 

105. Orissa and Her Remains, p. 439. 
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grant for the oblation of the KopUrka deity. 106 We know 
from the temple archives that the Konarka temple was com¬ 
pleted in the 17th year of Narasimha I’s reign. According 
to Ain-i-Akberi of Abul Fazl, “its cost was defrayed by 
twelve years’ revenue of the province.” 

The Sun-worship also prevailed in ancient Orissa. We 
have already referred to the figure of the Sun-god with four 
The Sun-Worship horses in the rear-wall of Ananta-Gumpha. 
m Anuent orissa There is a similar representation of the Sun in 

the wall of a small temple within the LingarSja temple 
precincts. 107 . At Konarka the Sun-god is represented with seven 
horses. Foreign influence is distinctly visible in the Koparka 
statues of the Sun-god—“wearing kilts or boots reaching a little 
below the knee-cap”. 108 

These boots resemble the Nepali or Tibetan boots. Mr. 
Nirmal Kumar Basu opines that this booted representation of 
the Sun-god exactly corresponds with the conception of Surya 
in Brihat Saihhita 109 of Varahamlhira who was “a Brahmin of 
Jsakadvipa.” 110 

Jaipur was another centre of heliolatry. Sun-pillars, 
crowned by the sacred Vulture, existed there and were subse¬ 
quently disfigured or destroyed by the Muslims. The flight of 
steps leading to the VaitaranI from the Varaha temple “exhibits 
a granite bas-relief of the Sun-god seated on his celestial car 
and drawn by seven prancing horses”. 111 There is a small 
Garuda pillar within the temple-precincts of Jagannath, sanctified 
by the touch of Chaitanya. 

Vishnu was conceived as a Sun-god par excellence in the 

106. Konaraker Bibaran, p. 4. 

107. Orissa and Her Remains, p. 365. 

108. Orissa and Her Remains, p. 451. 

109. ?fo 

Quoted in Konaraker Bibaran, p. 98. 

110. “History of the Brahmans of Sakadvlpa."—The Castes & Sects of 
Bengal, Vol. II. 

111. Hunter's Orissa, Vol, I, p. 285. 
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Rlgveda. He has been praised for his three strides. 112 Dr. 
vifthnu at a Solar Macnicol is of opinion that Vishnu’s rise 

mlty into eminence was largely due to the fact 

that "he was a Sun-god with a Sun-god’s association of light, 
life and blessedness.” 113 Later on, evolved the conception of 
Surya-N3r5yana. 

Bhagavatism from the very beginning was associated with 
heliolatry. “All the legends dealing with the origin of the Bha- 
gavata religion are connected in some way or other with the 
Sun”. 114 VSsudeva-Krishna was the disciple of Ghora Aftgirasa 
and the Angirasas were the priests of the Sun. Krishna appro¬ 
priated Garuda ( Eagle Vehicle ) and Chakra ( discus ) of 
Vishnu, which are “connected with solar legends.” The Sun- 
worship received fresh impetus as a result of ‘Maga* (Saka- 
Hunish ) influence. The legend of the advent of the Magas 
centred round £amba, a son of Krishna. He was afflicted with 
leprosy by the curse of his father and got cured by worshipping 
Mitra—the Sun-god. The deity asked him to fetch Maga 
Brahmins from 3akadvlpa ; as competent priests for conduct¬ 


ing the Sun-worship were not locally available. 

N. N. Vasu has copiously quoted from Maga-vyakti in his 
book, The Castes and Sects of Bengal ( Vol. II). Maga- 


Magavyaktl by 
Krishnadas Misra 


vyakti is written in Sanskrit by Krishnadas 
Misra. It is stated that the Magas were 


divided into 12 Adityas, 12 Mandalas and 7 Arkas. Kopa was 
a caste of the Arka class of Maga Brahmins and had thus been 


highly praised by Krishnadas Misra. 

“All the Maga Brahmans of KopSraka had achieved emi¬ 
nence. They lived by the sea and their heart was pure. The 
gods and sages used to offer worship to Konaraka ( deity). 


112. R.V. I, 22, 17. 

‘‘Vishnu seems to have been originally conceived as the Sun, not in 
his general character but as the swiftly moving luminary, which with 
vast strides traverses the three worlds”. Macdonell, History of the 
Sanskrit Literature, p. 80. 

113. Indian Theism, p. 34. 

114. Early History of the Vaishnava Sect, p. 90. 
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The KonUrakas were onfologisfs and followed the path of virtue. 
They devoted themselves to the worship of the god 
‘Chandrasekhara’ (3iva). The whole world was illuminated by 
the light of their fame.” 115 The description is quoted as given 
in the text without any criticism, as nothing useful will come 
out of it. 


Reference to Konarka 
in Sarala Mahabharata 


Sftrala Dasa refers fo KopSrka in his Mahabharata, which is 
the earliest reference to that place in Oriya 
literature. “Agastya said that the demon Arka 
was killed at the Agni-Kona (S. E. direction) of Jambudvipa (In¬ 
dia) by Surya-NarSyana. Towards the south (of that place ) is the 
sea and the river ChandrabhagS flows to the north of that place. 
The river Ganges (secretly) exists there with the accumulated 
virtue of all the holy places. Because the demon was killed at 
the Agni-Kona, the place became famous as Konarka”. 116 In 
India, sanctity is conceived by the remoteness of antiquity and 
thus the epic hero Arjuna is made to exalt Purusottama and 
Konarka Kshetras. 117 

According to the Jagannath temple chronicles, the temple 
of Konarka was profaned by Kalapahad and other Muhamma¬ 
dans. The Sun-temple is reported to have 
been abandoned in 1627-28 A. D., by order 
of Mukunda Deva II. 118 In this connection, we are tempted to 
quote Hunter’s inimitable language : 

“The Priests abandoned the desecrated shrine and migrated 
with their god to Puri. Certain it is, that the great shrine at 

115. “History of the Brahmans of Sakadvipa”—The Castes & Sects of 

Bengal, Vol. II, pp. 83-84. 

116. «TTfar 3TfiT ^1% 

^4 fotfk wnjiit ii 

sffca *twi ii 

* * * 

sNi srfit 41% «tf m 
§ 4ror% ^ n 


Abandonment of the 
Konarka Temple 


Santi Parva, Sarala Mbh. 

117. Drona Parva, Sarala Mbh. 

118 . J. B. O. R. S., Vol. III. Pt. II— Article of M. M. Chakravarty. 
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Puri has a little temple to the Sun within its all-embracing 
walls and the exquisite polygonal tower which Abul Fazl 
mentions as outside the Konrak edifice now stands in front 
of the Lion-Gate of Jagannath.” 119 

The Aruna Pillar was brought to Puri, in the last quarter 
of the 18th century, by order of BrahmachSri Gossain—the 
religious head of the Marathas in Orissa. 120 


There is a small temple of Dharmaraja within the temple 
precincts of Jagannath. The servitors of the temple point 
out the image of Dharmaraja, as the original image of 
Surya of Koarka. Mr. Nirmal Basu seeks to identify 
another image (which is within the Dharmaraja temple but is 
screened by Dharmaraja) with the lost Surya image of 
Konarka. 121 


The Surya temple at Konarka stands as the very culmina¬ 
tion of aesthetic beauty. A spirit of loneliness reigns where life 
once vibrated with strong pulsation. Gone are those men 
who thought that the best appreciation of divinity lay in the 
cultivation of the sense of beauty. 


Narasiihha I was succeeded by Bhanu Deva I. He filled 
up the river BaAki, which used to flow between the main 
BHanu Deva i temple and the Gundicha house, thus obs- 

tructing the Car-procession. Bhanu Deva is 
also credited with the construction of the bridge named 
Atharanala. 


Narasiihha II succeeded Bhanu Deva I to the throne. Accor¬ 
ding to Narahari-Yati Stotra—a part of Stotra-Mahodadhi— 
Naraaimha ii Narahari Tlrtha acted as the regent of 

i-.8.i3o« Narasimha II in KaliAga, while the king was 

a minor. 122 Copper plates of Narasimha II are discovered 


119. Hunter's Orissa Vol. I, p. 200. 

120 . win 3? nftti.ggfsr vm srift ft« toi 

Oait^ Madia Panjl. 

121. Konaraker Bibaran, p. 9. 

122. See History of Orissa, Vol. I, p. 270 and Gaudiya, Vol. VI, No. 14. 
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at Kenduapatna in the Cuttack District. They are recorded in 
the 3aka years 1217-18. 

Narasimha II was succeeded by Purusottama as is known 
from an inscription of Bhanu Deva II, which has been recently 
The Later Ganga found. He ruled for seven years. R. D. 

K,ngs Banerjee, however, considers him to be a 

usurper. 123 Bh&nu Deva II (1313-1328) was a son of Narasimha II 
and his wife Chola Devi. After BhSnu Deva the following 
kings ascended the throne, viz., Narasimha III (1328-52), BhSnu 
Deva m (1352-78) and Narasimha IV (1379-1425). Narasimha IV 
was “the last known king of the Eastern Gaftga dynasty”. 
Five inscriptions of his time are found at Kurmakshetra. 
“We know from the inscriptions at 5ri-Kurmam that Nara¬ 
simha IV was recognized as the king of Orissa till the Saka 
year 1346=1425 A. D.” 124 According to the Panji, the last 
king of his dynasty was Matta BhSnudeva or Bhanu Deva IV, 
who was succeeded by Kapilendra in 1435 A. D. 


Thb Vishnusvami And Sri Cults iN Orissa 

From the eleventh century A. D. Puri became a centre 
of the Vishnusvami cult which was founded by Devatanu 
Vishnusvami. jSrldhar Svami, and Lakshmldhar, the author of 
6rinama Kaumudi, belonged to this sect. They lived at Purl 
at an uncertain date. 125 . 3ridhar is famous for his Bhavartha 
Dipika commentary of the Bhagavata, in which he has quoted 
the opinion of Vishnusvami in two places. (I. 7. 6 & III. 12. 2 ) 
According to a tradition, ^rldhar’s home was in Northern 
Orissa. There is a family at Mareijfia near RemunS in 
Balasore, which claims to be the descendants of £ridhar Svami. 

123. History of Orissa, Vol. I, p. 280. Orissa in the Making, p. 203. 

124. History of Orissa, Vol. I, p. 287. 

125. Gaudiya Vol. IV No. 46 & Vol. VIII. No. 8. Hemadri of the 13th 
century A. D. has referred to the opinion of Sridhar Svami, in his commentary 
on Mukta-phala by Bopadeva. Thus Sridhar’s floruit cannot be later than 
the 13th century. 
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But the family records, supporting such a claim, are now 
lost. 126 

The sectarian Mantras of the Vishijusv5mi sect are, “Om 
Rama-Krishnaya namah” and “Om RSma-Krishna Hari.” It 
is to be noticed that the name of Rama precedes the name 
of Hari. The Mantra of sixteen namas ( consisting of 8 Hari, 
4 Rama, and 4 Krishna words) prevailed in Orissa, even 
before the Chaifanya Age. The names of R§ma were placed 
before the names of Krishna. Later on, Krishna turned 
the fables. Jagannatha Dasa, the author of the Oriya 
Bhagavafa, has followed the interpretations of £ridhar 
Svami. This fact has been acknowledged in the last canto of 
Jagannatha’s book. 

Ramanuja's influence upon the religious opinion of 
The influence of Orissa did not wholly die out. From 
Ramanuja the 12th century A. D. Jagannath was 

considered exclusively as a Vishnuite deity. 

Lakshmi was invoked for benediction in the inscriptions 
of the Ganga kings. YaSobhafija, the son of Rayabhafija II, 
described himself as a 3ri Vaishpava. AlalnSth and Kurma- 
nath received increased attention of the Vaishnavas. 

As Jagannath was identified with Vishnu, the incarnations 
of that deity now enjoyed the full glare of publicity. The 
Tortoise, Nrisiihha or Man-Lion, Parsurama and Boar 
incarnations were highly honoured by the GaAga and early 
Solar kings. Krishna was regarded only as an incarnation of 
Vishnu. 

Sarala Dasa, a contemporary of Kapilendra Deva, cons¬ 
tantly invoked Jagannath for benediction, in his translation 
of the Mahabharata in Oriya. “But the poet has painted 
the character of Krishna in a contemptible light in many 
places of his book.’’ 127 . He would have certainly hesitated, 
had he not thought of Krishna as merely a Vishijuite incama- 

126. See Utkal Sahitya, Sravan 1309 & The Vaitarani Vol, III. No. 2. 

127. Sarala Dasa Charit—Mrityunjaya Rath, p. 84. 
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tion, while Jagannath was to him the embodiment of the 
Absolute Being. 

The increased influence of Lakshmi led to the introduction 
of new festivals in the Jagannath temple, like “Hera Pafichami” 
and “Chandana Yafra.” 



CHAPTER m. 


“THE HISTORY OF VAISHNAVISM IN ORISSA UNDER 
KAPILENDRA DEVA AND PURUSHOTTAMA” 

Unlike the Ganga kings, Kapilendra Deva was “a genuine 
son of the soil of Orissa with Oriya for his speech.’* It 
was during the shortlived dynastic rule of the Solar kings 
that “Orissa attained the highest glory in all directions/* 128 

The temple archives record a story which accounts for 
the accession of Kapilendra Deva. It is stated that Jagannath 
The story of Kapilendra informed the son-less king Mattabhanudeva 

Dcvq^s Accession 

to nominate as his successor that person 
who lived upon the remains of Jagannath*s oblations, left in 
the discarded earthen pots. That man was no other than 
Kapila—a Kshafriya scion of the Solar family (Surya-Vamsa). 
The Raja met him near the temple of Vimala and was struck 
by his manly appearance. Kapila was appointed as a retainer. 
Further promotions came in quick succession and he became 
a minister—after a successful treaty negotiation with a Muslim 
chief, possibly a Sultan of the Bahmani kingdom. 

R. D. Banerjee, on the other hand, makes the prosaic 
statement that Kapilendra, the minister of the last Ganga king, 
effected a coup~d'efat after the king's death. “Kapilendra’s 
inscription shows his reign to have begun in Saka year 1356 
or A. D. 1434-35**. 129 Obviously, we can not fully rely upon 
Madia Panji. Nevertheless the general purport of the story 
possibly embodies truth. Kapilendra was perhaps accepted as 
the nominee of Jagannath and this divine selection might 
have made the coup an easy task. 


128. Orissa in the Making, p. 212. 

129. See “The Eastern Ganga Kings of Orissa/* J. A. S. B., 1903 
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According to a tradition, Kapilendra built the outer wall 
of the Jagannath temple. 130 R. D. Banerjee mentions some of 

Kapiiendra’s Devotion the inscriptions of Kapilendra, incised on 
to jagannath fh e temple-walls of Jagannath. 131 The first 

inscription records that the Gajapati “came to worship Jagan¬ 
nath and ordered exemption of the tax on salt and cowrie 
shells.” The second one informs that the king made a gift of 
a number of utensils and ornaments “out of the devotion to the 
lotus-feet of Lord Jagannath.” “A supply of gold was brought 
by a number of officers and placed with other offerings in the 
audience-hall.” Another inscription orders for the perfor¬ 
mance of the dances at the time of the evening dhupa up to 
the time of Bada-Singara (bed time). Besides dancing, four 
Vaishnava singers will sing from Jaydeva’s Gita-Govinda. In 
another inscription, the king gives vent to his feelings : 

“O Jagannath, thou knowest everything of mine, both 
external and internal. Whatever precious things I have, I will 
bestow upon the Brahmanas as much as I can.” “Thus he humbles 
himself before Jagannath.” 132 A rebellion of minor importance 
occurred in the reign of Kapilendra. Some of the rebel 
Zamindars were helped by the king's officers. 

Kapilendra expresses his wrath before Jagannath. “I will 
treat them as they deserve. Lord Jagannath, judge the correct¬ 
ness or incorrectness of mine (actions).” 

These temple-inscriptions of Kapilendra shed light on the 
history of Jagannath. The king succeeds to the throne, on the 
The Increased infiu- recommendation of Jagannath. He freely 

ence of Jagannath , . . r i . , 

invokes divine curse for his purpose— who¬ 
ever violateth this, rebeleth against Jagannath.” (Jagannathanka 
droha karai). The temple was enriched by lavish gifts of 
utensils and ornaments of gold. Jagannath was now honoured 


130. This fact has also been mentioned in a copy of the Madia PanJI, 
quoted in Types of Ancient Oriya Prose and Poetry. 

131. History of Orissa, I, pp. 300-01. 

132. "Uriya Inscriptions of the 13th and 16th Century/* M.M. Chakravarty, 
J.A.S.B., 1893 No. 1. 
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as the State-deity of Orissa and enjoyed a share in the spoils. 
The situation was different when the Eastern Gaftga kings 
ruled over Orissa. Jagannath did not monopolise their atten¬ 
tion, as these kings did not depend upon Jagannath’s dispensa¬ 
tion for their claims on the throne. But Kapilendra and his 
son Purushottama had that necessity, and thus there was a closer 
relation between the political head of the State and the 
State-deity. 

The reference to Glta-Govinda in the inscription of 
Kapilendra is interesting. The book received an early ovation 

Oita Oovinda and King In Orissa though Radha-idea, the quin- 
Purushottama , r .. „ t 

tessence of its theme, was not popular 
in the Pre-Chaitanya Age. According to a tradition, a king 
named Purushottama composed a new Glta-Govinda to excel 
the original one. 133 There is some difficulty in identifying the 
aforesaid king Purushottama, if we accept the story of rivalry 
to be true. Mr. Bhagavan Pati has written.'a series of articles 
in “Sahakar” ( Vol. X ) proving that Jaydeva was an Oriya by 
birth, as has been mentioned in Sanskrit Bhakta-malS. 
(Canto XXXIX). He seeks to identify Purushottama, the author 
of Abhinava Glta-Govinda, with RajarSja II, the son of 
Chodagaftga. The Panji indeed refers to such a name of 
Rajaraja II. But there was another Purushottama of the 
Gaftga dynasty, who ruled before Bhanu Deva II. Thus the 
task of identification is not an easy affair. 

Later on, an inscription of Prafaprudra insisted that the 
female dancers and the four Vaishnava singers of the temple 
will sing no other song than “Glta-Govinda of Barathakur.” 134 

Kapilendra was succeeded by his son Purushottama Deva in 
1464 A. D. Though he had eighteen (1) legitimate sons, he select- 
Purushottama Deva ed the illegitimate son (Phul-bibahi putra) 

1464*97 

Purushottama for the throne. It is told that 
Jagannath himself recommended him to the king through dream. 

As usual, there is a story behind Purushottama’s accession. 

133. See Dardhyata Bhakti—Rama Dasa. 

134. “Uriya Inscriptions of the 15fh and 16fh Century.” J. A. S. B. 1893 
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Story of The 
Ordeal 


The version of GaAgavamsanucharita has a touch of romance 
and narrates the complete story, which Is 
not to be found in the Panji. The legitimate 
sons questioned the dispensation of Jagannath, in favour of 
Purushoftama. They demanded that Purushotfama must undergo 
an ordeal to prove that he was the ^chosen one", Purushoftama 
agreed and on the appointed day he stood before them 
unarmed, calmly reciting the name of the Lord. The brothers 
hurled deadly weapons aiming at him, but by divine grace 
Purushotfama remained unscathed. The brothers then resigned 
to their fate without further protest. They left their 
ancestral home to seek their fortune elsewhere. 

Recently there is a growing feeling among the Oriya 
scholars that Purushoftama of the Solar dynasty was not a 
bastard. They are of opinion that Puru¬ 
shotfama the dasi-putra was really the son 
of Kapila-Bhanudeva I. 135 The weak point of the argu¬ 
ment is that it can not be made to square with the evidence 
of the inscription of Bhanudeva II. Purushoftama of the in¬ 
scription ascended the throne, after Narasimha II, and 
not after Narasimha’s father Bhanu Deva I. Moreover, other 
sons of Narasimha II were not disinherited and Bhanu 
Deva II was a lawful heir to the throne. 

It is stated in Gangavam£anucharifa that Hamira Deva 
was the disinherited eldest son of Kapilendra. Raja of 
Tekkali has edited the Oruganti Copper¬ 
plate of “Amviradeva Kumar Mahapatra”. 
By astronomical calculation he finds the date of the copper¬ 
plate to be 1459 A. D. 136 The date of Purushottama’s 
accession to the throne is, as already stated, 1464 A. D. 137 


Was Purushottama 
Really Illegitimate? 


Hamira Deva. 


135. Raja of Tekkali—Sahakara, Vol. XV, Nos. 9 & 10. Gopavandhu 
Vidyabhusan—Prachi, Vol. II, pt. I. 

136. Sahakara, Vol. XVII, No. 9. Firishta states that Ambar Rai, a son of 
Kapilendra, sought the assistance of the Bahmani Sultan Muhammad III to 
gain the throne. 

137. According to R. D. Banerjee, Purushottama ascended the throne in 
1470 A. D. But the date given in The Historical Inscriptions of S. India 
seems to be more probable and is mentioned above. 
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TheKanchl Episode. 


Purushottama is famous as the hero of the Kafichl episode* 
He was anxious to marry PadmSvatf, the beautiful princess 
of Kafichi. But the Raja of Kafichl refused 
to marry his daughter to the Maharaja of 
Orissa “because the Maharajas were in habit of performing 
the duties of sweeper (Chandala) before the image of Jagan¬ 
nath, on its being brought forth from the temple annually at 
Ratha-Jatra.” 


The Kafichl king was a devoted worshipper of Gane£a 
and had no respect for Jagannath. Naturally he misunder¬ 
stood the Gajapati’s duty as sweeper of Jagannath. 

“The Gajapati monarch became very wroth at the refusal 
and swore that to revenge the slight cast at him he would 
obtain the damsel by force and marry her to a real sweeper. 
He accordingly marched with a large army but was forced to 
retire.’* 138 The Gajapati now sought the assistance of 
Jagannath “to avenge the insult offered to the deity himself 
in the person of his worshipper/’ Assured of divine help the 
king marched again. At ManikapafanS a milkmaid named 
Manika appeared before the king and produced a ring which, 
she said, was deposited by two generals of the king. Mounted 
on horseback they were accompanying the expedition •, and 
being thirsty they purchased curd from her and gave the ring 
in lieu of the price. They asked her to get the price from the 
king in exchange of the ring. The king could easily guess 
from the ring that these generals were no other than Jagannath 
and Balaram themselves. The king marched forward and 
inflicted a crushing defeat on the Kafichl monarch. It is said 
that Jagannath and BalarSm assisted in storming the citadel of 
Kafichl. The jewelled throne of Kafichl monarch was taken 
away as the trophy and dedicated to Jagannath. The princess 
was brought to Puri and Purushottama intended to marry her 
to a sweeper. But a story of romance forbids such an un¬ 
pleasant conclusion and eventually the princess was given 


138. Sterling's Orissa, p. 129. 



46 


VAISHNAVISM IN ORISSA 


away in marriage to the king-while he was acting as a sweeper 
during the Car-festival. 

In spite of the supernatural elements, the story undoubtedly 
contains a good deal of truth, though some of the informations 
supplied by the story do not stand historical scrutiny. At this 
point it may not be out of place to examine the Kafichi episode 
critically. 


(1) The Ratnavedi 

According to the story, the golden throne of Kafichi was 
dedicated to Jagannath. The dais of Jagannath contains “the 
bizarre arabesque of the decadent Hoy£ala type.” 139 

(2) The Representation Of The Divine Horsemen 

“The incidents of the Kafichi-Kaverl expedition were record¬ 
ed in the Madia Panji. It is on a wall of the audience-hall 
of the temple of Puri that the pictorial representation of the 
incident appears.” 140 These wall-representations were depicted 
probably by order of Purushottama himself. In Veda-Pari- 
krama of Balarama Dasa we come across the following lines 
“After (visiting) this, you will find the representations of the 
two brothers galloping valiantly towards Kafichi up to the 
Kaverl—on the walls of the Jagamohana.” 141 

(3) The Matrimonial Relation With The Kanchi King 

Prataprudra in his book Sarasvatl-Vilasa mentions that his 
mother’s name was Rupamvika and Padmavatl was the name 
of one of his wives. In the Anantavaram inscription of the 
same king, 142 we find that his father Purushottama vanquished 

139. History of Orissa, Vol. I, p. 316. 

140. B. C. Majumdar: “The Early Oriya Writers,” Ashutosh Jubilee, 
Vol. III. 

141. 03 SRPS* WT»f$ 

*tFs 

Balarama Dasa lived in the reigns of Purushottama and Prataprudra. 

142. See the Article of S. N. Rajguru—Utkal Sahitya, Pousa 1337. Puru~ 
shottama sacked Kanchi or Conjevaram in 1464 or 1469 A. D. (Historical 
Inscriptions of S. India, p. 224) Nrisimha is evidently Saluva Narasimha 
who ruled in the Arcot district under the Vijayanagara kings. 
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Nrisimha—the king of the Karnata country, (Nrisimha nripati 
karnata desadhavah) Popular tradition names the Ranch! king 
Kalevara. 143 

The Udaygiri (in the Nellore district) inscription of Krishna- 
deva Raya (reign—1510—c. 1530 A. D.) records his victory over 
Prataprudra in the Saka year 1436-1514 A. D. Tirumalappa 
Raya, 144 the uncle of the Gajapati, was taken into custody. 
Tarini Charan Rath opines that “this Tirumalappa Raya was 
obviously a maternal uncle of the Orissan king/' 145 

(4) The Conquest Of Vidyanagara 

The Anantavaram inscription states that Vidyanagarl was 
“the city of the king of Karnata M (stanza 8). Purusottama 
discomfited king Nrisiihha of Karnata (stanza 13). Puru- 
sotfama brought the image of Gopala from Vidyanagar as a 
trophy. 146 Vidyanagari or Vidyanagar was the old name of 
Vijayanagara. Purushotfama probably plundered this city. 
It is clear that the Karnata expedition of Purushottama formed 
the kernel of the romance. 

Purushottama was a devout worshipper of Jagannath. “If 
the Madia Panji is to be believed, Purushottama erected the 
Purushottama’s Bhoga-mandapa or the Hall of refection 

Devotion to Jagannath. 1 

being in fact the third Mandapa in the 
temple of Jagannath.” 147 Some of his inscriptions are incised 
on the temple-walls of Jagannath. Purushottama advises the 
kings of Orissa—as long as the world lasts—“to make gifts to 
the Brahmanas with peaceful and attentive mind.” 

The usual curse is laid down for those who will not 
comply with this advice. In another temple-inscription, he 
bestows land “for the festival etc. of other gods, goddesses and 

143. See Kanchi-Kaveri by Kapilesvara Vidyabhusan. 

144. The name is given as “Tirumalkanti alias Raghava Raya” In Sewel 
and Aiyangar's The Historical Inscriptions of Southern India, p. 239. 

145. J. B. O. R. S. Vol. V, pt I. 

146. Chaitanya Bhagavat, II, 6. 

147. History of Orissa, Vol. I, p. 319, 
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Mahsdeva.” “He will be a rebel against Jagannath—who 
takes away these gifts.” 148 

In the prologue of his book, Abhinava Venfsaihharanam, 
the king offers homage to the feet of Narayana. In his 
The piety of Puru- DraksharSm inscription he styles himself 
the devout worshipper of Vishpu, the 
Boar of the earth (Dharanl-Varaha) and the worshipper of 
the feet of Ramachandra. 149 

148. “Uriya Inscriptions of the 15th and 16th Century A. D.”—J. A. S. B. 
1893. No. 1. 

149. Utkal Sahitya—Article of S. N- Rajguru, Pous 1337. 



CHAPTER IV 


RELIGIOUS CONDITION OF ORISSA ON THE EVE OF 
THE CHAITANYA AGE 

We are now approaching the Chaitanya Age which 
culminated in the final triumph of the cult of Radha-Krish^a. 
The Gat\ga kings and the kings of the Solar dynasty in the 
fifteenth century, worshipped the deities without discrimination 
and this eclecticism left indelible impress on the 16th century 
Vaishnavism in Orissa. 

Worship of the Incarnations of Vishnu 

The incarnations of Vishnu had their due share in royal 
devotion. In GaAga-Vamsanucharifa of Vasudeva Rath, who 
Nrisimha flourished about four hundred years ago, 

king Narasimha I had been described as the 
incarnation of Man-Lion. (NarasimhSvatara). The evidence 
of Narasiihha I*s devotion to Man-Lion is borne by an 
inscription in the Nrisimha temple at Simachalam. The king 
built the Dancing-hall and another Mandapa of the temple 
in 1267-68 A. D. Narahari Tfrfha, the regent of Narasimha II 
in Kaliftga, reared the temple of Yogananda Nri-Siihha at 
3ri-Kurmam. One of his inscriptions is incised on the temple- 
wall of Lakshmi-Nrisimha at Simachalam. 

The temple of KOrma at ^rl-Kurmam gradually became the 
chief Vishnuite shrine in Kalihga. Narahari Tirtha was a 
Kurma patron of this temple. Several inscriptions 

in that temple record gifts by him. 
Vigvanatha, a feudatory of Bhanu Deva II, “gave forty coins 
to Vishnu in Kurmakshetra.” The temple also enjoyed the 
royal beneficence, as has been attested by several votive 
records. Bhanu Deva III presented the image of his father 
Narasimha III and of his step-mother to the Kurma temple. 

Narahari Tirtha, the regent of Narasiihha II, obtained the 
7 
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images of Rama and Sita from the treasury of KaliAga and 
0 sent them to his Guru Ananda Tlrtha—better 

known as MaddhUcharya—the founder of 
the Maddha sect of Vaishnavism. A temple of Rama-Chajjdi 
has been unearthed near the Konarka temple. Legends of 
Rama worship are prevalent in Orissa, as elsewhere. It is 
stated that Rama, while on his way back to Ayodhya after the 
rescue of Sita, had to break the journey at a pleasant 
(ramanlya) spot, as Sita experienced menses. She wished for 
a bath, and In the absence of a river Rama pierced the soil 
seven times by his arrows. A river appeared which was named 
the SaptaSara. The place was subsequently known as 
Remuna. Rama worshipped the local Chandi and 3iva images 
which were renamed Ramachandi and Rftme^var £iva 
respectively. 150 Achyutananda in his Sunyasamhita 
(canto XI) refers to Dandakaranya, situated to the east of the 
river Prachf. 


Boar 


According to the tradition, Vishnu was propitiated by 
Brahma, when the Vedas were stolen, by performing 
A^wamedha sacrifice. After the ceremony, 
Vishnu came out of the sacrificial altar in 
the form of a Boar and recovered the Vedas. That place of 
sacrifice was subsequently known as “Jajfiyapura” or Jajpur. 
Ka£i Misra, the preceptor of Prafaprudra, reared a temple of 
Varaha at Jajpur. Chaitanya, on his way to Puri, visited the 
deity. 151 

Kapilendra Deva composed Parasurama-Vijaya drama. 

The stage manager of the play states that 
the king was an incarnation of Para£urama 
and “thus cherishes great love for the god ParasurSma.” 152 

KeSava has been mentioned as the friend of the Gopa's, in 
Kesava the Meghesvara temple inscription. 


Parasurama 


150. Gopinath Charitamrita—Vinod Chaitanya Das. 

151. Chaitanya Bhagavata, 11. 5 

152. The Prachi, Vol. Ill, pt. 2. 
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Saivism in the 15th Century Orissa 
Saivism was by no means a dying faith in the 15th century 
Orissa. Siva temples of Par^urSmesvara, Bh5skare£vara, 
Brahme£vara, Muktesvara and Lingaraja were already old by 
this time. SvapneSvar Deva, the brother-in-law of Rajaraja II, 
reared the temple of Meghesvara. Govinda, the minister of 
Anafigabhima II, built the ChhStes'vara temple in the district 
of Cuttack. Anangabhlma III was a devotee of Lifigaraja, 
which is known from his three inscriptions discovered on the 
temple-walls of Liftgaraja. 153 The chief queen of Bhanudeva I 
gave land to Bhlmesvar Siva at Draksharam in the Godavari 
District. 154 An Inscription of Narasimha IV, found at Math 
Tiramali, begins with a salutation to Siva. 155 

SaralS Dasa, the contemporary of Kapilendra, refers to 
several Siva images in his Mahabharata. He refers to 
Siva Images mentioned Uttaresvara on the river Muraj (Adya Parva), 
,ii >&bh, Yamves'vara (Adya Parva) and MarkandeSvara 

at Puri (Mushali Parva) and to Nachesvara image at Ekamra 
Tlrtha (Bhuvanesvar). He also mentions the eight Siva images 
on the banks of the river Prachi. (Mushali Parva) 

Kapilendra Deva continued the traditional eclecticism of 

Saivism under the Solar the Orissan kings. At Munnur in South 
Kings Kapilendra Arcot, land was granted for the oblation and 

necessary repairs of two Siva temples. 156 The Gajapati 
granted land for maintaining proper service of Lingaraja and 
recorded this fact on the jamb of the western doorway of 
the temple. Liftgarftja has been addressed as the god 
Bhuvanesvar. 

King Purushottama reverently speaks of the festival in 
honour of the goddess Durga, in his book Abhinava-Venl- 
Purushottama samharanam. The Potavaram grant of the 

king informs about the gift of the village 
PotSvaram to Liftgodbhava MahSdeva—“for the purpose of 

153. History of Orissa, Vol. I, pp. 261-62 

154. “The Draksharam Ins. of Alla Devi”-Sahakara, XVIII. No. 3 

155. “The Inscription of Narasimha IV”, J. A. S. B. 1895. 

156. History of Orissa, I, p. 294. 
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personal enjoyment, stage entertainments and other splen¬ 
dours of the god.” 157 

Mention has already been made of the Sakta goddess 
Vimala. Viraja of Jajpur was already famous by the 14th 
Saktism in the isth century A. D. and she has been extolled 
Ccntury * by SSrala Dasa. 158 He also mentions these 

four £akta goddesses, namely, Vaseli, CharchikS, UgratHr5 and 
Dskesvari. 159 Vaseli is near Patamundi and Charchika is at 
Bafiki, both in the district of Cuttack. 

Sarala Dasa received inspiration from Sarala Chandi of 
Jhankad. In this connection it is significant to note that the 
poet describes this decidedly 3akta goddess as a Vishnuite 
deity. 160 

Sarala Chandi has been conceived as a Bhairavi and the 
destroyer of the demon Mahishasura. 161 

Later Buddhism In Orissa 

Buddhism, on the other hand, was in moribund condition 
in the 15th Century Orissa. It suffered more from assimila- 

Buddhism in the isth tion by Hinduism than from persecution, 
century Orissa. The Buddhists drifted towards Hinduism, 

when they found elements of Buddhistic principles within the 
four corners of Hinduism. The Vishnuite faith particularly 
attracted them, as Jagannath was identified with Buddha. The 
temple-chronicles have indeed mentioned a story of persecu¬ 
tion of the Buddhists. 

The Buddhists, it has been stated, lived in the rock-cut 
caves during the reign of Madana Mahadeva, the brother of 
AnaAgabhlma Deva. One day the king had a heated discus- 

157. History of Orissa Vol. I, p. 316. 

158. Sarala Mahabharata, Drona Parva. 

159. Ibid . 

160. srflf jrr«roRr* 

?rf<f 

u?r jfiWt wi Vrsft” 

Sarala Mbh. Adya Parva. 

Jhankad is situated near the sea in the district of Cuttack. 

161. Vilanka Ramayana—Sarala Dasa. 
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sion with his'queen. She espoused the cause of the Buddhists 
who, in her opinion, were omniscient. The king claimed omni¬ 
science for the Brahmins. “It was at last determined to make 
another formal trial of their relative skill as men of science 
and magicians. Accordingly, a snake was put secretly into an 
earthen jar, the mouth of which being covered up, the vessel 
was produced in a great assembly at that place. Both the 
parties were then asked what the jar contained.” 162 The 
Buddhists with their superior knowledge of occult art could 
correctly guess the existence of the snake within the jar. 
The Brahmins declared that the vessel contained nothing but 
a heap of ashes. The lid was subsequently uncovered and the 
prediction of the Brahmins was found to be true. The king 
ordered the massacre of the Buddhists. Sterling opines that 
this Raja was PratSprudra. 

This story is also mentioned in Chaifanya BhUgavafa by 
Iswara Dasa—which was composed towards the end of the 
The Account of iswara sixteenth or in the beginning of the next 
Dasa ’ century. It is stated that the Buddhists 

numbered seven hundred in the reign of the Ke£arl kings, 163 
one of whom killed 616 of them. The remnants found a patron 
in Padmavatl, the queen of Anaftgabhima. The king sided 
with the Brahmins. The trial of the snake within the jar then 
followed. Thirty-two of the Buddhists were clubbed to death 
and the surviving few fled to Bsrtki and took shelter in the 
caves of the MahS-Parvata hill. The Buddhists were looked 
down as “unbelievers in the Vedas.” The leader of the 
Buddhists was Vlrasirhha, whose career will be discussed in 
the end of this chapter. 

Buddhist 3arakis even now live at village Ragadi near 


162. Sterling's Orissa, p. 132. Sterling has not strictly followed the ver¬ 
sion of the Panji. He adds that the Raja destroyed all the writings of the 
Buddhists except the MSS. of Virasimha and Amarasimha. 

163. ara sriswte risrr sir * 1 ? 

Chaifanya Bhagavata, Chap. III. 
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BaAki, Nu&patna in Tlgirla State and at village Mani&bandha in 

The Buddhists of Orissa Baramba State, which are all near the 
of he prtsem days, Mahaparvata hill. Banki Government Estate 

is in the district of Cuttack. The Sastra of the Sarakis shows 
that their ancestors lived at Nandigram in the Burdwan district 
(Bardhamana Saraka Desa). These ancestors came to Puri, 
perhaps as a result of the Muhammadan persecution, in the 
reign of Gajapati Prataprudra. The Buddhists (Bauddha- 
putra) were worsted in the trial of the snake-within-the~jar and 
only a few escaped with their lives. 

M. M. Haraprasad Sastri, first of all, drew the attention 
of the scholars regarding the Sarakis, who are weavers by 
profession. “The Saraki Tantis,” he writes, “who not only in¬ 
habit the Tributary mahals of Cuttack, but are to be found in 
the settled districts of Cuttack and Puri, still worship Buddha 
along with the Brahminic gods in all their religious ceremonies 
and the word Saraki is simply a Prakrit form of the word 
£ravaka. The Sarakis are to be found in Bankura and 
Burdwan too.*’ 164 Thus the history of the Sarakis indicates 
an early immigration of Buddhist monks from Bengal. Their 
surnames, vtz., Dutta, Bardhan, Chanda, Dev, Nandi, etc. are 
unmistakably of Bengali origin. Barring that they are now 
Oriyas in every sense. 

Systems of Buddhist philosophy prevailed in Orissa in 
modified forms. Madhuri Dasa, a young Vaishnava cenobite, 
Nagantaka and Yogantaka learnt Nagantaka and Yogantaka philosophy 

Philosophy of Buddhism . . , , 

from his preceptor. Nagantaka has been 
identified with the Svabhavika School, “which is a later 
development of the Madhyamika School inaugurated by 
Nagftrjuna.” 165 The Yogantaka School, according to N. N. 
Vasu, was “a compromise between the ancient YogSchara and 
the Vedanta philosophy. 166 Buddhist philosophy was studied by 
the Vaishnavas like Madhuri Dasa. Krishna himself is said to 


164. Introduction, Modern Buddhism in Orissa. 

165. Modern Buddhism in Orissa, p 124 

166. Modern Buddhism in Orissa, p. 123 
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have expounded Naganta (ka) and Yoganta (ka) philosophy. 167 
Virasimha, the exponent of Naganta philosophy, is stated to 
be a devotee of Krishna. 

But in the sixteenth century, Buddhist philosophy was 
regarded to be an occult art. Nagantaka and YogUnfaka theories 
were placed in the same category with the Tanfric principles 
of expelling and killing. 168 It is also admitted that the 
knowledge of Naganta philosophy is sham and does not lead 
to salvation. 169 Gradually, the Buddhists of Orissa began 
to worship the Vishnuite gods such as Nrisimha and Jagannath. 

The Siddhacharyas in Orissa 

Like the 5aivite and Buddhistic deities, the Siddhacharyas 
too were adored in Orissa. The list of Siddhacharyas is quite 
fanciful and both Buddhistic and Nathisf Gurus are included. 
The Siddhacharyas are conventionally 84 in number. The list 
is found in the Tengur texts of Tibet, Java texts and in Varnana 
Ratnakara of Kavisekhara Jyotirl^vara. 

The Oriya tradition refers to the following Siddhacharyas:— 

Hadipa, Kanhupa, Tanfipa, Chowranglnath, Gorakshanath, 
Matsyendranath and Lui. 

The real name of Hadipa was Valapada or Jalandhar- 
M nftth. 170 Thus he was a Nathist Guru. He 

Hadipa. 

has been mentioned in the following books 

in Oriya 

1. Govinda Chandra TikS—ascribed to Ya^ovanta 

Mallika of the 16th century. 

167. iflfft W>TT % WSR II 

5IT*TT?5T % Tl^T-cT 3Tlfe I! 

Sunya Samhita, XI. 

168. W UIW Sunya Samhita. XI. 

169 . STimf^tT fWT ajU nftti 

^ uRi it 

-Ibid. 

170. Govinda Chandra Gita— Durlabh Mallik. See also, “The 
legend of Raja Gopinath”—Gopal Haidar. Proceedings of the 6th Oriental 
Conference. 
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2. TikS Govinda Chandra—The author Uddhava Dasa 
has not taken the trouble of informing about his floruit. 
HadipS was cursed by BrahmS, to live the life of a 
scavenger. 171 


The name of Hsdipa is inseparably associated with that of 
Raja Gopichand or Govindachandra. This Raja flourished 


Raja Gopfchandra- 


probably in Eastern Bengal, on the eve 
of the Muhammadan conquest. But 


“Gopichand remains as obscure as ever—nothing could have 
made him survive in folk-memory but for his renunciation and 


connection above all, with great Natha-Siddhas”. 172 The 


story of his renunciation is popular in Orissa. The mendicants 


of the Yogi caste sing that story, while playing on ‘Kendra’ 
(an indigenous musical instrument). The genealogical table, 
according to the Oriya version, is as follows : — 
Ripuchandra=Mukta Devi 


Godama = Govinda Chandra=Rodam5 
(Gunavatl) (Rupavati) 

Muktadei asked her son to renounce the worldly pleasures 
which are but transitory. She cited the instance of Govinda's 
father. “All the elephants and horses and the beautiful 
dresses formerly belonged to thy father. But alas, my son! 
at the time of his death he expired on a wretched couch.” 173 
She advised him to serve as a disciple, the scavenger who 
daily cleansed the palace-latrine. 174 

Dr. D. C. Sen has labelled few lines from this book as the 
Mayurbhanj ballad and has arbitrarily included them in Vanga 
Sahitya Parichaya, Pt. I. The king was at first unwilling. But 
he soon discovered that Hadipa was not a common man. 

171- Govinda Chandra Tika, p. 7. 

172. The legend of Raja Gopichand—Gopal Haidar. 

173. if? f ifo 11?1 if? 112 *n?T 

in’: fi5tr 

ift 1511 iifi?? 

fspit 151$ 1511 

174. Govinda Chandra Tika, p. 6 


A Ballad 
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Sixty-four Siddhas came down from the sky to meet him. 
Forthwith he became the disciple of Hadipa. 

KanhupS is curiously stated to be the Guru of Hadipa, as 
Hadipa says to Mukta Dei. 175 In Gorakshavijay of Sheikh 
Kanhupa Faizulla Marhum, Kanhupa is described as 

the disciple of Hadipa. 176 Kanhupa or 
Krishnacharya Is mentioned in the Tibetan Tengur, and 
Varnanaratnakara. 177 

Chowranglnath came down from the sky along with Mat- 
chowranginath syendranath, to witness the occult powers 

' of Hadipa. 178 

Chowranginath and Tantipa are mentioned in Varnana¬ 
ratnakara. He challenged Gorakshanath to 
a trial of occult feats but had to admit 


Tantipa. 


defeat. 179 

The prince 


Gorakshanath. 


among the Nathas was Gorakshanath (to be 
mentioned hereinafter as G. N.). M. M. Hara- 
prasad Sastri agrees with Wassiljew, who 
proves from Tibetan sources that G. N. flourished in the 
9th century A. D. 180 

In his book Hatha-yoga Pradipaka G. N. expounded the 
principles of Hatha-yoga, which “deals with strange bodily 
postures, purification of the channels of the body, modes of 
breath-regulation and exercises in which posture, breathing 
and attention are combined.” 181 

G. N. has been mentioned in the following Oriya books. 

1. The Mbh. of Sarala Dasa—floruit, the 15th century. 

2. Sunya Samhita—Achyutilnanda Dasa—floruit, the 

16th century. 


175. Govinda Chandra Tika, p. 29. 

176. Goraksha Vijay, p. 10. 

177. Bangiya Sahitya Parishad magazine, 1329 B. S. No. I. 

178. ■*nfa” 

Govinda Chandra Tika, p. 10. 

179. Tika Govinda Chandra^ pp. 59-60. 

180. J. B. O. R. S. Vol. V, pt. IV. 

181. Outlines of the Religious Literature of India, p. 253. 

8 
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3. Govinda Chandra Tik§. 

4. Parache Gita—DvSraka Dasa—floruit, the 17fh 


century. 

5. Chaifanya Bhagavafa—Is'wara Dasa—floruit, pos¬ 
sibly first half of the 17th century. 

6. SaptaAga Yogasara—ascribed to Balarama Dasa 
of the 16th century. 

G. N. has been represented as the Guru of Mukta Dei and 
the foremost Siddha among the sixty-four, which is the con¬ 
ventional number for the Siddhas in Orissan tradition. 

G. N. was deified, before the time of Sarala Dasa. Nakula 


of the Epic met him at ‘Kadali’ forest. G. N. said, “Hark thee 


Reference to O N. in 
Sarala Mbh. 


my son. An Avadhuta I am, of the name 
of Gorekh. Adyanath belongeth to the 


clan of Niranjana tNirafijana Gotri). His disciple is Matsyendra- 


nath. Knowest thou, that I am the disciple of Matsyendra- 


nath. Thus before thee, I disclose the account of mine heri¬ 


tage.” 182 

Nakula fell at G. N.’s feet and solicited the knowledge of 
Yoga. “G. N. imparted the knowledge of ‘stambhana’ (sup¬ 
pression of a faculty of body by muscular process). He 
explained how internal air was to be drawn upwards and how 
motionless air was to be inhaled.” 183 Sakuni, the notorious 


dice player, calls G. N. the Siddha to mind for 1 Siddhi i.e. 
success. 184 He invokes the Siddha again, while handing over 
the dice (to Yudhisthira). 185 

Madhuri Dasa, a young Vaishnava cenobite, visited a forest 
towards the east of the river Prachi in the Puri district. 


Reference to O. N. in 
Sunya Samhita. 


cave of Gorekh. 


Thither he was accosted by a resident of the 
forest who said, “Behold 0 Madhuri, the 
Sitting in Yoga posture he worships the 


182. Sarala Mbh. Sabha Parva. 

183. Sarala Mbh Sabha Parva. 

184. ^ Jifir 

Sabha Parva. 

185. “fmo *fk q*ll a.lfs” Vana Parva. 
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supportless” (i.e. the Void). Another cenobite taught him 
“the occult art of Gorakhnath.” 

In Chaifanya Bhagavata of fewara Dasa, G. N. is said to 
have assumed the form of a cat to pay a visit to infant 

Reference to o. n. in Chaifanya at Navadwipa. He sought to 
chaitanya Bhagavata. f as f e leavings of Chaitanya’s meal. The 

Lord knew that and gave the cat rice mixed with ghee. G. N. 
partook of the meal and took a portion of it for other 
Siddhas . 186 

In Parache Gita of Dvaraka Dasa (Chap. I), Krishna taught 
the ‘Hamsa Mantra* to Arjuna. That esoteric knowledge was 
Reference to o. n. in known only to eleven persons, beginning 
from Krishna himself. The last four reci¬ 
pients were Siva, ParvafI, Mafsyendranath and G. N. respec¬ 
tively. In Sapfanga-Yoga Sara, Mallikanath, a disciple of G. N., 
asks his Guru to explain “Ghafa-Yoga ”. 187 

Mafsyendranath was the preceptor of G. N. He himself 
was the disciple of Adyanath . 188 It is said that Adi-Buddha 
asked him to descend to the earth . 189 But 
in many Oriya texts Mafsyendranath has 
been described as Adi or First Nath. In Saptanga Yoga 
Sara, G. N. informs Mallikanath that Machhendra, the first 
Nath, was his Guru . 190 In Govinda Chandra Tika, Tantipa 
says:—“Bowest thou at the feet of Machhendra, the first Nath.” 

Our old friend Madhuri Dasa learnt about the “Sakshl- 
Mantra” of Lohidas and Kapila. He also 
beheld the Math of Lohidas, whose attention 
was absorbed in the meditation of the Void . 191 

N. N. Vasu identifies Lohidas with Lohichandra, the son 


Matsyendranath 


Lul or Lohidas 


186. Iswara Dasa’s Chaitanya Bhagbata, LXIV. 

187. m jftn hrI i 

nw i 

Saptanga Yogasara. 

188. See the footnote No. 182.—Sarala Mbh. Sabha Parba 

189. Bangiya Sahitya Parisad Patrika, 1328 B. S. No. 2 

190. WTftRTR rH Saptanga Yogasara. 

191. Sunya Samhita, XI. 
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of Raja Harichandra, who preached the Dharma cult . 192 
But LohidSs had practised the Nathist principle of shutting 
up the body from air, so that the mind will be in unison with 
the Void. We are of opinion that he was really ‘Lui’ the 
Siddha. The surname “Dasa* need not perplex us, as in the 
Oriya texts of the Vishnuite sect it has been used indis¬ 
criminately. Lui or Luipad was the earliest Siddhacharya and 
heads the Java list . 193 

Nathism is not Vaishnavism. Nevertheless, there is a close 
similarity in the system of Yoga which appertains both to 


Nathism and the 
Medieval Vaishnavism 


Nathism and the Medieval Vaishnavism in 
Orissa. In Namaratna Gita of Dlnakrishna 


Dasa, G. N. is exalted as a devout Vaishnava. In Parache 


Gita, Krishna explains Hamsa Mantra to Arjuna. The same 


patient listner hears from him about air-controlling by sixty-four 


postures (mudras) of Yoga . 194 


In the sixteenth century, leading Vaishnavas like Yasovanta 
Dasa and Balarama Dasa composed books on the legend of 
Govinda Chandra, and on the supposed dialogue of G. N. and 
Mallikanath. They would have hardly done so, had there 


been rigid lines of demarcation between Vaishnavism and 


Nathism. Without this background, any attempt of delineating 
the Philosophy of the Medieval Vaishnavism will be defective. 


192. Modern Buddhism in Orissa, p 123 

193. J. B O. R. S. Vol. V. Pf IV. 

194 Sarala Mbh. Mushali Parva. 



APPENDIX 

VlRASIMHA 

The name of Vlra Simha has been rescued from oblivion 
by collecting scraps of evidence from several texts. The 
references are not always trustworthy and in some cases 
conflicting. One wishes for more light on the veiled history 
of this great Buddhist scholar. According to fewara Dasa, he 
lived in the reign of Anangabhima Deva, which seems to be 
erroneous. He was a Brahmin of the name of Vinod Misra, 
and was a devotee of Nrisimha . 195 Later on, he became 
a Buddhist and assumed the name Vira Simha. By 
profession he was a physician . 196 He became the leader of 
the Buddhists but continued to profess devotion for Nrisiihha. 

One day the queen Padmavati went to offer worship to 
the image. At the temple, she met Vira Simha. She over¬ 
heard his philosophical expositions and began to weep. “Why 
dost thou weep”, questioned the Buddhist leader. “Hast thou 
mercy upon me” replied the queen, “and let me serve thee”. 
But the Brahmins were loath to tolerate the ascendancy of Vira 
Simha. Forthwith they repaired to the king’s palace and 
reported, “There is a Buddhist Brahmin, heterodox in his 
conduct. The chief queen hath received religious instruction 
from such a person .” 197 Hearing this, the king became angry. 
He reprimanded his wife for her action but Padmavati held her 
ground. 

The trial of the snakewithin-the-jar subsequently followed, 
and Vira Siihha escaped with the skin of his teeth from being 
clubbed to death. He took shelter in the Dandakaranya forest, 
whilst his Bengali followers fled to the hills near Banki. 

His hermitage in that forest was visited by Madhuri Dasa, 

195. Iswara Dasa’s Chaitanya Bhagavata—Chap. 53. 

196. Ibid. 

197. *3^ 

si* tfk nwft t b ” 
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who was thus informed by his guide, “Here is the hermitage 
Reference to virasimha of Vira Simha, the descendant of Bhara- 

in Sunya Samhita. . . n u 

dwaja. By virtue or his occult powers he 
can control air within his body. Vira Simha's method of Yoga 
is different from that of Lohidas. Vira Simha knows the 
intricate philosophy of Naganta Vidya. He travels hundred 
yojanas at his will. He visits Krishna every day and serves 
him .” 198 Madhuri Dasa could torment his own spiritual 
mentor by exercising the occult art (Ajfiya) of Vira Simha. He 
wrote the Mantra in the shape of a figure (of his Guru). Then 
thinking of that person he placed the sheet on fire. The Guru 
felt unbearable pain all over his body . 199 

Hearing of the advent of Chaifanya, Vira Siihha repaired to 
vira simha and Puri. “After the Nrisiihha incarnation, the 

Chaitanya 

Lord manifested Himself again, in the 
incarnation of Buddha. Chaitanya was but the embodiment 
of Buddha .” 200 Virasiihha could realize the truth and forth¬ 
with he cast himself at the feet of the Master. 

This fact shows that he was a contemporary of King 
Prataprudra, and the Buddhists were persecuted by this king. 
Moreover, Padmavatl was the name of a wife of Prataprudra . 201 
We do not know of any consort of AnaAgabhlma II or III, 
bearing this name. Perhaps Iswara Dasa invented the name 

198. ifkffo *TK5T* 

wf sufa smfcr & wft wig* 

* * * * * * 

faTO % siioifor ii 

oftfi® 1 ! ^ Sunya Samhita XI 

12 Angulas are associated with Air-controlling. See Sunya Samhita IV 

199. Sunya Samhita XI 

200. worn? 

gffrc onarc sft 

Iswara Dasa’s Chaitanya Bhagavafa, LXV 

201. rig: 

Sarasvati Vilasa 
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of Anafigabhima, to pass Vlra Siihha as a Methuselah. The 
foregoing incident in all probability took place in the early part 
of the King’s reign, before the advent of the Master ; otherwise 
the Gaudiya writers would have gladly narrated this story of 
the Buddhist persecution. 

There Is a booklet in Oriya, which is ascribed to Vlra Siihha. 
In one MS. the concluding line is :—“Thus saifh the Buddhist 

virMtmha Ch .ut.» Vlra Silhha of fhe Dr3vi< * a country.” In this 
Chaufisa book, Vlra Siihha gives religious 
instruction to Nacchindra or Lakshmidhara. Lolla Lakshml- 
dhara was an Andhra scholar in the court of Raja Prataprudra. 
He wrote the commentary of Saundarya Laharl . 202 He might 
be the Lakshmidhara of the Chauti^a. 


202. The article of N. Rajguru. Utkal Sahitya, Paus, 33? 



CHAPTER V 


“RADHA AND KRISHNA IDEA IN ORISSA, BEFORE 
THE CHAITANYA AGE” 


“The personality which we have attributed to Qod is that perfection of personality, 
which Is only adumbrated In ourselves. We cannot use categories which we do not 
possess. Our thinking must be anthropomorphic because we are men.” 


W. R. Matthews—"Studies in Christian Philosophy”, p. 193 
Krishna is such an anthropomorphic conception of Godhead. 
But before the advent of Chaitanya—Krishna was seldom 
conceived as the Supreme and Absolute Being, in Orissa. 
Vishnu, "favourite with the Gopala clan”, has been mentioned 
in the Meghe^vara Temple inscription. Chandrika Devi, the 
daughter of AnaAgabhima III, reared a temple of Bala-Krishna- 
Subhadra. Krishna was regarded as an incarnation only, 
though revered in honoured way. 

Sarala Dasa’s portrayal of Krishna’s character justifies such 
a hypothesis. In some places of the book he expresses his 

Portrayal ot Kri.hna devotion to Krishna. Thus he seeks 
by Saraia Dssa inspiration from Krishna (Asramik Parva) 

and gets his mind absorbed in the contemplation of Krishna 
(Drona Parva). “But the poet has depicted Krishna not always 
as one possessing supernatural prowess and a deify—but in 
many places, as an insincere self-applauding person revelling 
in vile plans.” 205 Thus, Krishna by blinking, signs Dhrishfa- 
dumnya to kill Drona. Krishna’s head was decapitated by Siva 
and was replaced by a cow’s head, thus forming the image of 
Gomukhi KeSava. 204 


203. Sarala Charita, Mrityunjaya Rath, p 84. 

204. Sarala Mbh. Mushali Parva. 
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Thb Worship of Gopala-Krishna in Orissa 


Krishna as ‘Gopala*, is worshipped through the feelings 
of affection and companionship. Mention has already been 
^ _ . made of the image of Gopala the witness 

(Sakshl-Gopala). Nityananda, while on pil¬ 
grimage, came to Cuttack and bowed before the image of 
Sakshi-Gopala. On his way to Puri Chaifanya visited the 
temple of Sakshi-Gopala, and Nityananda narrated the story of 
the image before the Master. 


In days gone by, there lived two Brahmins at Vidya- 
nagar, who set out on a pilgrimage. At Vrindavana they 
story of Oopaia the visited the Gopala temple. The young 

Witness 

Brahmin rendered great service to the 
elderly one and the latter reciprocated by swearing before the 
image of Gopala that he would wed his daughter to the younger 
Brahmin. But when they went back, the promise was not 
kept as the young Brahmin belonged to a lower rank. The 
story goes that Gopala travelled to Vidyanagar to bear witness 
regarding the unfulfilled promise. The king of Vidyanagar 
built a temple for Gopala. When Raja Purushottama plundered 
Vidyanagar, he brought the image to Cuttack for daily worship. 
His chief queen offered many ornaments including a valuable 
nose-ring to the deity. The image is said to be “two-handed’' 
(Chaifanya Charitamrita, II, 5) “very old," (Chaifanya Chandro- 
daya, VI) “flute playing." (Kafichi Kaveri). 


Madhavendra Puri, the preceptor of Chaifanya's Guru 
I$war Puri, was an ardent devotee of Gopala. 205 He recovered 
the image of Gopala from a grove at Vrinda¬ 
vana and at the god's bidding Madhavendra 
set off for Puri to bring sandal-paste. 

At Remutja (near Balasore) he did obeisance to the 


Kshlrachora Gopinath. 


205. Madhavendra Purl was a Sannyasi of the Maddha School. But 
the followers of Vallabhacharya claim that he entrusted Maahavendra with 
worship of the Gopala image, (The Materials for the Biography of Chaifanya, 
pp. 391-396). 

9 
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Image of Gopinath. Thither he tasted the oblation of Kshira 
(thickened and sweetened milk). 

“The Puri only thought that if I can get a little of the 
kshira unasked, I may learn its taste for the purpose of 
establishing if as my Gopal's bhog.” 206 

But the longing shamed him. In the night, Gopinath 
appeared before his priest in dream and said:—“Up, priest; 
and open my door. I have kept a pot of kshira for the hermit. 
You will find it concealed under the skirt of my lower garment/' 
The servitor handed over the pot of kshira to Madhavendra. 
From that time, the image came to be known as ‘Gopinath 
who stole the kshira/ 

Faring forth Madhavendra reached Puri. Thither he collect¬ 
ed sandal and camphor for Gopala's sake. While on his way 
back to VrindSvana, Madhavendra again halted at Remuna. 
Gopala ordered him in dream, to anoint Gopinath's body with 
sandal and camphor. He carried out the order. “Madha¬ 
vendra passed away at Remuna. His burial mound and 
wooden sandals are even now worshipped there/' 207 

The early history of Gopinath is not to be found in the 
Gaudiya texts. It is given in Gopinath Charitamrita, whose 
The Early History of author Vinod Chaitanya Babaji served in 
Qopm&th ’ the temple of Gopinath for a long time. 

He has taken much trouble to collect all the traditions regarding 
Gopinath; leaving to the readers the task of separating the 
kernel from the husk. 

It is stated that king Laftguliya Narasimha Deva had for a 
long time no son to succeed him. So he started on pilgrimage. 
At Chitra-kuta, he worshipped the image installed by Rama. 
The image communicated this message to him in dream. 
“Madana Gopala is my name. I long to go to a lovely (ramanlya) 
place/' The king set off for his own kingdom, taking the 

206. Chaitanya Charitamrita II, 4 (Sir J. N. Sarkar's translation). 

207. “Kshira-chora Gopinath,” Bharatvarsha, Kartik 1330. 

“Madhavendra and Chaitanya were initiated in the Gopala 
Mantra of 10 Letters.” 
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image with him. At the time of installation, the queen gave 
the image the name of “Gopinath”; the image being surround¬ 
ed by the figures of Ashta-Sakhi (eight female associates of 
Krishna). The deity was installed at Remuna, as he desired. 

Much ink has been spilled on the name of Gopinath. ‘The 
Idea behind the worship of Gopinath is the feeling of Gopl” 

significance of the Name writes Rai Bahadur R. P. Chanda, “and 
of Gopinath. as Radha is chief among the Gopis, the 

main idea behind the worship of Gopinath is that of 
Radha.” 208 But Gopl images are not to be found with the 
image of Gopinath. Murarl Gupta states in his Kadcha that 
it is an image of Gopala-Krishna. 209 “The image is two- 
handed like that of Sakshl-Gopala.” 210 According to Gopinath 
Charitamrita, his previous name was Madana Gopala. These 
facts lead us to suppose that Gopinath was originally a Gopala 
image. 

The copper-plate grant of king Purushottama in favour of 
PoteSvar Bhatta (an ancestor of the Muslim Bhuyan family of 

■mag. of Madan Gopala. B^IaSOre) shows that the king SOUght for 

the benediction of Madana Gopala. (Sri 
Madana-Gopala garanam mama). 211 Thus we find that the 
worship of Gopala-Krishna flourished in the sixteenth-century 
Orissa. 

Jagannath’s dress as Vala-Gopala fascinated the Master. 
He recited a sloka in honour of Jagannath, conceived as 
Gopala. 212 During the Henl-PafichamI festival, Jagannath is 
regarded as Krishna—the young cowherd. It is said that Jagan- 
nath-Krishna longs at that time for the disport of VrindSvana. 
So he repairs to the Gundicha house, which resembles the 
abode of the Gopis. 

208. “Valshnavism In Bengal”—-Udayan, Pous, 1341. 

209. “ >3*TT*ri 9 

Murarl Gupta's Kadcha—III, 6, 

210. Chaitanya Chandrodaya—Canto VI. 

211. J. B. O. R. S. Vol. IV. 

212. Quoted In Chaitanya Bhagavat III, 2. 
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The Mode of Consort-service 

We now refer to the mode of consort-service. (Madhura- 
rasa Upasana). 

“The votary serves Krishna as a lover, offering him his or 
her own person.” Madhavendra was the precursor of 
Chaitanya in the service of Krishna through conjugal pas¬ 
sion. 213 Before him, the consort mode of devotion was un¬ 
known also in Bengal. 214 

Madhura-rasa Upasana can be treated from two aspects, 
Oopi Bhava Wz., Gopi-bhava and Radha-bhava. (Bhava 

-Idea). 

“Krishna alone is the object of devotion and the mode of 
service through conjugal love by which (he damsels of Braja 
adored him—is the only true form of service.” 215 

In Chaitanya Charitamrita (II. 8), Ramftnanda explains 
the feelings of the milkmaids before the Master. The Gopis 
share between themselves Krishna's passion as the lover. 
Even Lakshin! does not enjoy, “the favour shown by the 
Supreme Being to the fair ones of Vrindavana.” 

Gop!-idea has been described in the chapters on Rasa 
sport in Canto X of the Bhagavata. Krishna dallies with the 
milkmaids and favours one. Later on, attempts were made 
to identify the favourite GopI as R&dha herself. 

Radha-idea is the perfected conception of the consort- 
service. The conception of Krishna as the amorous lover of 
the cowherd girls almost fades away from 

Radha-Bhava. J 

mind. It is the quintessence of love, being 
the supreme emotion (Maha-bhSva) of which Radha is the 
embodiment. 

But Radha's love is impatient of partnership. The supreme 
love is to be directed towards one channel only. The Master 

213. Harmonist, Feb. 4, 1935. See also Bhakti Ratnakar, V, 

214. Chaitanya Bhagavat, III, 4. 

215. wri 5 ! sr3r*T 

Viswanath Chakravarti. 
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questioned RamSnanda Rai, “A love that extends to others 
than the beloved, is not deep enough. If you can show that 
for Radha’s sake Krishna openly forsook the other Gopi's, then 
I shall know that he passionately loved her/' In answer to 
his question, RSmSnanda quoted from Gita-Govinda. RadhS 
left the Rasa arena out of sensitiveness and wounded pride, 
when she found Krishna disporting with the Gopi damsels. 
Krishna came to know of this. He forsook the damsels of 
Braja, carrying in mind the memory of R&dha. 216 A thousand 
million Gopls could not satiate his passion. 

The milkmaids, according to the Radha-idea, play a role 

of renunciation. Thus explains Ramananda Rai, “The Sakhis 
do not wish for Krishna's embrace, but they exert themselves 
to make Krishna embrace Radha. Thereby they gain a 
pleasure ten million times sweeter than that of selfish enjoy¬ 
ment.’' 

“The right of direct dalliance with Krishna is reserved for 
Sri Radhika." 217 

The Development of Radha-idea 


Radha-idea and Gopl-idea developed both in North and 
South India. Vishnusvami looked upon Radha as the chief 


FRadha-idea In the 
Vishnusvami Sect 


among the Gopls. Lila^uka Vilvamangali, the 
author of the famous Krishna-Karnamrita, 


(lit. the Slokas which are felt like nectar in the ears of Krishna) 


belonged to this sect. His real name was Pustanam Namburf, 218 


though he was popularly known by his assumed name. He 
was imbued with Gopl-idea whilst he addressed Krishna in the 
Slokas. “The world has nothing like the KarnSmrita which 
kindles pure devotion to Krishna." The Master brought a 
manuscript of the KarnSmrita from the south. 

But Radha-idea came to Orissa from the north and not 


216. tonfaft HSR siTHHITO I 
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Gita-Govinda, III. 

217. The Erotic principles and Unalloyed devotion, p. 20 

218. Article of A. L. Seal. Prabasi, Sravan, 1322. 
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from the south. The conception of Radha has been given a 
prominent place in the teachings of NimbSrka. He was a 
Telugu but he settled at Vrindavana. His floruit cannot be 
precisely determined, though he seems to have lived before 
MaddhScharya of the 13th century. Radha has been extolled 
as the eternal consort of Krishna, by Nimbarka. But he gives 
prominence to “Svakiya-vada” also, which conceives Krishna 
as the husband of Rukmini 

Radha-idea is perfected, perhaps for the first time, in Gita- 
jaydeva Govinda of Jaydeva who lived in the 12th 

century. Ramananda Rai quoted from this 
book before the Master, to show the superiority of Radha over 
other Gopls. 


Ramananda studied the songs of Vidyapati and also 
£ri Krishna Kirtan of (Badu) ChandldSs. Vidyapati was an early 
^ exponent of Radha-idea. In the “Mathur” 

Vldyapat! and Chandldas. 

songs of Vidyapati, Radha turns herself into 
Madhava due to constant thought of him. Sri Krishna Kirtan 
belongs to a period not later than the 12th century A. D. The 
poet has risen to philosophical height in the padas (songs) 
dealing with ‘separation’ (Viraha). 

The idea of consort-service received its fullest exposition 
from the Master himself. It has been stated that Radha herself 


„ descended into this world as the embodi- 

Cnaltanya. 

menf of separation from Krishna. (Vipra- 
lambha Vigraha). Externally he was Krishna, because the 
anthropomorphic incarnations of the Godhead are always 
conceived as male Beings. Thus Chaitanya was the incarna¬ 
tion of both Radha and Krishna. 219 But mentally he imitated 
Radha. “Chaitanya like Chandidas’s Radha fainted at the sight 
of dark blue cloud which brought to his memory the lovely 
colour of Krishna.” 220 

Radha-idea spread to Orissa due to the influence and 


219. “rWT Rupa Goswami’s Kadcha 

See also Advaita's exposition in Isan Nagar's Advaita Prakas, XX 

220. Chaitanya and His Age, p. 29 
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teaching of the Master. Formerly it was not popular in Orissa, 
though Gita-Govinda was recited before 

Radha-idea In Orissa. r _ 

Jagannath at the time of Bara-siftgara 
ceremony. 221 Only a few persons, like RamSnanda Rai and 
possibly Madhavl Dasi, were already acquainted with this idea. 
R5m3nanda had a sound knowledge of Brajabuli literature, 
which mainly deals with the amour of Radha-Krishna. 

RSmSnanda recited a pada (song) in the Braja dialect before 
the Master, depicting the ‘kalahanfarita’ feeling of Radha. 
Possibly excepting a pada of Ya^oraj Khan, which refers to 
Sultan Hussain Shah of Bengal, the pada of Ramananda is the 
earliest extant one in the Braja dialect. 

There is no reference to the Master in Ramananda's 
Jagannath Ballabha drama. This shows that the drama was 
composed before he met the Master. In the drama he has 
described the devotion of Inclination-led type and the feelings 
of Radha. 

Ramananda’s knowledge of Radha-idea was derived from 
the study of the devotional poems of Jaydeva, Vidyapati and 
Chandldas. Possibly he was helped by Rftghavendra Puri, 
who was known to be a disciple of Madhavendra Puri. It 
seems that at the time of the Master's first advent, there was 
no competent Vaishnava at Puri who could talk on Radha- 
idea. So Sarbabhauma had to recommend the name of Rai 
Ramananda, living far away on the bank of the Godavari. 

Efforts have been made to trace the existence of Radha-idea 
in Orissa, before the advent of the Master. In PadySvall, the 
anthology of Rupa Goswami, six Slokas of a Raja Purushottama 
have been quoted. One of these, distinctly refers to RadhS. 
(No. 163) Another Sloka describes Krishna in the embrace of 
the Gopls. (No. 293) It has been suggested that he was a 
King of Orissa. 

Purushottama of the Solar dynasty supplicates indeed, for 
blessings from the amorous union of Radha and Krishna, In 
his Abhinava Venisamharanam. He also praises “the captivat- 

221. See the Jagannath Temple Inscription of Kapilendra, dated 1450 A, D, 
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ing lock of hair of Radha.” But the prologue of his book 
informs us that the king was a devout worshipper of the 
goddess Durga and devoted to the feet of NarSyana. Thus 
his devotion to Radha-Krishna was a customary one. 

It is told that king Prafaprudra brought the Radh5~K£nta 
image from Kafichi, as ordered by Krishna in dream. 222 
Narahari Chakravarti quotes the following story in his book, 
Bhakti-Ratnakar. A Brahmin lived, in days gone by, at 
Radhanagar, a village in Orissa. He worshipped an image of 
Rddha in the mode of Vatsalya rasa, (affection). After his 
death the image was removed and kept within the temple 
precincts of Jagannath. There it passed as an image of 
Lakshmi. Radha informed Purushottama Badajena, the son of 
PratSprudra, to send the image to Vrindavana. The prince 
carried out the behest. These stories are based on dreams 
and thus do not deserve serious consideration. 


222. Gambhirai Sri Gauranga~By Rasik Vidyabhusan/pp. 3-5, 



CHAPTER VI. 


THE VAISHNAVA WRITERS OF THE MEDIEVAL SCHOOL 
OF VAISHNAVISM IN ORISSA 

Before we proceed further, some amount of knowledge 
regarding these Vaishnava writers and their important writings 
will be necessary. The history of the Chaitanya Age depends 
to a great extent on the literary sources. We should be con¬ 
scious of the fact that the Master spent three-fourth of 
his life of asceticism in Orissa and passed away at Puri. More¬ 
over, the obscure history of the Medieval School of Vaishpa- 
vism can not be reconstructed without the help of Oriya 
literary sources. Thus the old Oriya literature deserves our 
close attention. We shall mention the writers in order of 
sequence. The list is not exhaustive, but is a discriminating 
one according to our requirements. 

Vatsa Dasa—Kalasa ChautiSa of this writer is the earliest 
vatsa Da»» & Markanda known book of verse in Oriya literature. 
Da “ 8 ' There is a reference to this book in the 

MahabhSrata of Sitrala Dasa. 2 ' 23 The poet has described the 
marriage of Siva with Parvafi, to which Vishnu was a spectator. 

Markanda composed KeSava Koili “which is based on an 
incident of the Bhagavafa. Sri-Krishna had gone to Mathura 
leaving his mother Yas'oda. Yosoda felt unhappy at the 
separation and poured out her grief addressing the cuckoo.” 224 
Jagannatha Dasa of the 16th century composed a spiritual 
commentary on KeSava Koili. Thus the book was at least a 
century old to acquire such importance. 

Jsarala Dasa was a cultivator by caste 223 and his real 

223. See Introduction—Types of Ancient Oriya Prose and Poetry. 

224. “The Language and Literature of Orissa’*—M. M. Chakravarti, 
J. A. S. B. 1898, No. 4. 

225. “stwt sfofirtt 3 * smfr 

Chandi Purana. 
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Sarala Dasa. 


name was SiddheSvar Parida. He named himself after Sarala 
Chandi, his tutelary goddess, by whose grace 
he was able to compose the MahabhSrata in 
Oriya 226 Sarala Dasa was a contemporary of Kapilendra. 227 
Besides the Mahabh^rata, two other books of the poet have 
been found out Vilanka Ramayana is based on imagination. 
Rama failed to kill Sahasra Ravana—a feat which was perform¬ 
ed by Sita by the grace of Sarala Chandi. £iva also enjoyed 
the esteem of the poet and the graphic description of ParvatTs 
marriage with £iva in Chandi Purana bears out this fact. 

In the opinion of B. C. Majumdar, 228 Bhlma Dhlvara 
flourished in the fifteenth century. The book narrates the 
popular theme of Sakuni's dice-playing 
and subsequent humiliation of Draupadi. 
Her modesty was saved by Krishna, ‘The consort of RukminI 
and Satyabhama.” 

Prof. A. B. Mohanty has edited RSma-bibha (the marriage 
of Rama) by this poet, who in his opinion 
flourished towards the end of the fifteenth 


Bhlma Dhlvara. 


Arjuna Dasa 


century. 

Chaitanya Dasa composed Nirguna Mahatmya and Vishnu- 
garbha Purana. The first one was composed at Kharial, in the 
reign of Prataprudra 229 —possibly before the 

Chaitanya Dasa 

advent of Chaitanya. Prof. Mohanty points 
out that in the chapter 16 of the book, Rama's expiation for 
killing Ravana (he being a Brahmin) has been described. 

This statement is at variance with the original story of the 
Ramayana. But Chaitanya Dasa's version was followed by 
Balarama Dasa in the Lartka Kanda of his Ramayana. 230 


226. Adya Parva. Sarala Mbh. 

227. Hlfar qftfz 'jar i 
(sTC* sfiftwW flfRRT II 

Adya Parva. 

228. Introduction, Typical Selection from Oriya Literature, Vol. I. 

229. Nirguna Mahatmya, XVI. 

230. See the Introduction, Nirguna Mahatmya. 
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Chaltanva Dasa’s Concep¬ 
tion of Krishna 


Chaitanya Dasa’s floruit can be determined in another way. 
His conception of Krishna can be best judged from a passage 
which borders on vulgarity. “In the DvSipara 
Yuga, Vishnu was again born in the 
mundane region. He abducted many damsels by force, after 
killing the Asuras. Not being afraid of sin, he enjoyed the 
damsels of the royal and cowherd families. He kidnapped 
his sister and cohabited with her. He killed cow and woman 
and his maternal uncle Kamsa.'* 231 Thus he depicts Krishna 
as a shameless profligate. He would not have dared to do so, 
after the advent of the Master— when the tide of devotion for 
Krishna reached its highest level. 

Now we will refer to five great Oriya Vaishnavas, who 
were disciples of the Master, and exponents of the philosophy 
of the Orissan Vaishnavism. They were generally known as 
five Associates. (Paficha Sakha). 

Balarama Dasa was one of the greatest figures among the 
Vaishnavas in the sixteenth century Orissa. Just as Sarala 
Dasa is celebrated as the author of Oriya 
MahabhSrata, similarly, Balarama lives in 
the memory of the people as the author of the Ramayana in 
Oriya. In the last but one colophon, the poet tells that he was 
the son of Somanatha Mahapatra, who was a minister of the 
State. 

MahiXmSya was his mother’s name. 232 He was a Karana by 


Balarama Dasa 


231. “51K n 

gsift ?ft n 

rki qrqf g eft n 

gVts mfff eftsf wsuft % etc *!r n 
fterct ee gsgrj giftisr n 

The 'references are interesting. Krishna killed Naraka Asura and took 
away the princesses, whom Naraka held captive. He killed the cow-demon 
Dhenuka and the Demoness Putana. He forcibly abducted and married 
Mitravinda, the daughter of Rajadhidevi, his aunt. He also married Madra, 
his cousin. 

232. But according to Chhatris Gupta Gita, XXXV, the mother's name 
was Jambuvati. 



76 


VAISHNAVISM IN ORISSA 


caste. 233 In the last but one colophon of the RSmSyana, the 
poet says that at the time of the completion of the book he 
was thirty years old. 

Jagamohana RamiXyana—Balar5ma Dasa’s RamSyana was 
named “Jagamohana” 234 in honour of Jagannath. ‘The 
The works of Baiarama Purusha, who fascinates the world, is beyond 
destruction and is formless. Before him 
manifests the sin-less Sun-Bird.” 235 His father was a devotee 
of Jagannath. “So Jagannath was kind to him and inspired 
him to compose the book.” 236 

In Adi-Kanda, Vishnu alias Jagannath has been exalted as 
a king, with RukminI and SatyabhamS as queens and Baladeva 
as minister. 

Vedanta-sara Gupta Gita—We are of opinion that N. N. 
Vasu mentions this very book as Pranava Gupta Gita. Both 
the texts begin with the following incident, though the wordings 
do not always tally. We find that the Brahmins were discuss¬ 
ing Vedanta at Mukti-Mandapa. Baiarama Dasa was brought 
before the king Prataprudra, because he ventured to partici¬ 
pate in the discussion. He imparted Mantra into the ear of 
an idiot and caused him to talk on “Pranava.” 

Gupta Gita—This book contains a dialogue between 
Krishna and Arjuna. In the last chapter the poet refers to 
Viraja and Varahanath of Jajpur and to Hatesvar Siva. 

Chhatris Gupta Gita—In the last but one chapter, it is 
stated that Baiarama could finish only the first chapter. The 
remaining chapters were completed by another Baiarama 
Dasa, son of Rama Dasa, who was born in the second regnal 
year of king Mukunda Deva II. (1657-1690). 

Virata Gita and Brahmanda Bhugola—Krishna expounds 

233. “gfa ftSr* ^ 

colophon in Lanka Kanda. See also Sunya Samhlta, I. 

234. Sundara Kanda. 

235. a 

Last but one colophon. 

236. Lanka Kanda, Jagmohan Ramayana. 
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the Yoga philosophy before Arjuna. In both of these books, 
Mother Void (Mata fninya) has been described. 

Ganesa Bibhuti Tika—N. N. Vasu thinks it to be a composi¬ 
tion of Balarama. 237 The name of the author is not given 
in the text. The C. P. C. publication attributes the author¬ 
ship to Bhupati Bhafija of uncertain date. 

Amarakosha Gita—Krishna has been spared this time. So 
£iva explains the Yoga to Parvafi. Prataprudra is mentioned, 
because of the reverence shown by him to the Vaishnavas. 238 

Mriguni Stufi—The poet invokes the benediction of Rama 
in the beginning of the poem. The eight chief consorts of 
Krishna are mentioned. 

Saptanga Yoga Sara—Mention has already been made of 
this book. It is ascribed to Balanlma Dasa, though there is 
no definite evidence for his authorship in the text. 

Lakshmi Purina—Lakshmf, within the Jagannath temple 
precincts, is the object of the poet’s devotion. 

Vaula Adhyaya—Vaula was a cow, who was saved from 
the clutches of a tiger by Lakshmi, the chief queen of Jagan¬ 
nath. 

Kanta Koili—Captive Sita bewails her lot and weeps for Rama. 

Vata Avakasa—Jagannath holds a court which was attended 
by all the deities of Orissa. No less than 26 Siva delegates 
attended the conference, while 76 Sakfa goddesses of Orissa 


participated. It is strange that the Vishnuife delegates were 
comparatively fewer in number. They were Varahanath, Gopl 
nath, Alalnath, Nrisimha images of Jiyad and Ahoval and the 
twelve Madhava images of the Prachl banks. 

Jagannatha Dasa is perhaps the most celebrated Oriya 
Vaishnava. In Orissa, his memory will be always cherished 


Jagannatha Dasa 


as the translator of the Bhagavata in Oriya. 
His parents were Bhagavana Dasa PurSna- 


paiids and Padmavatl. He was born on RadhUshtami day at 


237. Modern Buddhism In Orissa, pp. 15, 73. 

238. “WlFWiC TJU” 

Amarakosha Gita, Chap. VII. 
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KapileSvarpur near Puri. His father used to read the Pur&nas 
in the temple of Jagannath. Jagannatha Dasa took up his 
father’s profession. It is stated in Jagannatha Charitamrita 
(the biography of J. Dasa) that he used to expound the PurS- 
pas under a banyan tree, towards the southern enclosure of 
the Jagannath temple. 

At the age of eighteen, he for the first time met the Master. 
He was reading from the Bhagavata, “When Chaitanya along 
with his companions came to that place, and halted there. 
He was pleased with the exposition of the Puranas.” 239 The 
Master came to Puri, for the first time in 1510 A. D. Thus 
Jagannatha Dasa was born not before 1491 A. D. 

Numerous books are sold in the Bazaar as compositions of 
The works of jagan- Jagannatha Dasa. We shall refer only to 
natha Dasa. a f ew books. Kamala-lochana Chautisa— 

The poet invokes Krishna, the Lotus-eyed. 

Beda-Parikrama—The shrines within the limits of Puri 
have been described. The following Vishnuite deities are 
mentioned in this connectionVafakrishna, Nila Madhava, 
Nrisimhanath and Kshetrapala. There is also reference to the 
temple of Maha-Lakshmi. It is stated that Raja Prataprudra 
worshipped Jagannath, with the help of thirty-six classes of 
servitors. 240 

Brahma Gita—This book is written in prose. Herein the 
writer expounds the Vedanta philosophy for the Brahmins. 

The Translation of the Bhagavata—Jagannatha Dasa’s 
memory will be cherished for ever by his countrymen as 
the translator of the Bhagavata in Oriya. S^rala Dasa 
translated the Bhagavata, as he states in Chandi Purana. 
Balarama Dasa dealt with it in BrahmSpda Bhugola. But it 
was Jagannatha Dasa’s translation which made it popular in 
Orissa. 

239. “qft TORUT 

Jagannatha Charitamrita, Chap. II. 

240. % qcTjq ^ sftq f^ftn 

Reda Parikrama 
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Unfortunately, the translation of JagannStha Dasa has been 

Allegations against severely censured by the Gaudiya Vaishna- 
jagannatha Dasa. V as. 241 It has been alleged that: 

(1) The translation was vitiated by Maya-vada or the doc¬ 
trine of illusion. 

(2) The poet added five more chapters in his translation, 
wherein he had expressed heretical ideas. 

(3) He incorporated new facts in his book which have 
materially altered the subject-matter of the book. 

Such allegations, arising out of sectarian animosity, have 
unjustly lowered the fame of this great Oriya Vaishnava. 

We know of Oriya Vaishnavas of the 

Criticism of the allega- _ * i t i i , 

tions against jagannatha Gaudiya school, who denounce their own 

Dasa. 

national poet. A detailed examination 
of the book will ’.show that many of these charges are 
baseless. In the third and the tenth cantos the poet has sub¬ 
divided the chapters of the original text. 242 Thus, though there 
is an increase in the number of chapters, no substantial increase 
in the subject-matter has been attempted. Canto XI seems to be 
the poet’s last composition. The subsequent canto was added by 
one, Mahadeva Dasa by name. (See Canto XII, Chaps. 1 & 13). 

It must be admitted that Jagannatha Dasa did not literally 
Discrepancies with the translate the original text. Some of these 

Original Text. 

discrepancies may be cited : 

(1) The cowherd boys including Krishna and Balarama, all 
resembled alike, and Akrura failed to pick out Krishna and 
BalarSm due to the veil of illusion. Krishna understood his 
feelings and removed the veil. This incident is not to be 
found in the original text. 

(2) Sudam is sent by Krishna with the news of Krishna’s 
impending return. The Sanskrit text is silent on this. 

(3) The text refers to a conversation between Nanda and 
Akrura. But Jagannatha Dasa does not mention this matter. 

241. See Gaudiya magazine :—Vol. IL 33 : Vol. IX, 24. 

242. Chapters 1, 34, 36, 45, 58 and 68 of Canto X of the original text have 
been doubled. 
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(4) The translation has more elaborately dealt with the 
list of the kings, who sided with Kaihsa. 

(5) There is a slight deviation in the story of Kaihsa’s 
death, as given in the translation. 

(6) But the most important difference lies in the reference 
to the GopI, who was taken away from the assembly of the 
milkmaids by Krishna. (X. 29. 43) 

The Gaudiya Vaishnavas maintain that this favourite GopI 
was no other than Radha herself. 243 There are a few more 
The alleged References slokas in the canto X of the Bhagavata, 

to Radha In the & 

Bhagavata. which are interpreted as referring to Radha 

indirectly. (A) (X. 30. 22) 

Sanatan Goswami in his Vaishnava Toshani commentary has 
taken the word “Vadhu” to stand for Radha herself. 244 (B) 
•'anwmfaat (X. 30. 24). According to the 

interpretations of Sanatan Goswami and ViSwanath Chakravarti, 
these words refer to Rldha. 245 

(c) The second sloka of this chapter contains the word 
“Ramapati.” Sanatan Goswami interprets Rama to be 5rl 
Radha. 

But 3ridhar Svami in his standard commentary of the 
Bhagavata nowhere refers to Radha. The silence of 5ridhar 
on this point led Ballabh Bhatta to compose a more acceptable 
commentary. But the Master's rebuke damped his zeal. 
JagannUtha Dasa has generally followed Sridhar's commentary, 
a fact which he mentions in his book. 

Jagannatha names the favourite GopI Vrindavati. “A 


243. See Vaishnava Toshani of Sanatan Goswami and also Sarartha 
Darsini of Viswanath Chakravarti. But Sridhar Svami in his Bhavartha 
Dipika and Jiva Goswami in his Krama Sandarbha are silent on this point. 

244. etc. 

245. “<mfcr •mradffir 

Vaishnav Toshani Tika. 
Sarartha Darsini Tika. 
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Gopi named Vrindavati was standing near Krishna. She had 
Vrindavati practised asceticism previously. Holding 

her hand Krishna disappeared, after enslaving 
the mind of the Gopis.” 246 Vrindavatl practised austerity 
to gain the attention of Krishna. This fact has been mentioned 
in Harivaihsa, which was a popular book in Orissa and was 
translated by Achyutananda Dasa. Later on, the account of 
Vrindavati was elaborated in Brahmavaivarta Purana, which 
depicts her as proficient in the Yoga-Sastra and as fortunate 
as Radha, being the leading Gopi. (*i*i ^ 

Vrinda is the protectress of Vrindavana, and the 
mistress of the Kunja. 247 

The probable reason of her selection was the significant 
fact that the favourite Gop! suffered disgrace in the long run. 
She seems to be a vain coquette, whose head was turned 
owing to the marked preference shown by Krishna. She had 
the audacity to ask Krishna to carry her on his shoulders. 
(X. 30. 32) So Jagannatha did not like to identify her with 
Radha. He has been followed by other writers of the 
Medieval School, on the Rasa exploit of Radha and Krishna. 
Bhupati Pundit in his Prema Pafichamrifa, and Bhakta Charana 
Dasa in his Mathura Mangala not only identified the unnamed 
Gopi with Vrindavati ; but had also introduced Radha in their 
books. In Prema Pafichamrita, Radha consoles Vrindavatl 
after her sad plight. 

TulaBhina-In this book, Siva explains the principles of 
Yoga to Parvati. 

Gaja Nisfarana Gita—It describes the well-known story of 
the rescue of the elephant from the clutches of the crocodile. 

Kaliya Dalana—This book narrates the story of the humilia¬ 
tion of Kaliya serpent by Krishna. 

246. firen d ii 

$ 3?fl[ *frfM gar h 

J. Dasa's Bhagavata, Canto X, Chap. 30 

247. Krishna Bhavanamrita—Viswanath Chakravarti SI. 29 

11 
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Artha Koili—Krishna philosophically interprets the stanzas 
of KeSava Koili before Arjuna. Ya£oda in the original text 
bewails that KeSava has gone to Mathura and has not returned. 
Here the son has been compared with “J iva ~ sou l”> which has 
not yet returned. Similarly Ya£oda says that Vrindavana has 
lost all its charm, after the departure of Krishna. In this case 
Vrindavana is identified with the body. When the soul 
departs, the body loses beauty. 

M. M. Sadasiva Misra in his Life of Jagannatha Dasa has 
referred to a book, named Jagannatha Charita Sudhatraya. 
It is said to have been written by Jlva Goswaml. This book 
informs us that Jagannatha Dasa once showed his eight-handed 
form to king Prataprudra. The book is undoubtedly a 
spurious one. 

The chief disciples of Jagannatha Dasa numbered sixteen, 248 
^ , , . out of which only two names attract our 

The Disciples of 

jagannatha Dasa. attention. Gauri, the Patfa-Mahadevi, was 

his disciple. More interesting is the allusion to Klinhu 
Khuntia. Is he identical with Kanai Khuntiii of the Gaudiya 
texts ? 


According to a traditional story, Jagannatha was once 
ordered by Prataprudra to vacate his Math, 249 where he was 


The last days of 
Jagannatha Dasa. 


residing. Jagannatha refused to live within 
the jurisdiction of Prataprudra’s kingdom ; 


and by his occult knowledge he compelled the sea to recede 
to a distance of seven waves. (S&ta-lahari). In that extra¬ 


territorial plot of land he built Sata-lahari Math, whither he 
died at the ripe age of sixty, 250 on the seventh day of 
the full moon in the month of Magh. It is told that his 
spirit got absorbed within the image of JagannSth. 


Achyut5nanda was the son of Ananda (or Dlnavandhu, 


248. Jagannatha Charitamrita, I. 

249. Svami math, now known as Oriya math, This math is the principal 
gadi or seat of the Ati-badi sect. 

250. See Jagannatha Charitamrita, XXIV and Life of Jagannatha Dasa, p. 35. 
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according to 3unya Saihhita, I) Mohanty, who was an officer 

Achyutananda Khuntla. ° f the ^ 3nd ^° f fhe designation of 

Khuntia. 251 He was born at the village 
TilkanS or Tripura, district Cuttack. He was probably a 
Gauda or milkman by caste. In GopSla Math of Achyutananda 
at Puri, the cowherd caste performs fhe daily worship. 
Achyutananda himself indirectly admits his low origin in J>unya 
Saihhita. 252 

But in later texts, he is said to have belonged to Karana 
caste 253 According to VarnatikS, his father was the Khuntia 
of the Jagannath temple. The Khuntias are in charge of the 
temple gates. 254 They supply dress and other articles for the 
decoration of the deities. 255 

At the time of his first meeting with Chaitanya, Achyuta was 
a little boy. From his boyhood he expressed indifference to¬ 
wards worldly affairs. After the first meeting, he stayed at home 
for eleven years. Then he repaired to Puri, and was initiated 
by Sanatana II at the instance of the Master. Later on, we find 
him as a constant companion of the Master. He was present 
in the Jagannath temple, when the Master passed away. 
Prataprudra tested his occult powers and was satisfied by his 
demonstration. He granted him a plot of land at the mouth 
of the river Baftki, at Puri. Thither Achyuta built a Math, 
known as Gopala Math. 

In the later part of his life, Achyutananda lived for some 


251. n 

ifozsu ST%srT *RT I U5TTC TO sft lift II fllfTC S* % TOap” I 
Iswara Dasa’s Bhagavata, XLVI 

252. I 

Sunya Samhita, I. 

253. Iswara Dasa's Bhagavata, XLVI ; Avatara Malika, & 84 Arts of 
Yasovanta. Ch. I. 

254. M. M. Sadasiv Misra—Jagannath Temple p. 379. See also Varnatlka 
Malika of Achyutananda. 

255. Samachara Darpan—1, Oct. 1825. Quoted in Samvadpatre Sekaler 
Katha. Vol. I. 
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time under the patronage of Raja PadmanSbha Narendra, who 
The last days of was stated to be the son-in-law of Telenga 

Achyut&nanda. Mukunda Deva. A few years before his 

death he settled along with his wife Padmavati at Nembala, 
(in Pergana Asuresvar, district Cuttack) on the river Chitrangl 
(a tributary of the Chifrotpala— a bifurcation of the Mahanadi.) 

According to tradition, he died at an age of 108. Certain 
it is, that he died at a ripe age. 

Sunya- Samhita—Sunya Samhita is a masterpiece of the 
The works of Achvuta- old Oriya literature. It was composed at 

nanda. 

Nembala. Radha-idea gets a significant 
place in the book, because of its late composition. Due to the 
lapse of time, Achyutananda’s memory was not clear and 
thus he mentions Jiva Goswami as one of the companions of 
the Master ! 

Anakara Samhita—Primordial (Anadi) Brahma once appe¬ 
ared before Achyuta as an ascetic and taught him the 
“Mantra beyond the Letters.” (Ana-Akshara Mantra). Then 
he could realise that the Absolute is the source of all bliss and 
that he is formless. Shape is manifest when a form is 
assumed by the Formless One. 256 

Brahma Sankuli Lekhana—This book treats of Hatha Yoga 
(Ghafa Yoga) and mentions the theory of Vishnu’s womb 
(Vishnugarbha). 

Nirakara Samhita—We have not come across this MS. 
N. N. Vasu quotes from this MS. in his book. 

Navagujjari and Vyallis Chaupadi These are long poems 
in adoration of Rcldha and Krishna. 

The Translation of Harivamsa—Harivam£a was a popular 
book in Orissa. Jagannatha Dasa utilized the conception of 
Vrindavati from this book. In the last chapter of the transla¬ 
tion, he refers to his patron Padmanabha Narendra. 257 

256. sftfa I 

Anakara Samhita. 

257. See, "The Language and Literature of Orissa,” J. A. S. B. 1898 No. 4. 

And the Introduction—Anakara Samhita. 
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Brahma-Vidya-Tattva-Jfiyana—This is a rare MS., written 
partly in Sanskrit, which contains a preceptorial list of the 
Master. 

Gurubhakti Gita—This book contains a wealth of informa¬ 
tion about the Medieval Vaishnavism. As there is a reference 
to the Marathas towards the end of the book, Prof. A.B. 
Mohanty places the book in the 18th century. 

Achyutananda was supposed to possess preternatural in¬ 
sight as regards the future. This had an unfortunate effect, as 
numerous predictive booklets (Malika) passed for Achyuta- 
nanda’s writings. A few contain some elements of truth and 
Avatara Malika is one of them. Greatest mischief has been 
done in the case of ^unya Samhifa, as several chapters contain¬ 
ing predictions have been interpolated towards the end. 
Jfiyana-Sagara, supposed to have been written by Achyuta¬ 
nanda, and spoken by Krishna to Arjuna—was actually com¬ 
posed in 1935, as the author confessed to us. 

Achyutananda’s preceptor was Sanatana Goswam! II, who 

The Preceptor of has nothing to do with his worthier name- 
Achyutananda. sake. This preceptorial list is as follows :— 

Chaitanya—Saranga Gossain — Syama—Ramakrishna—Nava- 
kisore—Sanatana II—Achyutananda. 258 

Yasovanta was the son of Jagu Mallika and Rekha Dei of 
the village Adanga, district Cuttack. He 
belonged to Mahanayaka or Kshatriya 


Yasovanta Mallika. 


caste. 259 

The early life of Yasovanta has been described in 84 Arts 
of Yasovanta (Yasovanta Dasanka Chaurasi Ajfiya) by 
Tkr Early Life of Sudargana Dasa. YaSovanta’s father was a 

Yasovanta. 

poor man. Privation compelled Yasovanta 
to steal paddy. He was caught red-handed and produced 
before Raghurama Jena, the SHmanfa chief of AdaAga, who 
ordered the offender to be put on pike. Yasovanta prayed 
Jagannath for protection. JagannSth listened to his supplica- 


258. Sunya Samhifa, I fit Gurubhakti Gita, pt. I, I. 

259. Avatara Malika. 
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Sudarsana Dasa. 


tion and appeared in the body of Yasovanta. Only RaghurUma 
was able to behold the vision. Thenceforth he, along with 
his wife Tilottama, became disciples of YaSovanta. 

SudarSana Dasa was a direct disciple of Yasovanta. He 
writes that he was present at the time of Yasovanta’s death. 

The word eighty-four, mentioned in his 
book, seems to be a conventional number. 260 
Sudarsana lost all sense of reasoning while describing the 
supernatural powers of Yasovanta. We find that Jagannftth 
always fulfilled his desires, however trivial they might be. 

Another famous disciple was Salabega. His father was a 
Muhammadan. He became a Vaishnava and set out for Puri. 
„ , On the way he heard about the occult 

Salabega. 

i power of Yasovanta. He put it to a test, 
and when convinced he hastened to take dust off Yasovanta’s 
feet. 261 This Yavana Salabega may appear to be the Salbeg 
of the Gaudiya texts. There are two serious flaws in the way 
of accepting it. 

Yavana Salbeg of the Gaudiya texts lived in the 17th 
century and his spiritual mentor was 3yamananda. Ya^ovanta’s 

The works of Yasovanta mos * important composition is Prema Bhakfi 
Brahma Gita, in which Krishna expounds 
the Yoga philosophy before Radh5, and Arjuna. We have 
already referred to Govinda Chandra Tika, dealing with the 
story of Govinda Chandra and Hadipft. £iva Svarodaya is 
the translation of a £aivite Tantra text. 

The youngest and the least known among the five 
Associates was Ananta Dasa. His native village was Mehapur. 

His father Kapila Mohanty received the 
designation of “MahSpatra” and was a 
Karana by caste. 262 Ananta settled at ValipSKana, perganah 
Kofhdesa, in the district of Puri. 


Ananta Mohanty. 


260. At Balarama Dasa’s command, a simpleton expounded 84 Mantras— 
Vedantasara Gupta Gita, I. 

261. 84 Arts of Yasovanta. (Yasovanta Dasanka Chaurasi Ajnya) LXVI. 

262. Iswara Dasa's Bhagavata, Chap. XLVI. 
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He is generally addressed as “Si£u” (child). The reason 
for this appellation is to be found in I$wara Dasa’s book. 
Once Lakshmi and Narayana were sitting in Vaikuntha. 
Ananta and Jagannatha visited them. Jagannatha assumed 
the form of a “Sakhl” (female Associate) and attracted the 
attention of the divine couple. Not to be outwitted, Ananta 
assumed the form of Padmana (Pradyumnya)—the infant son 
of Lakshmi. For a time the ruse succeeded and he was 
caressed by the deities, who thought him to be the child 
Pradyumnya. Later on, they gave him the appellation of 

“SMu ” 

Unfortunately, not a single book of Ananta has been 
The Works of Ananta published. In Rasa MS., Chaitanya has 
been mentioned along with other four 


Associates. 

£unya~Nama-Bheda—Ananta Dasa has explained the Yoga 
postures in this MS. 

Hefu-Udaya-Bhagavata—The Mantras Hlim, Slim and Klim 
are elaborately explained in this MS. 

Devadurlabha Dasa, the author of Rahasya-mafijarl 
_ . , _ _ flourished in the latter half of the sixteenth 

Devadurlabha Dasa 

century. Radha-idea and the consort mode 
of devotion have been described in this book. But Rukmiiil, 
and not Radha, is the heroine of this book. 

Raja Govinda Bhanja of Keonjhar probably lived in the 
beginning of the seventeenth century. In 
Bhakti Binoda he extols the erotic love of 
Rsdha and in Charana Sudha-Nidhi he reveres Chaitanya as 
the incarnation of Krishna. 26 ’ 

Iswara Dasa is already familiar with us, on account of his 
Bhagavata. This unpublished and rare MS. is perhaps the 
Chaitanya Bhagavata by most important text for research-work on 
isuvara, feasx the history of Vaishnavism in Orissa—Sunya 

Samhita excepted. We had the opportunity of consulting 


Raja Govinda Bhanja 


263. i 'ilccf'c n” 

Charana Sudhanidhi. 
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two MSS. \swara Dasa was not a historian but a credulous 
compiler, who laid hands on every available rumour and 
tradition. 

Nevertheless, Iswara Dasa's Bhagavata has distinct value. 


Importance of Iswara 
Dasa’s Bhagavata. 


Behind a mass of facts, loosely arranged 
and at times incredible, we glean valuable 


informations on the contemporary history of Vaishnavism and 
allied sects in Orissa. Iswara Dasa shows a wonderful capacity 


of gathering informations, however absurd they might be. 
GorakshanSth, Nanak, Vira Simha, Sage Agastya, Chaitanya 
and Virabhadra (the son of Nityananda) are all there, being 


introduced indiscriminately. 


The date of the book can be indirectly deduced. The 
poet says that after the completion of the book he came to 
. Ai . u , Puri. The Brahmins and ascetics were 

The date of the book. 

busy on learned discussions at the Mukti 
Mandapa, when the poet arrived there. The great sannyasi 
Vasudeva Tlrtha, the embodiment of learning, was present 
there. The Vaishnavas read some passages from Iswara’s book 
before the gathering. It elicited praise from the audience, 
Vasudeva alone being dissentient. He could not believe 
that Chaitanya got actually absorbed within the image of 
Jagannath. The Vaishnavas tried their best to convince him 
but they failed. 

This incident shows that the work was completed at a time 
when the passing away of the Master was yet talked about. 
The book was written after the birth of Virabhadra, the son of 
Nityananda, (Ch. 64); and the composition of Jagannatha 
Charitamrita (Ch. 59). Jagannatha Charitamrita refers to 
Chaitanya Charitamrita. Thus Iswara Dasa lived possibly in 
the first half of the 17th century. 

The Bhagavata of Iswara Dasa is written in the form of a 
dialogue between the sage Agastya and an unnamed king of 
Sampurna nagara, (probably the capital of Videha). Iswara 
borrows the sage from the Mahsbharata of Sarala Dasa, 
where he is the story-teller to VaivaSvata Manu. The account 
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The followers of 
Chaltanya 


of the Master’s life at Navadvipa does not deserve serious 
consideration, being based mainly on the Bazaar gossips. 

In many places of the book we find lists of the devotees. 
These lists are pleasing, as they also contain the names of some 
devotees who are not mentioned in the 
Gaudiya texts. Thus one kirtana party was 
attended by Uddatta (Uddharan Dutta) Adifya (Advaita) Vakre- 
gvar, Gauridas, Sundar3nanda and also by the five Associates. 264 
In another kirtan party, on the eve of the Master’s passing away, 
Sarvabhauma, Gadadhar Pundit, Gauridas and the five 
Associates were present. 265 Iswara Dasa includes even Jagai 
and Madhal in his list of devotees at Puri. If we allow for a 
spice of poetical license, there is nevertheless a basis of hard 
fact in his statements, fewara Dasa mentions that Gadadhar 
Das (Pundit ?) was the embodiment of Radha, and he used to 


dress as a female. 266 

Divakara was the fifth in the preceptorial descent from 

jagannatha charitamrita JagannStha Dasa. 267 His surname was 
iy Divakara D«.a M i<Sra, 268 and he belonged to the Atibadi 

Sub-sect, founded by Jagann3tha Dasa. After l£wara Dasa’s 
Chaltanya Bhagavata, Divakara Mirra’s Jagannatha (Dasa) 
Charitamrita is the most important biography written by a 
Vaishpava of the Medieval School. In one place of the 
book, he refers to the conversation between Rai RamSnanda 
and the Master, as narrated in Chaltanya Charitamrita. 269 


264. Iswara Dasa’s Chaifanya Bhagavata, XLVIII. 

265. Iswara Dasa’s Chaifanya Bhagavata, LXIV. 

266 . ^ i ^ ii 

I *1*^ w.% I! 51 

Iswara Dasa's Chaifanya Bhagavata, LXII. 

267. Jagannatha Charitamrita, Chapter I. 

268. History of Oriya Literature by Tarini Rath, p. 15. 

269. fj5T II 

m kwws i ii” 

Jagannatha Charitamrita, XIII* 
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Divakara refers to the Gaudiya followers of the Master with 
scant courtesy. He also writes that, “Nityananda and the twelve 
GopSlas are born from the celestial Vaikuntha. They are 
ignorant of the principles of Madhura love.” 270 According 
to Brahma Saihhita, Krishna in eternal form (Ananta) stays in 
Goloka. Thus Nityananda, the embodiment of Ananta, was 
lacking in the knowledge of Madhura Rasa, which prevailed 
in Vrindavana 1 Nitya Guptamani is a small Sanskrit book 
which is attributed to the authorship of Divakara Dasa. 

Bhupati Pundita, the author of Prema-Pafichamrlta, lived 
BNupati Pundita towards the end of the 17th century A.D. 

DvSraka Dasa was born in the year 1662, in the fourth 
regnal year of Mukunda Deva II. He was the author of the 
Dvaraka Dasa following books—Parache Gita, Govinda 

Gita, Isaiva PurSna and a commentary of the Bhagavata. 
Parache Gita was his most important composition. Dvaraka 
Dasa is identified with Balarama Dasa II—the author of 
Chhatrisa Gupta Gita. 

Kartika Dasa wrote Rukmini-Bibha (Rukmlni’s marriage 
with Krishna) and ^aftkara Dasa wrote Usha-Vil8sa (the 
marriage of Usha with Aniruddha, the son of Krishna) in the 
17th century. 

The 18th century marked a renaissance in the history of 
Oriya literature. The Medieval School of thought is reflected 

The oriya Literature in in only a few books, like Mathura MaAgala 
.he isth ecnWy. Bhakta Charapa Dasa, Namaratna Gita 

and Rasa-Kallola of Dinakrishna Dasa. Dinakrishna lived 
in the reign of Divyasimha II (1692-1718). In Namaratna 
Gita (chapters 28-30) he describes the eternal Rasa-Arena. 
The human Krishpa enters into the Arena and is cursed by 
Nirakara Hari 1 The 18th century saw the final and decisive 

270. «nf? i nVira n 

Jf’rk * sns i 1 il” 

Jagannatha Charltamrita, VIII. 
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triumph of Radha-idea in Orissa. Radha is the heroine in 
the following books. The list, it is to be borne in mind, is 
not exhaustive. 

Vrindavati Dasi—Purpatama Chandrodaya. 

Abhimanyu Samanta Simhara—Priti-Chintamani 

Vidagdha-Chintamapi 

JanBrdana Dasa—Gopl-bhasha. 

Sadananda Kavisurya Brahma—Chora Chintamani 

Nama Chintamapi. 

Prema Tarafigin! 



CHAPTER VII 


THE PHILOSOPHY OF THE MEDIEVAL SCHOOL OF 
VAISHNAVISM IN ORISSA. 

In this chapter we propose to deal with the philosophy of 
the Medieval School of Vaishnavism. Unfortunately there is 
no clear-cut exposition of the philosophy. Contradictory 
statements make the situation embarrassing, and textual corrup¬ 
tions add to the difficulties. The reason for this drawback, 
lies in the nature of the Medieval Vaishnavism itself. Theories 
were freely but unsystematically taken from other sects and 
absorbed. New interpretations were given to the borrowed 
ideas, so as to be acceptable by the community. Here we 
will discuss some of the distinctive features of the Medieval 
Vaishnavism. 


1. The Theory of the Void 

The Void according to the Orissan philosophy is not 
nothingness. The spirit or Purusha, immanent in the Void, is 
conceived as the Void-Personified. He is known as the 
Alekh Purusha, the Being who cannot be described in 
writing. In other words, expressions fail to describe him. 
Alekh-Purusha is identical with the Void. 271 He has got no 
shape or sign. 272 So he is known as the Unformed (Anakara) 
and the Eternal! (An5di Brahma). Chaitanya Dasa in Nirguna 
MahStmya names him “Nirguna Purusha”—one who is not 
devoid of attributes but above and independent of attributes, 
of which the worlds are but manifestations. 273 As the Absolute 
manifests himself In the Void, he is also known as “£unya- 
Purusha.” 

271. “nSrs 3** TO 

Vishnu Garbha Purana, Chap. III. 

272. “«r»US *7 *®I” 

Ibid. 


273. Modern Buddhism in Orissa, p. 45. 
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Jsunya-Purusha possesses no shape or sign. He is the 
„ „ . embodiment of the Void . 274 He has been 

vividly described in Sunya Samhita. 

“O how great is the power of fninya Purusha t Though 
simply an abstraction, yet he is exercising royal power (over 
the universe). 3unya-Purusha keeps himself aloof (from the 
created world) and reveals his play from the Void. * * * 
He has his abode on the Void and meditates on the Formless 
One, through worship of the Void. He worships with the aid 
of 32 Letters.” 275 

The Alekh or Sunya-Purusha thus corresponds with the 
attributeless Nirgupa Brahman or Purusha of the Vedanta. 
^unya-Purusha is a transcendental entity, though he is supposed 
to perform worship of and meditate on the Void. 


2. The Theory of Creation 


When Alekh Anakara assumed form, he was known as the 
, formless Vishnu. 276 “NirSkSra” is thus the 

Nlrakara. 

creative aspect of Ankara or the Unformed 
Absolute Being. According to the Vedanta, I$vara is the 
creative aspect of the Brahman. 

NirakSra is also known as “Maha-Vishnu.” In his womb 
Alekh created millions of universes. 277 Mahavishnu begot five 
more Vishnus. The Gaudiya Vaishnava thco- 

Mahavlshnu * % 

logy also mentions Mahavishnu. 278 In the 
third chapter of Vishnugarbha PurSna, it has been stated that 


274. “wr 

Virata Gita, I. 

275. cl jjwr 3^ hi *fr«iwuwrn 

3 *^ ^ ^ ^ 11 

Sunya Samhita, VIII. 

276. 4< «rJNl WW 

mflf* H” 

Vishnu Garbha Purana, II. 

277. 

ft*? 1TWT K^ITTOR \\ n 

Vishnu Garbha Purana, IV. 

278. Chaltanya Charitamrita, II, 21. 
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Virata Purusha 


Brahma comes out of the navel of Nirakara. After 108 lives 
of Brahma, Nirakara gives up his existence. He is created 
again by AnakSra and the cycle of creation continues. I$vara 
of the Vedanta similarly has a limited existence. For, according 
to jSaftkara, his body is Maya which is unreal, fevara exists 
so long the world exists and no longer. 

Nirakara is also known as “Virata” Purusha. Virata is 
the lustre of the Void. 279 Krishna says to 
Arjuna that he alone existed in the Great 
Void as Virata Purusha. 280 Krishna also says that he will be 
omnipotent, and so he will be called Virafa Purusha. 281 

Nirakara is to be identified with Adi-Brahma. In Nirgu$a 
Mahatmya, Vishnu confesses that, “only the great mysterious 
Anadi Brahma is greater than me. He is 
beyond description. Words like corporeal 
or formless fail to express him. I myself worship him and 
my abode is in his womb/’ 282 NarSyana originated from Anadi 
(Brahma) for mundane exploits. 283 

Vindu or Material Potency dropped from the Void. 284 

Vindu-Brahma is the concrete aspect of 

Vlndu-Brahma 

Nirakara. 285 The Tantras also speak of 
Vindu or Para (supreme) Vindu. 

“Vindu implies both the Void and the Guna, for when 
Shiva becomes VindurOpa, he is with Guna/’ 286 When Sakti 287 


Ad!-Brahma. 


279. 

280. 

281. 

282. 

283. 

284. 


“fan* m” Brahmanda Bhugola. XXVIII. 

“TO | I fan* fafa gff n” 

Virata Gita, I. 

g %fa ifstour i fan* mr u” 

Prema Bhakti Brahma Gita, Chap. I. 

Nirguna Mahatmya, XIII. 


si? eft 1after m i r 

, ^ 36 Gupta Gita, VII. 

if ^foar” 


285. ^ fi|3r ^ faterc” 


Brahmanda Bhugola, LXVIII. 


36 Gupta Gita, VI. 

286. Creation as explained in the Tantras—J. G. Woodroffe, p. 17. 

287. “Shakti is the immanent aspect of one Brahman, who is Shiva-Shakti.” 

Ibid. p. 9. 
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longs to create, she becomes massive (ghanlbhufa) and appears 
as Vindu. The Orissan philosophy does not subordinate 
Vindu to YogamSyl or Mahamaya. 

Yogamaya is the Adi-j5akti. She is also known as Ardha- 
matrS, and she is immanent in the Void. 288 She is to be 
Yogamaya compared with Mula-Prakriti of the Vedanta, 

who exists in association with the Spirit or 
Chit, and causes the Creation. In the Tantras, she is called 
MSya-!§akti—who in the creative operation is the instrumental 
and material cause of the universe. 

Yogamaya is Prakriti, and she was caused from the body of 
Krishna, as he informed Arjuna. 289 

She is the goddess and the Personified Great Void 
is the god ; and thus the First Mother and Nirafijana are 
associates. 290 

She is Adi-Sakti or the Primordial Energy. 291 


3. The Causation of Rama 

We have already seen that Vindu or Material Potency 
dropped from the Void. Here we shall delineate the theory 
on the causation of the word Rama (Ra-|-Ma). 

The Vindu has been conceived as generative fluid. It fell 
Birth of Radha and into the womb of Yogamaya—the First- 
Krlthna ‘ Mother, and brought forth ‘Ra’ and ‘Ma\ 

denoting Radha and Krishna respectively. Yogamaya’s womb 
was ripe for conception. So it has been said :— 

“Mother's lotus (womb, etc.) had been blossomed. In this 
the Father caused fertilization. * * * * The sperms got mixed 


288. qVmun suft. jififi i & qkmv ^ farfa II” 

Prema Bhakti Brahma Gita, I. 

289. “jfr ’ ’ 

Prema Bhakti Brahma Gita, I. 

290. B m :hjri i 

wi ii” 

Ganesa Bibhuti, II. 

291. 4< B «nfc*TM2 HIKlfir Govinda Gita, V. 

“3 —Prema Bhakti Brahma Gita, I. 



96 


VAISHNAVISM IN ORISSA 


with the ova, and caused the name Rama. In Mother’s 
lotus there were the ova. Thither the sperms appeared 
as Radha . 292 

Thus were born Radha and Krishna. YogamSyS made a 
hole in her body. Through that opening she took out 
the twin and nourished them. 293 

From this standpoint Radha and Krishna are but the two 
parts of a seed. 294 The author of GaneSa Bibhuti Tlka goes 
so far as to declare them to be brother and sister 1 295 

The nectar :of the nectars was showered from the Void 
and from the nectar was derived the male being, signified by 

significance of the the letter ‘Ma.’ 296 Similarly “The holiest 
Le ere Ra and Ma. holy fluids, originating from the four 

Attributes (of the Absolute), caused the syllable ‘Ra’—which 
denoted the name of Radhika.” 297 

The love fluid of RadhU-Krishna became personified as 
“PremarupH”. She conceived and gave birth to “Tripura.’’ 

“She was called Tripura, as her body was 

Tripura. 

identical in the three universes. She was 
born with ten hands. She is Adi-Durga, the First 
Mother.’’ 298 

292. “mfiK w *i$ ^fir fair 11 
* * # 

<ift 3iw %sit RRfe *tan«rr h 

am <i*r rsr an aftlrfl rrar ^ jjk n” 

Prema Bhakti Brahma Gita, I 

‘293. Prema Bhakti Brahma Gita, I, and Ganesa Bibhuti Tlka, XVI. 

294. 'EM Sunya Samhita, X. 

295. iR 

Ganesa Bibhuti Tlka, XVI. 

296. JT^ HTC fT >Ci I 
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Prema Bhakti Brahma Gita, II. 

297. jftqf jfrfi rs i ^ift sare n 
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Prema Bhakti Brahma Gita, II. 

298. Prema Bhakti Brahma Gita, III. 
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YogamSya told her to serve Radha-Krishna, who are 
sporting at the Rasa-arena in the eternal region (Nitya sthala) 
with the Gopls. She became the Guardian Angel of the eternal 
region. “Vishnu has many forms. He is formless too, which 
is the most secret one. Ardhamatra, the Primordial Energy, 
guards the gate.” 299 Tripura has been addressed as Adi-Durga 
in Premabhakti Brahma Gita, and as Adi-£aktf In Chhatrisa 
Gupta-Glta. Achyutananda, likewise, calls her MahamSya and 
Maha-Durga. 

Not content with this, he has provided her with eight female 
associates, one of whom was Buddha-Mata. Thus did she 
accost Achyutananda alias Sudam. “Whence 
hast thou come my son ? Formless is this 
Rasa-arena in Goloka. The worship of the Formless prevaileth 
here and only such a worshipper may enter.” She revealed 
her identity as one of the eight female associates of Mahamftya 
Maha-Durga. It is to be noticed that no other writer uses this 
name, which was thus coined by Achyutananda. It may 
be noted here that Balarama Dasa addresses Ardhamatra as 
Dharmamatra. 300 


Buddha-Mata. 


5. Radha-Krishna In The Eternal Region. 

The following story is mentioned in 5>unya Saihhita, 
Chapter X. 

Krishna in Dvaraka was pining, because of his separa¬ 
tion from Radha. The eight Patavaihsis or chief queens asked 
Mundane Krishna and the reason of his anguish. Krishna said, "I 
Nitya Radha. leave not for a moment Radha’s side. 

Radha is in front (of me) and I am behind her as a lustful lover. 


299. “qsfil Jremtei 

36 Gupta Gita, II. See also Virata Gita, XXI. 

300. 5rW’—Virata Gita, XU. 

“wr *rfgf i m n«r wrrai 11%” 11 

Virata Gita, VIII. 
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We form one seed, being split into two component parts re¬ 
presenting two separate entities.” 

‘‘Eternal Radha,” he added, “dwelleth in the Great eternal 
region.” 301 The queens had misgivings and they said, “Sayest 
Thou, O Lord, that Radha dwelleth in Goloka, attended by 
eight Sakhis. Then wherefore didst Thou forsake her company? 
How couldst Thou relinquish Radha, who is one with Thee ? 
Verily, the great men invent many lies, we being young women 
of gullible nature.” The chief queens then pressed for a 
glimpse of Radha in the eternal region. Krishpa had to send 
for his Vehicle, the Sun-Bird. 

“How ambitious are these jealous Rajasika damsels,” de¬ 
clared Krishna before Garuda, “they are desirous of gazing at 
(eternal) Radha.” 

Krishna at first did not like the proposed journey to the 
eternal region. “How wilt thou take them to that inaccessible 
place?” said he to Garuda. “Fear I, Krishna of the eternal 
region. We will be chastised and admission will be refused to 
us.” 302 But his apprehensions were finally overcome by his 
longing to gaze at eternal Krishna—being lovingly united with 
Radha. 303 Sudam accompanied them. 

While they were at a distance of two yojanas from the Rasa- 
arena, they were blinded by the glare of countless suns. 

Further progress was impossible as Krishna, 

Failure of Krishna and , , 1 

Et“rna" AreSa t0 reoch the fhe chief consorts and Garuda fainted. 

Recovering consciousness, they hastened to 
go back. Sudilm was more fortunate. He managed to push 
forward and crossed one more yojana. From a distance, he 
beheld Radha-Krishna in eternal Rasa exploit. The eight 

301. 3MX 511 W 

Sunya Samhita, X. 

302. fire 5itfi I 

twifartr «« 3 jfin li 

srraata artur i 

Sunya Samhita, X. 

503. 

Sunya Samhita, X. 
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Sakhls are surrounding them and 1600 GopI damsels are witnes¬ 
sing the exploit 

Buddha-MatS came forward to meet him. She advised 
him to profess the NirakSra Mantra and imparted instruction 
Mi . „ on it. Then she wended her way back to 

the eternal Rasa-arena. 304 Sudam went 
back to DvarakS and informed Krishna about the Mantra, he 
had received. Krishna congratulated him on his good fortune. 
This story with slight variation has been repeated in Rahasya 
Mafijarf of Devadurlabha Dasa. 

According to Achyutananda, the presiding deity in the 
eternal Rasa-arena is formless. He has been indiscriminately 
addressed as Alekh and Nirakara (-Krishna). 
u He is called Alekh,” says Buddha-Mftfa to 
Sudam, “he being invisible. The Nirakara region has no 
shape. * * * Krishna is but the Void personified. Discrimi¬ 

nating this, I advise you to worship the Formless One.” 305 

In Namaratna Gita of Dlnakrishna Dasa (Chapters 18-20) 
Tripura smuggles mundane Krishna into the eternal Arena, 
getting him dressed as a female. But he 
failed to keep up rhythm. ‘Nirakara Hari’ 
came to know of the intruder and he cursed Tripura for 
bringing in ‘mortal’ (MSnava) Krishna—who is but a transitory 
phase of Vishnu (Mrityu anga Vishnu kalft)—to the eternal 
Land. 


Nirakara Krishna. 


Eternal 

And 

Mortal Krishna. 


6. Thb Theory of Thirty-Two Letters. 

The study of the thirty-two Letters is necessary for Krishna- 
worship. The process is that of an inverted pyramid. 

First comes Alekh the Absolute, inexpressible by the 
Letters. (AijSkshara) 


304. ***r5r 35 mm ftR TIKra tpnft” 
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From the effulgence, was caused Vindu-Brahma which 

along with ArdhamStra formed Om or Ekakshara (one Letter). 306 

From one Letter, was derived two Letters Rs and Ma. 307 

Ra-Ma These two Letters denoted Radha and 

a 

Tr, - V| l a Krishna. Their love-ardour gave birth to 

Premarupa or Chandr3vali. 308 

Together they formed Tri-Vija, which were represented by 
symbols. Thus :— 

Krishna=Kama Vlja=Klim. 

Radha=Raja Vija==Slim. 

Chandr5vall==Lajja Vija=Hlim. 309 
Gradually the three Letters were broken into component 
parts. In this way they formed “twice three Letters.” 310 Thus :— 
Klim=Ki-j-lam—Krishna. 

HIim=Hi-f-lam=Rama. 

Slim=Si+lam=Hare. 

Tri-Vlja was expanded to six Letters. 

These six Letters, when doubled, represented the six 
corners of the eternal Rasa-arena—each corner being presided 
six Name* over by a Gopi. “Thus did six Sakhis form 

Twelve Letters the s j x Angles. Listen to the names of the 

six female associates—which I am going to relate. They are 


306. “JUftf l fT Wflf II af 3if?R5II 

Prema Bhakti Brahma Gita, I. 

^ ^ I! 

II 

Tulabhina, I 

307. M IW ifm m’’ 

Prema Bhakti Brahma Gita, III. 

308. rw ftrfsr ^ 

, Prema Bhaktl Brahma Gita, IV. 

309. TO” 

Sunya Samhlta, IV. 

Chandravali's functions changed in the 18fh century. In Mathura-mangala 
and Gopibhasa, she is engaged in arranging the meeting of Radha and Krishna. 

310. 

Prema-Bhakti Brahma Gita III. See also Tulabhina, I. 
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SubhadrS, RarigadevI, Lllavatl, Priyavati, VrindSvatl and 
RatnarekhB. 311 

The six Angles were subsequently expanded to eight Angles 
Eight^Namesi of sixteen Letters. ( ^ 

sixteen Letters. ) Eight Gopis preside over eight Angles. 

They are Sachala, Lalita, Haripriya y Vimala, DhanyH, Srlmatl, 
Padma arid Suke£L There are Four Har6 and Four Rama 
words. 

The eight words were subsequently expanded to sixteen 
words or names, 312 of thirty-two Letters. There are four 
Krishna, eight Hare, and four Rama words 
in the Mantra of thirty-two Letters. The 
four Krishna words signify—Lflariga, Stoka, Vala and Sri- 
Krishna. Four Hare words signify the Saktis of Krishna, 
namely, Radha, Chandravall, Duti and Tripura. The other 
four stand for the Saktis of Rama, namely > Rama, Ramfiyanl, 
Revati and Yogamaya. The four Rama words denote- Virata, 
Balabhadra, ^eshadeva and Ananfa. 

The sixteen words are represented by sixteen Gopis. 
“Rsdha-Krishna disport themselves in the eternal Arena, along 
with sixteen (Sakhis) bearing sixteen names/’ 
These sixteen names constitute thirty-two 


Sixteen Names 
of 

Thirty-two Letters. 


The Sixteen Gopis. 


Letters. 313 

“Sixteen Sakhis, dressed beautifully, form sixteen 

groups.” 314 Madhura Rasa devotion is to be practised by 

imitating one of the sixteen Sakhis. 

The influence of Chaitanya is distinctly visible in this theory. 

The influence advocating Gopl-idea. 

of 

Chaitanya. 


The names of the sixteen Sakhis as given in VedantasSra 


311. Prema Bhakti Bralima Gita, IV. Vedanta Sara Gupta Gita, XXI, 
mentions Nitya and Pramada instead of Lilavati and Priyavati. 

312. h 

i srre* 3m n” 

Prema Bhakti Brahma Gita, IV. 

313. Prema Bhakti Brahma Gita, IV. 

314. Vedantasara Gupta Gita, XXIV. 
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Gupta Gita and Prema Bhakti Brahma Gita do not agree, 
except in the cases of 3yamala and Chitra-rekhS. Evidently 
these are got-up lists to keep pace with the Gaudiya doctrines. 
It is also stated that the Master suppressed thirteen out of 
sixteen names, and propagated only three, namely, Hare, 
Rama and Krishna. 313 

But the old theory regarding the thirty-two Letters was not 
irretrievably lost. These Letters form the Nirakara Mantra, 
as AchyutSnanda informs us. 316 Buddha-MatS kindly imparted 
(to Sudam) instructions on the Nirakara Mantra of thirty-two 
Letters. 317 Said she to SudSm:—‘‘Formless zone is this Rssa- 
arena of Goloka. The worship of the Unformed Absolute 
prevaileth here and only such worship doth entitle the devotee 
to come to this place.” 

Saying this Buddha-Mata repaired to the eternal RSsa- 
arena. 


7. The Theory of Pinda-Brahmanda 

This theory has not been systematically dealt with. We have 
accepted only such statements, which are corroborated by 
more than one author. 

According to this theory, the Universe (Brahmanda) may 

The Identity of Pinda be identified with the Body (Pinda). As 
witii Brahmanda.. Krishna says to Arjuna :—“All the universes 

may be located within the body. Pinda and Brahmanda are 
the same and this fact I disclose before thee.” 318 

315. Sunya Samhita, II. See also Gurubhakti Gita, Pt. Ill, 40. 

316. “ftirarc 

Sunya Samhita, X. 

317. “wr swrar ^ 

Sunya Samhita, X. 

318. “TOUTS ^ II 

touts ^ n” 

Virata Gita, IV. See also, Vedantasara Gupta Gita, I, and 
36 Gupta Gita, XXIV. 
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Ashtanga Yoga. 


Here we shall discuss some of the principles underlying 
the theory of Piiida-Brahmlinda. 

For salvation, Ashtaftga-Yoga is necessary. “The basis of 
Ashtaftga-Yoga is the following:—Four 
phases of Sun and four of Moon.” 319 “By 
practising Asht&Aga-Yoga, Air can be shut out from the 
body.” 320 

There are fifty Airs in the body. Their abodes are the 
following, viz., rectum, penis, navel, throat, 
eye and heart. These six limbs are known 
as six Chakras. Air from these limbs should be forced to¬ 
wards Sushumna. 321 

Sushumna along with the channels Ida and Pingala form 
the TrivenI, i.e. the Gangs, Yamuna and 
Sarasvatl. “The eye-brows are the ghats 


Shat-Chakra. 


TrivenI. 


of TrivenI.” 322 

Ida=Ida represents the Ganges. Piftgala=PifigalS re¬ 
presents the Yamuna. 323 Sushumna=Sushumna stands for 


319. “^rft TOT ^ ITft TOT STHTS^Vh; «£5(” 

36 Gupta Gita, XVI. 

Compare— “*%5TT fttSTISTT jfTOT m3 sRl 
tfr Tift 6K W iR?” 

Goraksha Vijay, p. 147. 

320. STETJ? 6lfl W fidft” 

Nirguna Mahatmya, I. 

321. W’ 

Parache Gita, IV. 

“if 111 tffflr ttmTH $fr 

Ibid, VIII. 

For Shat-Chakra,—See also Gupta Gita, III; Amarakosha Gita, IV 
and 36 Gupta Gita, II. 

Compare with this statement— 

6TO in? TOST 6111 I 
12 =mK 3? %6T31i 33TR ll” 

Goraksha Vijay, p. 147, 

322. 1T2 I «6cTT” 

Vedanta Sara Gupta Gita, V. 

323. “^5TT *T3*T 

Amarakosha Gita, II. 

See also Brahmanda Bhugola, LXX and Parache Gita, X and VI 
Siva Svarodaya, p. 5 
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the river Saraswati. 324 Ida is in the right nostril and Piftgala 
is in the left one. Sushumna is in the inner cavity of mouth. 


Sushumna is the most important channel among the three, 


The Importance of 
Sushumna. 


and lies between Ida and Piftgala. “Su¬ 
shumna is the gate of ‘Trikuta*—the abode 


of Air/* 325 “Mind and Air should be concentrated and fixed 


within Sushumna.” 326 


Trikuta—We have already mentioned that Sushumna is the 
_ 4 gateway to Trikuta. 327 Trikuta is thejunc- 

Importance of Trikuta. ® J * • 

tion of the three tubes and is situated 


within the two eyes. 328 “Air should be raised upwards and 
forced within Trikuta.” 329 

Vankunala—Some writers locate it in the forehead (Kaumri 
Ma^dala) and some identify it with the upper half of the 
nose. It is the seat of Brahma. 330 Kalpa Vata—Kalpavafa is 
the palate or roof of the mouth. 331 

Hamsa—It personifies Jiva-Brahma. It exists within 
Trikuta. 332 


324. ftUEFIT fW& srffc 5TP? 

Amarakosha Gita, II. 

“g<3* ftWift TO” Ibid, V. 

’ Virata Gita, VI. 

325. 5R ftp toi sk ar tTO" 

36 Gupta Gita, XXXIII. 

326. “*R <IP <PK Jfel gt” 

Brahmanda Bhugola, XVI. 

327. See also Tulabhlna, II. “ft^nfl ftp< TO” 

And Brahma Sankull, III. :■ -“ftp I W qi\ flight! ll” 

328. ‘ftft ftp qtfa TO TOl” 

Virafa Gita, VI. 

329. “anifti wg 2ft ftp Wt gf?” 

Brahma-Sankuli. 

See also 36 Gupta Gita, XXXIII.—tit ftp TO*” 

330. TOT q> qtH Am fttTTO”—Gupta Gita, V. 

"TO qpi3 *V—’Virata Gita, VI. 

The word ‘ftfltlTa” has been used in Goraksha Vljay, (p. 147) 
In connection with air-controlling. 

331. “mgf q,^qtR”—Virata Gita. 

332. “ftp t«H51> jftl jtl TO” 

Artha Koill. See also Sunya Samhita, IV. 



PHILOSOPHy OF MEDIEVAL SCHOOL IN ORISSA 


105 


Parama Hamsa—He is the Absolute Being. 333 

Mana or Manasa Sarovara—Air has been compared with 
water. Thus Triknta, the abode of Air, has been taken 
to represent a tank—in which swims the bird Harhsa. 334 

Brahmarandhra—“At the junction of two, (Ida and Piftgala) 
witness the way to Sushumna. Trikufa is the peak 
of the Void. Over if, is the gateway to the seat of 
Brahma.” 335 “Open the gate and see Alekh.” 336 

Ardhamatra is to be located within the eye-brows. 337 

Ardhamatra is MahamayS or Maha-Durga. 338 “Over Ardha- 


Ardhamatra In the Body. 


miTfra is Vindu-Brahma. Adi-Brahma 
manifests himself above Vindu-Brahma in the 


sky.” 339 “If Adi-Mftta can be propitiated, then you will be 
freed from worldly worries. Vindu (Brahma) will be perpetuat¬ 
ed within the body and Air inside will be stationary.” 340 


333. “qwR mwt 

Sunya Samhita, X. 

334. See Brahma Sankuli, VIII. 

Compare *Tlif ferV’—Goraksha Vijay, p. 144. 

335. TTT I 

^ eftfa a T $ qY^fer || 

aPf 'pii> sk” 

Saptanga Yogasara Tlka. 

Compare this statement with :— 

^1 5* W TOR II 

fasrsu ^kt i 

Sta ^i^ 3Tif?rqT ir 

Goraksha Vijay, p. 140. 

336. “?J§I W1Z fam 3TYt*” 

Saptanga Yogasara Tika. 

337. Virata Gita, VI. 

338. “flfJ TORFft W qfa erfr” 

Brahma Sankuli, IV. 

5K 510 53? 3fT3iqV’—36 Gupta Gita, XIII, 

339. “tsrsJiraT q\ ft?? 3?r ^ i 

a® q* qsfcar sttoSt ir’ 

Chhatrls Gupta Gita, VIII* 

340. «rt^-3i!TT qsf>q 3333 1 

qf^q qtifift qq?I qRf foq nfitS It” 

14 
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8. Demonstration of the Worship of the Void. 


The process of Yoga is a complicated one. Madhuri Dasa, 

Practice of Yoga by a young Vaishnava cenobife, practised Yoga. 

Madhuri Dasa. “He concentrated his mind within TrivepI 

Trikuta. Internal Air was forced upwards. The mind got 
absorbed in the contemplation of Parama-Brahma.” 341 

Achyutananda gave a demonstration of “5unya Yantra” 
before king Prataprudra, at the instance of 

Sunya Yantra. 

the Brahmins. He explains the Sunya 


Yantra, as follows :— 

“I put the thirty-two Letters in the following manner. 
Under the Anama (Anakshara) was Nama (Ekakshara) placed. 
Then Kamavlja (Klim) was written. The 5 Vargas (probably 
denoting 5 Pafich'atmikas, vt x. Jfiyana, Dhyana, Jiva, Tatva 
and Parama) and 12 Matrits (possibly signifying the distance 
of 12 Ahgulas or Yojanas which is traversed by Hamsa as a 
cow) were then sketched. I then drew the Yantra and placed it 
there.” Having seen this the Brahmins were amazed and said, 
“Of a verity thou knowest the underlying import of spiritual 
matters.” The king again said to Achyutananda, “Hear me, 
O Dasa, thou hast drawn the Yantra. Now tell us the Mantra 
and the manner in which thou performest the worship with that 
Mantra.” 

Hearing the peremptory request of the king, Achyutananda 
felt rather distressed in mind and said, “Hear then, O king, 
the Mantra of the worship of the formless 

Sunya Mantra. . 

Void. (Mantra nirakara Sunya-bhajana.) 
Asana-Sudhi (purification of the seat) and Anga-nyasa (the 
ceremonial touching of certain parts of the body) are not 
needed, nor have SthSnabhanga and Dik-bandhana to be 
observed. One has to sit in £unya and worship, to destroy 


341. “wga smftw i 

n 

qq?r sqrf i 

trf^^TT wfa n” 


Sunya Samhita, XI. 
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death and to go to Goloka.” The Brahmins became angry 
at his assertion and demanded a demonstration of the worship 
of the Void on the spot. Achyutananda complied with their 
demand. Says he> “I placed the thirty-two Letters upon my 
heart and sitting straight up from the navel, became absorbed 
in meditation. Then with upturned face, I concentrated the 
mind and meditated of Nirakara. Having thus lifted life up, 
I was soon sifting in the Void and lost in the contemplation of 
Parama Hamsa.” Witnessing this, the king was surprised and 
the Brahmins were speechless. 342 This incident leads N. N. Vasu 
to suppose that Achyutananda was a follower of the esoteric 
Buddhism, though openly professing Vaishnavism. We have 
already shown the fallacy of such a statement. Emphasis may 
be laid anew on the fact that the Medieval Vaishnavism of 
Orissa freely absorbed religious ideas from Nilthism and 
Buddhism, but did not identify itself with either of them. 


APPENDIX 
The Table of Creation 


TULA BH1NA 

GUPTA GITA 

36. G. GITA 

36. G. GITA 

VIRATA GITA 


Chap. I 

I & VIII 

VIII 

X 

I 

1 . 

MahsSunya 

— 

Adi« Brahma 

Maha^unya 

Mahagunya 

2 . 

Jyoti 

— 

— 

Adimula 

Sunya 

3. 

Sfhula 

Sthulagunya 

— 

Sthula 

— 

4. 

Vindu 

Vindu 

Vindu 

— 

— 

3. 

Ardhamatra 

ArdhamatrS 

ArdhamatrS 

Ardhamatra 

Ardhamatra 

6 . 

Omknra 

Omknra 

Omkara 

Omkara 

Omkara 

7. 

Trivija 

— 

— 

Trivija 

Trivija 

8 . 

Mahamanfra 

— 

— 

— 

Mahamanfra 

9. 

32 Letters 

— 

— 

— 

— 


342. Sunya Samhifa, Chap. IX. See also Chap XIII, for Sunya Yantra. 



APPENDIX 


The Influence of Buddhism on The Philosophy of 
Medieval Vaisiinavism. 


Buddhism undoubtedly influenced the philosophy of the 
Medieval Vaishnavism. 

The theory of “Pinda-Brahmanda” was partly adapted from 
the “deha-vada” of the Sahajiya Buddhists. The Buddha- 


Influence on the Theory Within-the-body Was 
of Pinda-Brahmanda. _ _ ~ . 1f 

oahajiya Buddhists in 


adored by the 
place of external 


Buddha. 343 M. M. H. P. Sastri agrees with this hypothesis and 


remarks, “The Sahajiyas found the great world, i.e. the 
universe, within the human body.” 344 Krishnacharya and Lui 
were exponents of the Sahaja Vehicle. 

N. N. Vasu has pointed out the Buddhist influence on the 
theory of Creation. According to the Mahayanists, Adi- 
infiuence on the Theory Buddha or Svayambhu (i.e. The Self-existent) 
created in the beginning—the five DhyanI 
Buddhas,—“for the duration of the present systems of the 


worlds.” “This theory of creation,” he opines, “is exactly what 
is to be found in Chaitanya Dasa’s work Vishnugarbha 
PurSna.” 345 

Nevertheless, there is slight difference between the two 
conceptions. The five meditative Buddhas were of equal 
status. But Chaitanya Dasa states that Alekh or AnakSra 
Vishnu assumed form and was named NirakHra Vishnu. Four 
subsidiary Nirakara Vishnu’s were born out of original Nirakara 
Vishnu, who was thus primus infer pares . 


343. fti crw ft ft%”-Dohakosh of Krishnacharya. 

See the article of R. Basu. Bangiya Sahitya P. Patrlka, 1334 B. S. No. ] 

344. Introduction, Modern Buddhism in Orissa, p. 9. 

345. Modern Buddhism in Orissa, p. 95. 
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Achyutananda has referred to Nirvana In Sunya Saihhita. 
Krishna says to Uddhava that after the destruction of the world, 
Nfrvan<| he will keep Uddhava in the state of 

Nirvana , 346 He says to Varuna that Nirakara 
has made Varuna—the lord of the Nirvana region . 347 Thus 
it is clear that the conception of Nirvana was imperfectly under¬ 
stood. 

N. N. Vasu mentions that in Svayambhu Purapa of Nepal, 
Dharma has been represented as “Buddha-Mafa” or “Prajnyft- 
Buddha Mata. pilramita .” 348 Achyutananda refers toBuddha- 

Mata in Sunya Samhifa. Sudam repaired 
to the Rftsa Arena of eternal Radha-Krishna. As he 
approached the Arena, a Sakhl (female associate) came 349 and 
accosted him. She asked him the reason of his visit and in¬ 
troduced herself, as one of the eight Sakhls of MahSmayft 
Maha Durga . 350 After imparting NirSkara Mantra to SudiXm, 
she returned to the Rasa Arena . 351 Mundane Krishna told 
Sudam as follows: — 

“Verily hath Buddha-Mafa, the Sakhl of Adi Sakfi, said 
that I derive real devotion from the worship of the Formless .” 352 

Professor A. B. Mohanty is of opinion that Buddha-MSta 
is Mahamay^ herself. She has been addressed as Sakhl— 
she being identical with Vrinda. We beg to differ with 
Professor Mohanty’s opinion in the interpretation of the 
lines. 


Sunya Samhifa, XXV# 

347. fMt t ^ ^ fw” 


Ibid XXVI. 

348. Modern Buddhism in Orissa, p. 110. 

349. “<WnT Wsft WI%”— Sunya Samhlta, X. 

350. wk.'t? m s<sft wfV’ ibid. 

351. “nsf gsumr ftmisra wr” ibid. 

352. “3$JTTm soft q# sffcr Jfiff I 

falTOK Hfai W II 


Sunya Samhifa, XI. 
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JagannSth was considered to be the Buddha incarnation 
of the Lord, In Daru-Brahma Gita of Jagannatha Dasa, 

The conception of Deulatola of Krishna Dasa and in Sunya 
jagannath as Buddha. Samhita—the story of the manifestation of 

the Buddha incarnation is given. After the passing away of 
Krishna, the Lord appeared again as Jagannath. Gautama- 
Buddha and later on Chaifanya appeared as the incarnations 
of Jagannath. This matter will be discussed in detail in chapter 


It is clear from Sunya Samhita that Buddhist philosophy 
(particularly of the Nagarjunlya and Yogachara branches of the 
study of Buddhist Philo- Mahayana school) was studied in Orissa, 

sophy by the Valshnavas , x 7 . . ... , 

even by the Vaishnavas. The philosophy 
certainly did not exist in its pristine form. So we find Krishna 
to be the expounder of the Buddhist philosophy. Nagantaka 
and Yoganfaka theories were grouped with Tantric principles 
of expelling and killing. Achyutananda had described the fol¬ 
lowers of the Nagarjunlya school as ‘hypocrites/ (Chhadma 
bhakta). 

But the doctrine of the Void, as expounded by Nsgarjuna, 
undoubtedly influenced the philosophy of Orissan Vaishnavism. 
influence on the Doctrine Nagarjuna came to Orissa and preached 
Buddhism. In the 7th century a. d., Hiuen 
Tsiang found the Mahayanisfs, “in all their glory and greatness/’ 
in Odra country. The Nagarjunlya doctrine of the Void was 
but a reflection of the Great Brahmavnda, as inculcated in the 
Upanishads and the Gita, and was thus acceptable to the 
Orissan Vaishnavas. 353 

A word of caution is needed here. In spite of their refer¬ 
ences to Buddha, Buddha-Mata and Nirvana—Vaishnavas like 
Criticism of the Opinion Chaifanya Dasa, Achyutananda and others 
were not lacking in sincerity. Our opinion 
thus completely differs from that of N. N. Vasu who thinks 
that “though they outwardly professed the Vaishnava faith 


353. Modern Buddhism in Orissa^ pp. 2-3, 
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and propagated the Chaitanya cult, yet in their heart of hearts 
they were but sincere and staunch pioneers and champions of 
the long neglected and almost forgotten religion of the 
MahSySna School.” 554 

Unfortunately he has wrongly interpreted some of the 
important lines of Sunya Samhita. He fries to trace a reference 
to the Buddhist Trinity by quoting this couplet:— 

fttrerc w ii*’ 

The first line he translates as follows :—“I fell you, fake 
refuge in Buddha —in mother Adi Sakfi or the first primordial 
energy ( i.e . Dharma) and in the Sangha (congregation).” 555 We 
have consulted three different publications of Siinya Samhita, 
but we have not come across the word ‘‘Sangha.’* 

We agree with Professor A. B. Mohanfy who suggests : — 
*?T?TT fllfir wfa wwt 556 

Buddha-Matii is the associate of the Primordial Energy. 

N. N. Vasu has quoted the following lines from the same 
chapter of Sunya Samhita. 

gjat gw sttwt srnft 1 
3^ It 

ssfstipt ^5^1 f%5l^T 1 ’’ 

* * * * * * 

The Lord said, “Listen, Achyufa, to what I say. In the 
Kaliyuga I have made Myself manifest again as Buddha. It 
is desirable, however, for you in the Kaliyuga to hide your 
Buddhistic frames of mind away from view.’* 357 This inter¬ 
pretation suits N. N. Vasu’s conclusion, and so he further 
comments that Achyutananda and his associates were “sincere 
Buddhists/* but “they had to keep their Buddhistic frames of 

354. Modern Buddhism in Orissa, p. 39. 

355. Modern Buddhism in Orissa, p. 127. 

356. Introduction, Anakara Samhita, 

357. Modern Buddhism in Orissa, p. 126. 
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mind hidden under the guise of Vaishnavism for fear of the 
persecution by the Brahmanas and kings." It is for this that 
we find the following line in AchyutSnanda’s Sunya SamhitS:— 

“It is desirable in the Kali Yuga that the followers of Buddha 
should be disguised.” 

N. N. Vasu has omitted the next line as he could not 
understand. 

That line is ‘‘HI TOT gft ^ w”. We propose to 
translate the passage in the following way. “Hear me, 
O Achyufa. I shall reveal myself again in the Kali Yuga. I 
shall cover my (true) form in the Kali Yuga, appearing as 
Buddha. So did curse all the sages.” The curse of the 
sages in question will be mentioned in chapter ten. The word 
‘Bauddha’ also signifies Buddha , 358 Thus the influence of 
Buddhism on the Medieval Vaishnavism was not so deep, as 
is supposed. Achyutananda and his associates were pious 
and sincere Vaishnavas. They exalted the worship of the 
Void no doubt, but they took if to be a feature of 
Vaishnavism. Achyutananda remarks, “The Hindus worship 
Alekh and the Turks (Muhammadans) worship Aleph. So 
discarding Aleph, the Hindus offer worship to Alekh ." 359 


358. Cf. ^ wit# fit i *ft<T frafeg 3 fmJr n” 

*3* w p*afaV’ 

Sanya Samhifa. 

359. “ftfj ^ sfihi ^1 

iff P?;g ii” 

Sunya Samhita, VI. 



CHAPTER VIII 


A. MATERIALS FOR THE HISTORY OF THE 
CHAITANYA AGE IN ORISSA. 

Materials for the history of the Chaifanya Age in Orissa 
are not meagre. Texts written in Sanskrit, Bengali and Oriya, 
directly or incidentally allude to this period. Unfortunately 
few of these books are historically accredited accounts of the 
Chaifanya Age. All these texts are replete with legendary 
tales and ultra-human matters. Sectarian spirit has been 
prominent in most of these texts, and facts have been 
suppressed, ignored or exaggerated, according to the bias of 
the authors. Thus historical truths can be deduced, only 
by a comparative appraisal of the statements. Some of the 
texts in Sanskrit and Bengali, refer to the Chaifanya Age in 
Orissa, and they are mentioned below : — 

Sanskrit 

1. Chaifanya Charitamrifa—If is popularly known as 
Murari Gupta’s Kadcha (Notes). Chaifanya Age in Orissa 
has been briefly treated in this book. According to the 
colophon, the book was completed in 1513 A. D.; but the 
Kadcha refers to the whole of the Master's life. Even his passing 
away has been mentioned. (I. 2. 12-14) If is generally 
considered that the last portion of the book has been inter¬ 
polated later on. But Dr. B. B. Majumdar differs from this 
view. 

2 & 3. Chaifanya Charitamrifa Kavya and Chaifanya 
Chandrodaya drama, by Paramananda Sen Kavikarnapura. The 

360. For further reference—Chaifanya and His Age, p. 61. 

The Materials for the Biography of Chaifanya—Dr. B. B. Majumdar, 
pp. 60-77. 

The Materials for the Biography of Chaifanya—Dr. S. K. De, 

Bangasri, Sravan 1340. 


15 
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date of the Kavya is 1542 and that of the drama, 1572-73 A* D., 
as given in the colophons. The drama was written at the 
instance of Raja PratSprudra — when stricken with grief after 
the Master’s passing away. This very fact proves that the 
book was completed during the last years of the king or 
shortly after his death. Thus the date given in the colophon is 
wrong. 

Dr. Biman Bihari Majumdar adduces other reasons 
to show that the book was written before 1541. 361 Kavi- 
karnapura’s books were written not long after the Master’s 
passing away, and he was a courtier of Prataprudra. Thus his 
writings give us the most reliable account of the Chaitanya Age 
in Orissa. 

Bengali 

4. Chaitanya Mangal by Lochan Das. This book does 
not claim the authority of a reliable book and is almost silent 
on the last days of the Master. The book was written between 
1560 and 1566 A.D. 362 Dr. B. B. Majumdar is of opinion that 
Lochan’s book is partly a free translation of Chaitanya Vilasa 
in Oriya by M&dhava Dasa. 

5. Chaitanya MaAgal by Jayananda Das. Dr. D. C. Sen 
is quite enthusiastic in his admiration of the book. “We find 
many facts in this book” he writes “not mentioned in any 
other biographies. For instance, there is the important 
discovery made from this book that Chaitanya’s ancestors 
belonged to Orissa. The manner in Chaitanya passed away 
from this world is a revelation, which we owe to this book 
alone.” 363 

But Jayananda was not a historian. Many of the 
incidents mentioned in his book are creations of his fancy, 
and these statements are generally accepted as historically 
true. Thus, his book has done more harm than good 
to the cause of history. The Master, in this book, gives 

361. The Materials for the Biography of Chaitanya, pp. 88-94. 

362. The Materials for the Biography, p. 254. 

363. Chaitanya and His Ag<^ p. 90. 
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political advice to the king. There is no reference to 
R&mananda’s learned discourse with the Master. 

On the other hand, he is rebuked by the Master for his 
indifference to Krishna-worship ! The book was written in 
about 1560 A. D. 

6. Chaitanya BhSgavat by Vrindavan Das. Vrindavan 
wrote his book in about 1550 A. D. “The Master's relation 
with the Bengali devotees is the main theme of Chaitanya 
Bhagavat.” 364 Thus Vrindavan Das has not described 
the Master's relation with the Oriya devotees, or his 
discourse with Rai Ramananda. Vrindavan Das mentions 
the traditions regarding the Bhuvaneswar temples, and dwells 
on the sanctity of Jajpur. (Chaitanya Bhagavat, III. 2.) 

7. Advaita Praka£ by I^3n Nagar. Like Murari and 
Kavikarnapura, Isan also came into direct contact with the 
Master. The passing away of the Master has been described 
in this book. Dr. B. B. Majumdar doubts the genuineness 
of Advaita PrakaS. 

8. Chaitanya Charitamrita by KrishnadSs Kaviraj. The 
whole Vaishnava theology has been summed up with a masterly 
precision in this book. “With the lay-Vaishnavas however, the 
great attraction of the book lies in its delineation of Chaitanya’s 
last days." 565 There is difference of opinion regarding the 
date of the book. The colophon of Charitamrita bears a 
date (1537 Saka=^1615 A. D.) which seems to be the correct 
one. But Nityananda Das in his Prema-Vilas gives the date 
as 1581. 366 

Unlike Vrindavan Das, Krishnadas Kaviraj has referred to 
many Oriya Vaishnavas in his book. But he has worked with 


364. The Materials for the Biography of Chaitanya, p. 214 

365. History of the Bengali Language and Literature, p. 483 

366. For discussions on the date of the Book, see 

1. Bharatvarsha, Magh, 1340 B. S. 

2. Chaitanya and His Age, p. 95 

3. Gaudiya, Vol. X, 39 

4. The Materials, etc., pp. 350*60 
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the definite purpose of extolling Gaudiya Vaishriavism, and for 
that reason has excluded the non-Gaudiya Oriya Vaishnavas 
from his purview. 

Krishnadas Kaviraj has tried to mention the names of as 
many Oriya Vaishnavas of the Gaudiya School as possible. 
He is somewhat partial towards RSmSnanda Rai ; who was the 
foremost Oriya Vaishnava of the Gaudiya School, and a cons- 
Ramananda’s Character tant companion of the Master at Puri. 

In Chaitanya Charita- T - f f , r << 

mrlta Krishpadas has followed the narration of 

Kavikarnapura, while describing RSmananda’s discourse 
with the Master. Ramananda was made to repeat the con¬ 
clusions of Bhakti-rasamrita Sindhu (II. 8. 64-69) by Rupa 
Goswami, written in the last quarter of the 16th century. The 
conception of Radha's love has been adapted from Ujjal Nila- 
mani, written by the same Vaishnava patriarch. (The Materials 
for the Biography of Chaitanya, p. 388) Ramananda recited 
Slokas (Ch. Charitamrita, II. 8.40 & 44-45) which were composed 
almost after a century by Krishnadas himself, and are to be 
found in his book, Govinda Lilamrita. Ramananda also recited 
Slokas from Brahma-Samhita (Slokas, II. 8. 29 & 30) when 
he met the Master, who was on his way to the south, though 
he had not seen a copy of that Text at that time. (The 
Materials for the Biography of Chaitanya, p. 368) 

KrishnadSs has quoted Ramananda’s poem, “Pahilahi rSga 
nayana bhange bhela” — from Kavikarnapura’s kavya (XIII. 46). 
But he omits the concluding lines, “Vardhana-rudra naradhipa 
mana Ramananda Rai Kavi bhana” ; probably because an 
eulogy on the king was considered unbecoming for a devotee 
like him ! 

Similarly, Prataprudra’s character has not been delineated 


prataprudra's Character accurately. The King of Orissa has been 

In Chaitanya Charita* t t « _ 

mrita described as a devout Gaudiya Vaishnava, 

possibly because the Master lived for a long time and 
died in Orissa. There is no hint about the king’s intimacy 
with the non-Gaudiya Vaishnavas of Orissa. 

According to Kavikarnapura, the Master at first refused 
to see the king. Prataprudra met him later on in the Gupcjlcha 
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Garden, where the Master lay in a trance of love. Krishpadas 
Kaviraj has elaborated the subject-matter. The Master, no doubt, 
refused to see the king. But he allowed the devotees to 
introduce the king’s son to him. On seeing the prince, the 
Master thought of Krishna, and lovingly did he embrace the 
prince. The Master was about to fall down, while dancing 
before the Car of Jagann5fh, but the king held him up. The 
Master recovered composure and cried shame to himself, for 
having touched the king, a worldling. Kavikarnapura, MurSri 
Gupta or Vrindavan Das have not mentioned these incidents. 
The king subsequently met the Master in the Gundicha Garden. 
The Master revealed his Godhead to Prataprudra. Mur5ri 
Gupta alone has referred to the Revelation, in his KadchS. He 
writes that the Master showed his six-handed form to the 
king. (IV. 16. 20). Thus both the king and the prince were 
blessed by the Master. 

Nevertheless, Chaitanya Charitamrita is a magnum opus 
and is rightly considered to be the biography par excellence 
of the Master. 

9. Bhakti Ratnakar by Narahari Chakravarti. This book 
was written in about 1725 A. D. The author incidentally alludes 
to the Master’s life, though the main object of the book is to 
narrate the lives of Naroffam, ^rinivas and Syamananda. He 
quotes the preceptorial table of the Gaudiya Vaishnavas, as 
prepared by Gopala Guru, the disciple of VakreSwar Pundit. 
The grief of the people of Puri —after the passing away of 
the Master—has been vividly described 

Oriya 

We shall now refer to the books written in Oriya. 

10. Chaitanya Bhagavata—Mention has already been made 

of this MS. 

11. Chaitanya Vilasa by Madhava Dasa. He gives us no 

important new fact. 

12. Chaitanya Adhivasa by Govinda Sarana Dasa. He 

was a mohunt of the RadhskSnta Math. This 

MS. has not yet been traced. 
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The following Oriya books and MSS. incidentally refer to 

Incidental References (he Master’s life. 

13. £unya Sathhita—Achyutananda Dasa. 

14. JagannStha Charitamrita—-DivSkara Dasa. 

15. Ya^ovanfa Dasanka Chaur3£i Ajfiya—Sudar^ana Dasa. 

16. Rasa—Ananta Dasa. 

17. Vedantasara Gupta Gita —Balarama Dasa. 

18. Gurubhakti Gita—By the disciples of Achyutananda. 

19. Avatara Malika—Ascribed to Achyutananda. 

20. Chaitanya Gita—This Oriya book, composed by 
Paramananda Bhramaravara, narrates a dialogue between 
Ramananda Rai and the Master. This dialogue seems to be 
a creation of fancy. This book is lost, though its Bengali 
translation by Haribhakta Kaviraj survives. 

Next, we come to the writings of Sadananda Kavisurya 
Brahma. He was born in the village Saranakula in Nayftgad 
Sadananda Kavisurya- State in a Brahmin family. 367 His patron 
was Raja Ghanasyama of Madhupur. 368 
His real name was Sadhu Charan Dasa, and he was the sixth 
in preceptorial descent from Gadadhar Pundit. He flourished 
in the last quarter of the 18th century. Kavisurya Brahma 
was out and out a Vaishnava of the Gaudiya School. In the 
colophon of his Mohan Kalpa Lata MS., he writes that he 
composed a book on the early life of the Master in 
common language. 369 We could not trace the existence of 
this book. There is however another book, the authorship 
of which is ascribed to him, and which deals with the early 
years of Chaitanya’s life. This MS., Vi^wambhara Vihara, is 
to be found in the library of Rasbehary Math, Cuttack. 

In Chora Chintamani, he describes Krishna’s dalliance 
with the milkmaids. In every chapter of the book he refers, 

367. Prematarangini—Chap. XXIV. See also Chithau Chandrodaya MS. 

368. Yugal Rasamrita Lahari, Chap. IX. 

369. oftSIT I 

qnt& ir 

Mqhana Kalpalata. 
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for comparison, to the doings of Chaitanya. 370 Some of the 
prominent Gaudiya disciples of the Master have been 
mentioned along with him. In NSma Chintamani also, he 
has alluded to the Master and his Gaudiya disciples. He 
also wrote Yugala Rasamrita Sindhu, Prema Tarangipl 
and Chith5u Chandrodaya. 

B. THE PRECEPTORIAL TABLES OF THE 
CHAITANYA MOVEMENT 

The Vaishnavas usually identify themselves with one of the 
four parental sects, whose exponents were Rftmftnuja, Maddha, 
Nimbarka and Vishnu Svami. 

The Chaitanya Movement claims descent from the Maddha 
The Maddha P a rent a g e sect. But the Master never spoke of if. 

of the Chaitanya Move- 

ment * On the other hand, he criticised the Maddha 

Order, while at Udupi, for its attachment to rituals and 
knowledge. 371 So there is room for doubting the authenticity 
of the table of preceptorial descent. 

Valadeva Vidyabhusan, an erudite Oriya scholar of the 
Gaudiya School, made the theory of Maddha origin popular 
by brilliant exposition in his Govinda-Bhasya Commentary of 
the Brahma Sutras. The preceptorial list is not to be found 
in Chaitanya Bhagavat or Charitamrita. Bhaktiratnakar 
quotes a Sanskrit poem of Gopala Guru Goswaml enumerating 
the table of Apostolic succession. This list is also to be 
found in Gaura~ganodde$a Dipika of Kavikarnapura. 

The preceptorial fable is to be found in the following 

Reference, in Oriya ° ri y a books. 

Literature. 

1. Bhakti JfiySna Brahma Yoga by Achyut5nanda Dasa 

2. I$wara Dasa’s Chaitanya Bhagavata 

3. JagannStha Charitamrita by DivSkara Dasa 

370. ifhrjr tfr etc. 

Chora Chintamani 

371. Chaitanya Charitamrita, II. 9. 
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The reference in AchyutSnanda’s book shows that the 
Maddha parentage was accepted shortly after the passing away 
of the Master. It is evident that the Orlya writers could not 
follow it clearly. The tables of preceptorial descent are quoted 
below from different texts, for comparison. 


THE PRECEPTORIAL TABLES 


Gaudiya Account 

Bhakti Jnyana 

Iswara Dasa’s 


Divakara*s 



Brahma Yoga 

Bhagavata, LXV 

Charitamrifa, VII 

1 . 

Krishna 

1 . 

Bhagavflna 

1 . 

Nflrflyana 

1 . 

Vishnu 

2. 

Br.ihmii 

2. 

Brahma 


— 

3. 

Brahmfl 

3. 

Nfiradn 

3. 

Narada 

2. 

NSrada 

4. 

Nflrada 

4. 

Vyflsa 


— 



5. 

Vyflsa 

5. 

Maddha 

4. 

Maddha 

3. 

Mfldhavendra 


— 

6. 

Padmanflbha 

5. 

Padmanflbh a 



7. 

Padmanflbha 

14. 

Purushottama 



4. 

Purushottama 



15 

Vyflsa Tirtha 



5 

Vflsava Tirtha 


— 

17. 

Madhavcndra 

6 . 

Mfldhavendra 


— 

10. 

Mfldhava 

18. 

Mwar Puri 

7. 

Krishna (Kegava) 6. 

KeSava Bhflrati 

Acharya 




Bhflrati 



11 

Advaita 

19. 

CHAITANYA 

8. 

CHAITANYA 

7. 

CHAITANYA 

12. 

CHAITANYA 



9. 

Sflrnhga Ghosh 

8. 

VakreSwar 

13. 

Gaurldfls 



10. 

Syflma Ghosh 

9. 

Hridayflnanda 

14. 

Hridayflnanda 



11. 

Rflma-Krishi^a 

10 

Balarflma 

15. 

Balarflma 



12. 

Nava-Kigor 

11. 

Jagannfltha 

16. 

Jagannfltha 



13. 

Sanflfana II 


Dasa 


Dasa 



14. 

Achyutflnanda 






Chaitanya was considered Krishna incarnate and his 
disciples passed for the cowherds and milkmaids of Braja. 
With the triumph of the Chaitanya Movement in Orissa, the 
Oriya Vaishnavas of the Old School had to adjust their 
theories, so as to retain their influence. 

According to Gaura-ganodde^a Dipika by Kavikarnapura— 
The Gopalae of the Sundar5nanda, Gauridas Pundit, Uddharan 

Dvapara Age. _ 

Dufta, and AbhirSm respectively were 
SudBm, Suval, Suvahu and SrI-dam in the Dvapara 
Age. 
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In Orissa, the roles of these Dvapara Sakhas were appro¬ 
priated by Achyutananda and his companions. 372 So in 
£unya Saihhita, Nilkanthe^vara 3iva consoles Krishna, (after the 
destruction of the Yadavas) as follows :— 

“Thy companions Dama, Sudam, ^rlvatsa, Suval and 
Suvahu, by name, shall be born again; when following the 
order of incarnations, Hari will manifest himself again. These 
five—Achyufa, Ananta, Ya£ovanta, Balarama and JagannUtha— 
will appear in the Kali Yuga and obey implicitly thy 
command.” 373 It is further said, that Sudam shall bear 
the name Sundarananda in the Kali Yuga. In his next 
birth his name will be Achyutananda and he will be famous 
among the cowherd people. 374 

Sundarananda was a disciple of the Master and Nity5nanda. 

Sundarananda and He was born at Maheshpur in the district 

Gaarida* i tmdif. Q f Jessore in about Saka year 1400. 375 

Gauridas Pundit was considered to be the incarnation of 
Suval. He was a Brahmin, belonging to the district of 
Burdwan. 376 Hridayananda Pundit was the disciple of 
Gauridas, and the preceptor of Balarama. 377 In this way a link 
was effected between Balarama and Gauridas. Balarama, too, 
was considered to be the incarnation of Suval. 


372. Iswara Dasa’s Chaifanya Bhagavata, IVL 
Gupta Gita, VII. 

Guru Bhakti Gita, I, 32. 

373. Sunya Samhita, XXVII. 

374. Sunya Samhita, I. 

375. Dvadas Gopal—Amulyadhan Roy, pp. 44-48. 

376. Dvadas Gopal, pp. 59-62. 

377. 

m Ijleg jfcT 

WRft 

Nitya Guptamani, XIX, SI. 19. 

See also Jagannatha Charitamrita, VII. 


16 
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In Gurubhakti Gita, further identifications follow. Thus :— 

Sudam = Sundarananda = Achyuta. 

Suval = GauridSs = Balarama. 

Srldam = Abhiram — Ananta. 

Suvahu = Uddharan Dutta = Ya^ovanta. 378 

Jagannatha Dasa was not directly linked with the Gaudiya 
Apostles. He was the disciple of Balarama, and was Srlvatsa 
in the Dvapara Age. 

We have already explained that the followers of the Old 
School of Vaishnavism sought to identify themselves with the 
triumphant Chaitanya Movement. Orissan Vaishnavism, on 
account of its eclecticism, was discredited as heterodox. So 
fictitious lists, claiming preceptorial descent from the Master, 
became necessary for the followers of the Old School. This 
attempt may be compared with Valadeva Vidyabhusan’s 
exposition of the Maddha origin of the Gaudiya Vaishnavism. 
One wishes that the followers of Medieval School would have 
taken a bolder and more straightforward stand. 

378. Gurubhakti Gita, Book I, 32. See also Foot-note 458. 



CHAPTER IX 


CHAITANYA AND HIS ORIYA FOLLOWERS. 


“Orissa became such a stronghold of the Chaltanya faith that today the name of 
Gauranga Is more commonly reverenced and worshipped among the masses In Orissa 
than In Bengal Itself. 1 ’ Kennedy — The Chaitanya Movement p. 75. 

For eighteen years the Master lived in Orissa. His 
route to the Jagannftth temple is even now known as 
‘Gaura-vata’ and his visit to Cuttack is commemorated 
every year by ‘Bali-Yatra’ festival. Suryanarayan Das, 
a young research scholar of Orissa, feelingly speaks of 
the Master. "‘Sri Chaitanya Dev’s place in Orissa is 
unique. There is not a single village in Orissa in which 
he is not worshipped. Nearly seventy-five per cent of the 
Hindu population of Orissa are Vaishnavas. * * * 

For nearly twenty years Orissa was Chaitanya and Chaitanya 
was Orissa. The king, the subjects, the high and the low—all 
were mad after him.” 379 

In January, 1510 A.D. the Master was initiated into asceticism. 
Sachl Devi advised that he should stay in the holy place of 
Jagannath, so that she might hear his news from the pilgrims 
visiting Puri. 380 From 1510 to 1516 the Master travelled 
extensively all over India with sojourns at Puri. “Thereafter 
at the age of 30, he settled at Puri and spent his remaining 
days in the constant adoration of Jagannath.” 381 

The Master had a large number of Oriya disciples. 
According to Sunya Saihhita, the Master’s followers numbered 
12 , 000 . 


379. Vaitarani, Vol- XI, I. 

380. Chaitanya Chandrodaya, VI, 9. 

The Master came to Puri for the first time in Phalgun, Saka 
year 1431 and set off for the Deccan after two months. 

381. Sir J. N. Sarkar—Chaitanya's Life and Teachings, p. 10. 
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His most famous Oriya disciple was Ramananda Pattanayak, 
better known as Ramananda Rai. ‘The nativity of our hero 
„ „ is alleged to be Bentpur in the district of 

Puri, where his kinsmen are still to be 
traced as Chowdhury Pattanaiks.” 382 Ramananda was the 
son of BhavSnanda Pattanayak. He was appointed the 
governor of Rajmahendri. His bent towards religion made 
him unfit for the stern duties of a governor. No account was 
kept and public money was squandered. 383 Ramananda 
was the disciple of Raghavendra Puri—whose Guru was 
Madhavendra Puri. 384 

Krishnadas Kaviraj has given a beautiful description of 
his first meeting with the Master. “Passionately did the 
Ramananda and the Master embrace him and both tumbled 
down on the ground In excess of devotion, 
senseless with love, inert or perspiring, weeping, trembling 
with their hair standing on end, pale of hue and lisping 
Krishna! Krishnal” 385 

He explained before the Master the graded means of 
gaining devotion. There is a ring of truth in Kennedy’s 
remark in this connection. “The peculiar tenets of the 
Bengali Vaishnavas are here set forth with a theological 
relish and precision that suggests more of the systematic 
theologian than the eager dialogue between two devotees. 386 

At the Master’s bidding, Ramananda resigned his post, and 
thereafter settled at Puri. There he, along with SvarOp 
Damodar, became the inseparable companions of the Master. 

382. Rai Ramananda, by Bhakti Siddhanta Saraswati. 

383. As the king says —KIWI $3 I 

% % 3T && iTTfe li” 

Chaitanya Charitamrita, III. 9. 

Vidyanagar is situated some twenty miles east of the modern 
Rajmahendri and on the south bank of the Godavari. 

384. Vaishnava Itihas—Haralal Chatterji, p. 81. 

Prataprudra Charit—Vaishnav Charan Das, p. 29. 

385. Chaitanya Charitamrita, II. 8 (Sir J. N. Sarkar's Translation). 

386. Chaitanya Movement, p. 37. 
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A few months after the Master’s passing away, 6rlniv5s reached 
Puri. There he found RamSnanda and SSrvabhauma talking 
of the Master, with tears streaming from their eyes. 387 RamS- 
nanda died before the grand festival of Kheturi, held in the 
Saka year 1504=1572 A. D. 388 

According to Krishnadas Kaviraj, “RamSnanda was a 
Ramananda-the great devotee and adorer of Vishnu and his 

De¥€>tv ~ mind was proof against Krishna’s illusion.” 

He was reckoned as one of the three and a half “Patras” 
of the world. 389 

He quoted a poem of his own in the Braja dialect which 
has been immortalized by the Master’s appreciation. As the 
poem is a well-known one, the translation of only the last three 
lines is given below :— 

6. “Now that £yama has forsaken me out of aversion and 
so, O Maiden, I am appointing you as the Messenger. 

7. This is the way, a good looking man does love. 

8. The poem has been composed in honour of king 
Vardhana-rudra by the poet Ramananda Rai.” The maiden 
in question seems to be Madanika or Paurnamasi who 
effected the union of Radha and Krishna in the Jagannath 
Ballabha drama of RamSnanda. The last line shows that the 
poem was composed before the poet met the Master. 

The Master, in his last days, used to be overwhelmed by 
most distressing emotions, due to his love-madness for Krishna. 
RSmananda comforted him by reciting verses of Vidyapati, 
Chandidas and Jayadeva. His poems are quoted in Padakalpa- 
faru by Vaish^av Das, Kshanada GitachintSmapi (VIII. 6 and 
XXI. 6) of Vi£wan3th Chakravarty, and in Padyavali (Sloka 
No. 13) of Rupa Goswami. We have found some poems in 
Bengali, which are attributed to Ramananda. But we cannot 
vouch for their authenticity. 390 

387. Bhaktl Ratnakar, Chap. III. 

388. Ibid. Chap. IX. 

389. Chaitanya Charitamrita, II. 7. 

390. See my article. Prabasi Aswin 1338 B. S. 
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Madhavi Dasi. 


RSmSnanda’s predilection for the Gaudiya School made 
him unpopular with the Medieval School of Orissa. Sunya 
Saihhita does not mention his name, while 

Reference to Rama- ¥ # , 

Lfte?ati?e° rlya l£wara Dasa gives information which is 

meagre and often incorrect. RamSnanda 
is stated to have died at Baranasi or Bidanasi near Cuttack, 
after imparting initiation to Kavir. 391 

On the other hand, Iswara Dasa is ten times more copius 
in his references to the five Associates, who are not mentioned 
at all in Chaitanya Charitamrita. 

Madhavi Dasi was the sister of Sikhi Mohanty. Madhavi 
was regarded as half a ‘Patra,* (the chosen follower) she being 
a woman. She was an old and anchoretic 
devout Vaishnavi. She was a Karana by caste 
and was appointed the ‘Panjia’ (the temple chronicle-writer) 
by the king. By virtue of her scholastic attainments she was 
known as the 'brother’ of Sikhi and Murari Mohanty. 302 
In the Dvapara Yuga, her name was Kalakeli, who was a maid 
of Radha. 393 There is absolutely no reference to Madhavi 
Dasi in the Medieval Vaishnava literature of Orissa. 

Madhavi may be styled the '"Mira Bai” of Bengali religious 
literature. Some of her poems in Bengali and Brajabuli are of 
surpassing beauty. Padas like 

“(Jagadananda 

comes from Nilachala to visit £achi) are bound to appeal 
every reader. The agony of the aged mother—whose 
only surviving son (one, possessing all the virtues) had 
renounced the world—touched the heart of this old pious 
lady, though separated from Sachs by distance and language. 


Madhavi as a 
Poetess 


391. Chaitanya Bhagavata, LXV 

392 . “u* sfaw wmq? 

Chaitanya Charitamrlta of Kavikarnapur, Chap. XIII. 90. 

393. Gauraganoddesa Dipik|. 
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Madhavl’s misfor¬ 
tune. 


Junior Haridas, a young Bengali Vaishnava, was once 
sent by Acharya, to get a maund of rice from the house of 
MSdhavl Dasi. Somehow or other, he 
behaved indecorously and was consequently 
shunned by the Master. 394 Madhavi had also to suffer due 
to the scandal caused by Junior Haridas ; and she gives vent 
to her feelings in one of her poems, “Everybody, who beholds 
the face of Gora (Gauranga), floats in the ocean of Love. But 
alas, Madhavi is deprived of that bliss due to her own 
fault.” 395 


Sikfii Mohanfy —Sikhi Mohanty, the brother of Madhavi, 
was the scribe of the Jagannath temple. 396 At first he did not 
subscribe to the new movement. But one night he dreamt 
that Chaifanya was no other than Jagannath himself. His 
brother Murari was a devoted follower of the Master. 

Janardana—Ho, dressed the body of Jagannath. Probably 
he was Janardana Pati, the temple-servitor, who was a disciple 
of Jagannatha Dasa. 397 

Krishna Dasa —He held the golden rod of Jagannath. 


According to Purushottam Chandrika, it is the duty of the 
Parichha, to hold the cane. 

Gopala Guru —He founded the Radha-kanta Math at Puri, 
and was a disciple of Vakreswar Pundit. 

Mamu Thakar— He served in the temple of Gopinath at 
Puri. 

Brahmin Vaishnavas —The following Vaishnava worthies 
were Brahmins ;—Murari, Vishnudasa, Srinatha Misra, Rama- 
chandra, Paramananda, Raghunatha and Oriya Haridasa. 398 


394. Chaitanya Charltamrita, Ill, 2 

395. “5f W*r rfaijp i}? 'sir i 

srsst 5*5T first sft II” 

Padakalpataru—edited by Satish Ch. Roy. 

396. Chaitanya Chandrodaya, VIII. 6. 

Charitamrifa kavya of Kavikarnapura—XIII. 3. 

397. Jagannatha Charitamrita, I, Sloka 89. 

398. See Vaishnav Vandana books of Jiva Goswami, Devaki Nandan Das, 
and of Vrindavan Das II. 



128 


VAISHNAVISM IN ORISSA 


SvapneSwara bade the Master to dinner at Cuttack. 
(Chaitanya Charitamrita, II. 16). 

Pradyumna Misra —He was advised by the Master to take 
religious instruction from Ramananda Rai. 

Introducing these Vaishnavas to the Master, S3rvabhauma 
exclaimed ;—“These Vaishnavas are ornaments of the holy 
city and all are devotedly intent on your feet.” 

Kasi Misra —He was in charge of the affairs of the Jagannath 
temple. 399 

Because of the nearness of his house to the temple, it was 
selected as the residence of the Master. 

The room alloted to the Master in Ka£i Misra’s residence 
“Oambhira” ls known to posterity as ‘Gambhira/ 

The word has no special significance, as 
generally supposed. 400 

Odra Krishnananda and Sivananda— They are addressed 
as Odra, to distinguish them from their Bengali namesake. 

Tutsi Parichha —He was a Patra or officer of the king. He, 
along with king Prataprudra and Ka£l Migra, participated in 
the Nandotsava when the Master acted as Krishna. 401 Accord¬ 
ing to Devakl Nandan, his surname was Mi£ra. He has also 
been mentioned in the Vaishnav Vandana books of Jiva 
GoswamI and Vrindavan Das II. 

Jagannafha Mohanfy—lle dressed as Y a£od5, during the 
Nandotsava festival. Kanai Khuntia had two sons, Jagann5tha 
and Balarama by name. 402 Jagannatha Mohanty seems to be a 

399. Chaitanya Chandrodaya, VIII. 3. 

400. "Gambhiri” is the proper word, meaning a solitary cell. In Dina- 

krishna Dasa's book, Prastava Sindhu—Bhagavata, a bogus religious mendicant, 
advises a man to construct a small cell on a boat, fastening planks by iron 
nails. ^ ^ »P=*fWt I W ^1*3 SCI W2I mV* ll” then the man should 

enter within the cell. JJK” "In Gopl-Bhasha (Chap. 

X) Krishna took a Gopl to a small room for enjoyment, ^ Qtfir ®ri” 

401. Chaitanya Charitamrita, II. 15. 

402. STW I 

n’> 

Vaishnav Vandana, of Devaki Nandan Das, 



CHAITANYA AND HIS ORIYA FOLLOWERS 120 

son of Kanai Khuntia. Khuntia in Kanafs case may be a desig¬ 
nation of honour. Achyutananda’s father Dlnavandhu Mohanty 
got the designation of Khuntia from the king. 403 

An objection may be raised that no father and son would take 
up the roles of Nanda and Yasoda respectively. But the Master 
once dressed himself as Radha, while Advaita took up the role 
of Krishna—though he was a friend of Chaitanya’s parents. 404 

Bhavananda and his Sons Bhavananda Pattanayak was the 
father of RSmananda, Goplnatha, Sudhanidhi, Kulanidhi and 
VapinStha. All his sons were favoured by the Master. 405 
Vaninatha served the Master for some time. 

Rai Champafi —Kavikarnapura and Krishpadas Kaviraj do 
not refer to him. His poems are to be found in Kshanada Gita 
Chintamani, (IX, 5) and in Padamrita Samudra. Radhamohan 
Thakur, the compiler of the last-mentioned book, introduces him 
as an officer (Mahapatra) of Prataprudra. Rai Champati 
composed religious poems also in his mother tongue. “In his 
Harivilasa Pravandha he glorified the king Purushottama Deva 
and his queen Annapurpa Patta-Mahadevi.” 406 

Kanai Khunfia —The work of the Khuntia is to supply 
garlands to Jagannath. 407 Kanai took the role of Nanda during 
the Nandotsava festival, (on Krishna’s Nativity day) and the 
Master bowed before him. 408 He wrote a book of the name of 
Maha-Praka£a, which is not yet traced. 

In Aprakagita Padaratnavall, a Bengali poem of Kanai 
Khuntia has been quoted (No. 434). The ending couplet runs 
as follows : 

w opt 

arf’sft 1 st 

403. Iswara Dasa’s Chaitanya Bhagavata, XLVI. 

404. Chaitanya Chandrodaya, III. 10. 

405. Chaitanya Charitamrita, II. 10. 

406. Introduction. Types of Ancient Oriya Prose & Poetry. 

407. Appendix ; Types of Ancient Oriya Prose & Poetry. Also see foot¬ 
notes, 254 & 255. 

408. “ftm sumrc ^5r” 

Chaitanya Charitamrita, II, 15. 
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M Says Kanai Khunfia : If seems fo me that the flute is there 
only to kill the helpless women”. One Kanhu Khuntia was a 
disciple of Jagannatha Dasa. 409 He may be the Kanai Khuntia 
of the Gaudiya texts. 

Now we will refer fo a few devotees whose names are not 
known to us. Sarvabhauma speaks of the ‘highminded* 
Praharaja Mahapatra. Praharaja was the surname and 
not the name. It is the business of the Praharaja fo recite 
from the Vedas before Jagann&th. In one of his JagannSth 
temple inscriptions, Kapilendra mentions one Mahapatra 
VelaSvara Praharaja. Similarly, we are not told the names of 
two other Mahapatra’s, namely, Harichandan and Mangaraj. 
They were deputed by the king to attend the Master when he 
was returning to Bengal. 410 

The Gaudiya texts refer to the following non-Brahmin 
Oriya Vaishnavas Vipra Dasa, Madhava Patnaik, Ka^inath 
Mohanty, Baladeva Mohanty and Gopala Guru. One Balarama 
Dasa has been mentioned in the Vaishnav Vandana books of 
Devakl Nandan, Jiva GoswamI, and Vrindavan Das II. Probably 
Balarama Mahapatra is meant by them. 

King Prataprudra is described by a writer of the Gaudiya 
, School, as the embodiment of Indradumnya. 411 

Prataprudra. 

He and his queens were devoted followers 

of Chaitanya. 412 

The Gaudiya books represent the king as a devout 
adherent of the Gaudiya School, who neglected the affairs of 
Prataprudra in the the State towards the end of his 

Gaud ya Books life and passed his time in religious 

discussions with the Gaudiya Vaishnavas. Further- 

409. Jagannatha Charitamrita, Chap, I, SI. 16. 

410. Chaitanya Charitamrita, II. 10 

Chaitanya Bhagavaf, III. 3. 

411. Devaki Nandan Das — Vaishnav Vandana. 

412 The following names of his queens are known— 

ChandrakalS — Jayananda Das 

BhHnumati — Iswara Dasa. 

PadmSvati — Sarasvati Vilas. 

Vidyukanti — Sudarsana Dasa 

Gaurl — Divakara Dasa 
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more, Jay5nanda states that the Master dissuaded the king 
from invading Bengal. According to Vrindavan Das, the 
Master blessed the king as follows :— 4< Let thy mind be 
devoted to Krishna. Do nothing else but the work of 
Krishna. Chant always the name of Krishna.” 413 Narahari 
Chakravarti has put the finishing touch to this portrayal of 
Prataprudra. The king is stated to have handed over 
the kingdom to his son, in the life-time of the 
Master. (Prabhu Krishna Chaitanya Chandrer VidyamSne) 
After the passing away of the Master, the king could no 
longer stay at Puri, and he left that place. 414 

N. N. Vasu writes in his Archaeological Report of Mayur- 
bhanj that Prataprudra started for Vrindavana ; but died on 
his way, at the village Ramachandrapur in Mayurbhanj. The 
name of the village was changed in his memory to Pratapapur. 
It is also said that he caused an image of Chaitanya to be 
carved out of Nimba wood. The image is still worshipped 
there. 

Emphasis may be laid anew on the fact that the Gaudiya 
version can not be fully relied upon. According to Jayananda, 
criticism of the Gaudiya the Master went to Cuttack to meet the 
king, by order of JagannSth. He presented 
the garland of his neck to Chandrakala, the chief queen of 
Prataprudra. 415 The absurdity of such statements requires no 
further comments. We are inclined to believe that the Master's 
role as the political adviser, is a creation of Jayananda’s 
fancy. 

Prataprudra has been given a prominent place, only in one 
chapter of Chaitanya Bhagavat. (III. 5) He meets the Master in 
the Gupdicha Garden and is blessed by him. But Murari and 
Krishnadas Kaviraj do not refer to this benediction. Accord¬ 
ing to them, the Master revealed his Godhead to the king. 

413. Chaitanya Bhagavat, III. 5. 

414. Bhakti Ratnakar, III, p. 111. 

415. “rpTK 9ft smr 

far TOR fazprrcrT’’ 

Chaitanya Mangal, p. 103. 
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No other writer corroborates the account of Narahari 
Chakravarti. On the other hand, KavikarnapHra's description 
proves that the king faithfully performed his duty even 
after the passing away of the Master. 416 

Reference to Prataprudra in Oriya Literature 

The Oriya texts refer to the king’s devotion to the Master. 
The King's lament at the sight of the Master’s passing 

Prataprudra’s Devotion away has been vividly described in 3unya 
t° the Ma&ter. Samhita (Chap. I) and in Jagannatha CharitS- 

mrita (Chap. VII). The Master asked the king to provide 
lodging for the Bengali devotees. 417 The king joined the 
chanting party led by the Master. 418 Prataprudra requested 
the Master to initiate him. The Master imparted the great 
Mantra into his ear. 419 

The Oriya books tell us that the king also patronized the 
Vaishnavas of the Medieval School, particularly the five 

Prataprudra and Associates. At the complaint of the Brahmins, 

Bai&rama Dm the king summoned Balarama Dasa and 

asked him to expound the principles of the Vedanta. 420 Instead 
of doing so, Balarama made an illiterate simpleton explain the 
Vedantic theory of Creation. Chaitanya had imparted the 
(great) Mantra to the king. Balarama explained the ‘Yantra* 
to him. 421 It is further stated that the king clasped Balarama's 
feet and exclaimed “Chaitanya indeed is my preceptor. But 


416. Chaitanya Chandrodaya, I. See also, Chaitanya and his Age, p. 235. 

417. Iswara Dasa’s Bhagavata—Chap. LXIII. 

418. Iswara Dasa’s Bhagavata—Chap. LXIV. 

419. “sRun *fwi( gift ii 

ri*sr u” 

Iswara Dasa’s Bhagavata, Chap. XLIX. 

420. Vedantasara Gupta Gita, I. Sunya Samhita, I. 

421. ‘Yantra’ is necessary for the worship of the Formless One. As 

one Brahmin challenged Achyutananda JQrq 1 

if* ‘‘Let us see the performance of the 
Void-worship by the Dasa, and how he sets up the Yantra.”— 
(Sunya Samhita, X). * 
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thou art a greater preceptor to me.” 422 He presented money 
and dress to Balar5ma. This statement, as it stands, cannot 
be believed. The evidence of Chaitanya Charitamrita is 
sufficient to dispel the idea that Prafaprudra would give 
Balarama Dasa a position more exalted than that of 
the Master himself. To us if appears to be as absurd 
as the alleged exposition of the Vedanta by an illiterate 
simpleton. 

But there is no reason to disbelieve the fact that 
Balarama Dasa was highly esteemed by the king. 423 In 
Yagovanta's 84 Arts, (Chap. 42) Balarama Dasa states that he 
had expounded the principles of the Vedanta before the king. 
He praises the devotion of the king in his books, Beds 
Parikrama and Amarakosha Gita. 

Little is known about Ananta Mohanfy’s relation with the 
king. 

But materials are not lacking so far as Achyutananda is 
concerned. Like Balarama, he too was subjected to a trial 
The King and of knowledge before the king. The Brahmins 

Ach> uiananda. did not like the Void-worship, and they 

demanded that Achyutananda must give a demonstration of 
the Void-worship before them. Achyutananda agreed, and by 
controlling Air within the body he was at one with the Void. 
The Brahmins were put to shame. The king was highly pleased. 
He praised him unreservedly and gave away lands near the 
mouth of the Bafiki river. 

Jagannatha Dasa, like his companions, enjoyed the king's 


422. I g* % ^ tftr 11° 

Vedantasara Gupta Gita, XXIV. This Chapter in the 
Union Press Publication is not to be found in the Utkal 
Sahitya Press Publication of Vedantasara Gupta Gita. Thus the 
chapter may be an interpolated one. 

423. “fltTTOV H Ufa I J3TCR STSTf $$ fafct II 

I” 

Vedantasara Gupta Gita—Chap. XVII, Union Press Publication ; 
Chap. VII, Utkal Sahitya Press Publication. 



134 


VAISHNAVISM IN ORISSA 


The King and Jagan 
natha Dasa. 


The King and Yaso- 
vanta Dasa- 


patronage. According to Divakara Dasa, Gauri, the Pafta- 
mahadevl, was a disciple of Jagannatha Dasa. 
There is a story in Jagannatha Charitamrita, 
which shows the supernatural power of the Dasa, but it is lack¬ 
ing in good taste. Jagannatha proved before the king that he 
assumed female body for three days in every month. The 
king gave him a house to the south of the Markandeya shrine 
to dwell. This house formed the nucleus of the ‘Oriya Math/ 

YaSovanta Dasa did not lag behind his companions in the 
exhibition of occult powers. Thus when his fame was noised 
abroad, PratSprudra sent for him. He 
astonished the king by causing leaves to 
grow on a dead Kadamba tree. 424 

The Oriya texts clearly show that Prat3prudra patronized 
the five Associates and took keen interest in the Yoga 
principles which they expounded. Achyutananda was a mere 
lad when the Master visited Puri. He gave the demonstration 
when he was a grown-up man. Thus Prataprudra was interested 
in the principles of the Void-worship, even after he came into 
contact with the Master. 

In the beginning of Sarasvati-Vilasa, PratSprudra calls 
himself “sftgrrf sRTpf” (blessed by Durga). He was supposed 
to be the favourite of Siva. 425 When angry, 
he was looked upon by his enemies as Rudra 
the Dreadful. 426 Heramba has been supplicated for good 
fortune (Anantavaram inscription— dated about 1500 A. D.) and 
for protection. (Velicherla inscription dated 1510 A. D.) 
Durga has been propitiated in the latter inscription by grant of 
land for meeting the expenses of her worship. He invoked the 
Boar for blessing in Anantavaram inscription. Thus the king 
was liberal in his religious views—thougli he persecuted the 
Buddhists as has been,stated previously. 


Eclectic Faith of 
Prataprudra. 


424. Yasovanta Dasa's 84 Arts, Chap. XXXIX. 

425. narcfa- 5r 

Vedantasara Gupta Gita, I. 

426. Anantavaram Inscription. 
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The king compiled a treatise on the Hindu Law, named 
Saras vatl-Vilasa. There is a poem in Bengali quoted in the 
prataprudra as a ‘Catalogue of old MSS/ 427 which bears 
the name of Prataprudra in the bhanifa. 

Chaitanya and the Five Associates : 

The Gaudiya books are almost silent regarding the five 
Associates. On the other hand, several Oriya books affirm 
that the Associates were close followers of the Master, inspife 
of their non-allegiance to the Gaudiya School. 

So the first question will be this :—“what was Chaitanya's 
attitude towards the non-Gaudiya faiths T f Even from the 
Gaudiya texts we find that the Master 

Chaltanya’s Attitude to- rr . . « 

ward# non-Gaudiya indiscriminately ottered homage to the gods. 

He made no distinction in the propagation 
of the gospel of Love. “Jajpur was full of £iva images. Lord 
GaurSnga bowed to each of them. Then with joyful heart, he 
went to behold Viraja Devi. In the bliss of gazing, love 
welled out and the Master prayed to Viraja for imparting 
devotion into his mind.* 428 At the sight of the £iva images, 
he used to be thrown into ecstasy. The exponents of Gaudiya 
faith point out that £iva is par excellence a Vaishnava. 429 But 
£iva has been made to admit the superior position of Krishna. 430 
The Master was above all sectarian spirit of exclusiveness. He 
revered all other incarnations of Vishnu including Rama. But 
Sarvabhauma explained that Krishna's name is three times 
superior to that of Rama. 431 


427. Published by Bangiya Sahitya Parishad, Vol. III. The bhanita Is 

428. Lochan Das's Chaitanya Mangal, Madhya Khanda. For the descrip¬ 
tion of Chaitanya's devotion to Lingaraja of Bhuvaneswar, see Murari Gupta's 
Kadcha, Chap. VIII. 

429. “ttawsu® W Bhagavata, XII. 13.6. 

430. Chaitanya Bhagavat, II. 19 & III 2. 

Chaitanya Charitamrita, I. 6 & I. 14. 

431. Chaitanya Chandrodaya, VII. 27. 
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Chaitanya visited the shrine of VarSha at Jajpur and the 
temples of Nrisirhha at Puri, Ahobal, Jiyad and Pans. 

These references from the Gaudiya texts show that the 
Master’s devotion knew no barrier or distinction. His super¬ 
human personality did not believe that salvation was restricted 
only to those, who believed in a particular form of Vishnuite 
worship. He praised Anupam for his unflinching devotion 
to Rama, and nobody was happier, when Murari refused to 
abandon the worship of Rama, the god of his vow. 452 Thus 
there is no reason to surmise that the Master was sectarian 
and exclusive in his religious opinion, and that he shunned 
those who professed tenets of the non-Gaudiya Schools of 
Vaishpavism. In this connection, the statement of Achyutananda 
is interesting. “Chaitanya Prabhu is an erudite scholar in the 
Vedanta and Vedic studies. However learned a man is, he 
finds in Chaitanya his equal.” 433 

In 3unya Saihhita, Achyutananda speaks enthusiastically of 
the Master's intimate relation with the five Associates. “The 
five Associates, Ananta, Achyuta along with 
wKh t SSe ri Five* e,at,on Balarama, Ya^ovanfa and Jagannatha,!used 

Associates. 

to dance with Gauraftga Chandra”. 434 In 
Chapter X, 3rI-Krish$a informed SudSm that he is going to 
descend to the earth. 

“Thus ordered the Lord, ‘goest thou Sudam. We shall meet 
again in the Kali Yuga. I shall reveal Myself in the form of 
Buddha/ 

“Sundar3nanda will be the name thou wilt bear. My 
manifestation (kala) will appear at Navadvlpa, and will be 
named Chaitanya. Appearing in the world for the salvation 


432. Sec Chaitanya Charitamrita, II. 13 & III. 4. 

433. *ft %«rwr‘ HR 

#stl5tT qqfcs 

Sunya Samhlta, I. 

434. stow 
q q®*q srarf* ^ nfrnr ^ mt" 

% Sunya Samhlta, l 
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of the sinners, I shall preach the name of Hari from door 
to door. At that time thou shalt stay with us. Known by 
the name Achyuta, thou shalt save the cowherd class/' 

Rasa, written by Ananfa Dasa, is a rare MS., which contains 
a speech of the Master. 

Thus said the Master :—“As he (Jagannatha) speaketh of the 
most secret knowledge, so I give him the epithet, “very great." 
Yasovanta knowefh the facts, which are beyond the reach of 
other persons. Ananfa knowefh the science of the Magical 
symbols. AchyufSnanda speaketh of the past and present, 
whilst Balarama explainefh the principles (of philosophy)/' 

In Yasovanta Dasa's 84 Arts, we find Chaitanya seated in 
the Mukti Mandapa along with the five Associates, the king and 
^ ^ 4 . Sarvabhauma. The Master declared that 

the five Associates. fhe f| ve Associates were the followers of 
Krishna, in every age. The Associates replied that they were 
but five branches of one tree. (Pancha 3akha). The Master 
called them 435 to his side and asked them to give a demons¬ 
tration of their occult powers. He handed over the seed of 
a jack fruit to Jagannatha Dasa. The five Associates caused 
a tree, laden with fruits, to grow up from the seed. 

Yasovanta stated that the Lord was born and would be 
known as Chaitanya. By His order, the five Associates were 
born— to be his followers. 436 

Chaitanya is said to have explained the significance of 
sixteen names to Jagannatha Dasa, £yama Mantra of five letters 
to Yasovanta, Tarak Brahma Mantra to Balarama, the Mantra of 

435. “wter mm qft m n 

aft# sttopt stu *ft< ft^ n 

gfoi u# wra *ft ft# ^ ii 

^ *i# m sfiww n” 

Yasovanta Dusa’s 84 Arts, Chap. XLII. 

436. “aw w ng sfifa atm n 

mi star aw # sr^r n” 

Yasovanta Dasa's 84 Arts, Chap. XLII. 
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one Letter to Ananfa, and the Mantra of No Letters to 
Achyutanandu. 437 

Jagannafha Dasa is mentioned in Vaishnav Vandana 
References to lagan- books of Devaki Nandan, Jiva Goswaml and 

natha Dasa in Gaudiya r r .1 . i r\ rv . , T , 1 c 

Literature. or Jaikrishna Das. Devaki Nandan speaks or 

him as a great singer, whose songs pleased Jagann3th. 438 

Jaikrishna Das states that Oriya Balarama Dasa and Jagan¬ 
nafha Dasa are born in Orissa. 439 Most likely he means 
the two famous Oriya Vaishnavas of those names. Krishnadas 
Kaviraj refers to Jagannafh—Kashfhakafa, Tirtha, Mohanty and 
Acharya ; but is silent about Afibada Jagannafha. 

The Gaudiya Vaishnavas allege that Jagannafha started a 
heretical sub-sect of his own, known as ‘Atibadi*. In Bengal 
also, there was one "Atibadi* sub-sect of Rupa Kaviraj, 440 
and both had been tabooed by Totaram Babaji—a Vaishnava 
divine of the Gaudiya School. 441 

Jagannatha’s spiritual mentor was Balarama Dasa. 44 ' 2 
Jagannafha begged the Master to initiate him info the name of 
Ilari. “Hearing this, the Master was glad, 
and he ordered Balarama to give initiation 
to Jagannafha, and to teach him the chanting of the name of 
Had/* 443 Balarama faithfully obeyed the command of the 
Master. 


Chaltanya and Jagan 
natha Dasa. 


437. Gurubhakti Gita, pf. Ill, Chap. XL. 

438. “.Tmq 51B qfllScf I 

W RW ll” 

Devaki-Nandan. 

t( 3r\ ft 

Jiva Goswami 

439. 33 ur wnn 1 
sram srr< aw sw^ili” 

Vaishnav Vandana—Jaikrishna Das 

440. Rupa Kaviraj was excommunicated by Hemalata Thakurani (the 
daughter of Nityananda) whose disciple he was. 

441. See the Gaudiya Magazine Vol. IX, 24 

442. Nitya Guptamani, XIX, SI. 19; Jagannafha Charifamrita, II ; 
Iswara Dasa's Bhagavata, LXV. 

443. Jagannafha Charifamrita, II. 
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The translation of the Bhagavata points out Jagannatha 
Dasa’s devotion to Krishna. After describing the disappearance 
of Krishna from the Rasa-Arena, the poet was beside himself 
with excess of emotion. He writes that his mind tried to 
pursue Krishna but failed. With great humility he attributes 
the failure to his own shortcomings. 444 Such expressions 
show what he really was—a sincere and devout Vaishnava of 
the Medieval School. 

According to Divakara Dasa, the Master bestowed upon 
Jagannatha Dasa the epithet of Atibada—in recognition of his 
occult powers. Divakara’s long statement 
has been abridged in the following 


The Story of ‘Atibada 
Designation. 


lines. 

One day the Master asked Jagannatha about his past births. 
With his characteristic humility the Dasa replied :—“Suffer 
me to recount the facts O Master, which are known to 
thee. Once, while I was meditating on Radha-Krishna, I 
forgot my mundane entity, in the bliss of imagination. Then 
I could realize that Radha and Krishna were gazing coyly at 
each other’s face in Vaikuntha. Krishna laughed and from 
that laugh wert thou born. Radha in response smiled prettily 
and I was born from her laugh. Thou wert commissioned to 
appear in the Kali Yuga for the salvation of the sinners.” 

The Master replied :—“Verily this is wonderful. Thou 
art then a partial manifestation of Sri Radha—the supreme 
object of Krishna’s love ! Only the adepts are able to compre¬ 
hend the mellowness of Radha’s love. In sooth O Dasa, thou 
art a great person !” Then taking off his red-ochre coloured 
wrapper, he tied it round the head of Jagannatha Dasa and 
said, “Thou hast spoken great words. So wilt thou be known 
as Ati-bada.” 445 


444. 

445. 


Jagannatha Dasa's Bhagavata, X, 30 

snug 'TTeftfa WII 5RR gilff II 

sw gsfttr srfor? ii” 


Jagannatha Charitamrita, Chap. III. 
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Jealousy of the Gaudlya 
Vaishnavas. 


DivSkara Dasa did not stop wilh this. He had described 
with gusto, how Chaifanya’s partiality for Jagannatha 
Dasa roused the jealousy of the Gaudiya 
followers. They requested the Master to 
withdraw that designation of distinction. But the Master 
refused to accede to their request. They then asked him to 
set out on pilgrimage. 

“Hearing this (suggestion) Chaitanya replied :— 

“With all my desire and feelings I have taken shelter in 
Jagannath. Whether I live or die, I can not leave Jagan- 
nath.” 446 


The Vaishnavas tried their best to take away the Master 
from Puri. His partiality for Puri, they attributed to his long 
contact with the Oriya Vaishnavas. But all their persuasions 
proved futile, as the Master turned a deaf ear to their 
words. 

Angry at this flat refusal they now decided to abandon 
th« Master. They said, “We, certainly, are not going 
to stay at Puri. What for shall we revere him ? Let us go 
to Vrindavana, the early seat of the exploits of Govinda.” 
They made their way to Vrindavana. Occasionally they 
used to come to Puri to witness the Ratha-Yatra festival ; but 
the dominating influence of Jagannatha Dasa hastened their 
departure. 

This long description of Divakara Dasa is to be taken with 
a grain of salt. It is undoubtedly a highly embellished account, 
coming from the pen of a biassed and unscrupulous writer. 
Nevertheless, it seems to be based on truth. The probability 
is, that Chaitanya gave the epithet of “Ati-bada” to Jagannatha 
as a recognition of his merit and this made some of the 
Gaudiya Vaishnavas jealous. Beyond this we hesitate to 
believe. 


446. “v, gftr 
jfrrc r* 3ft; 

sfM w § TO 
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sTiraw m ll 
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Jagannatha Charitamrifa Chap. III. 
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In Gaudiya magazine (Vol. IX) we find a different account 
for the epithet of Ati-bada. It is stated that Jagannatha Dasa 


The Gaudiya Version for 
the Ati-Bada Epithet 


went to the Master’s place to convince him 
about the excellence of his translation of the 


Bhagavata. Chaitanya cut him short and declared “Hear me, 
O Sir. Thou hast indeed become a very great (Ati-bada) 
person. It is hardly befitting that relation should continue 


amongst us, now that thou art an exalted personage.” The 


followers of Jagannatha Dasa took their cue from this conver¬ 


sation, and began to address him as “Ati-bada.” 

The Gaudiya anecdote is based on hearsay evidence. We 
have already seen that the Oriya Bhagavata was Jagannatha’s 


Absurdity of the Gaudiya 
Allegation. 


last composition. He died 
of sixty and could not be 


at the 
more 


age 

than 


forty-two years old at the time of the Master’s passing away. 
Thus the book was composed certainly after 1534. This fact 
proves the absurdity of the Gaudiya statement. According to 
Divakara Dasa, Jagannatha served the Master constantly for 
six years. 447 Inspite of his devotion to the Master, he was 
treated as a heretic. His sect is declared heretical by 
Totaram Babaji. We are at a loss to understand what autho¬ 


rity the afore-said Vaishnava worthy has, to declare so. 

This discussion in detail reveals a dark side of the Chaitanya 
Age in Orissa. It reveals that sectarian feelings prevailed 


Sectarian Feelings in the 
Chaitanya Age. 


among the followers of Chaitanya. Thus 
we find that Madhavl Dasi has nowhere 


been mentioned in Oriya texts, while Krishnadas and 
Vrindavan Das Are silent about the great Oriya Vaishnavas, 
Ati-bada Jagannatha Dasa and his companions. 

Ati-bada Jagannatha Dasa is described as the partial self 
of Radha by Divakara Dasa. But Jagannatha Dasa himself is 
silent about RadhS-idea. Only in TulabhinS, he has spoken 
of eternal Radha. It is not unlikely his followers declared 


*ft /I 

w ii” 

Jagannatha Charitamrita, XXIV. 


447. “STSKfl ^7 5ft 
to wr 
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him to be the manifestation of Radha, in imitation of Gadadhar 
Pundit’s reputation as such, 448 and because of JagannStha’s 
birth on Radhashtami day. Ati-bada Jagannatha has also been 
styled "the maid-servant of Jagannath.” 449 It is stated that 


-i 450 


to 


Reference to Balarama 
Dasa In Gaudlya 
Literature. 


the Master himself ordered him to dress as a woman 
initiate the chief queen of Prataprudra. 

In Chaifanya Bhagavat there is reference to a Balaram 
Das, who was mad with the ecstasy of 
love. 451 But this Balaram Das seems to be 
a resident of the village Dogachhi, near 
Krishnanagar. Jaykrishna Das speaks of Oriya Jagannatha 
and Balarama Dasa. Devaki Nandan also refers to a Balarama 
Dasa who is favoured by the deities Jagannath and Balaram. 452 
In all probability Balarama Mahapatra is meant by them. 

His first meeting with the Master has been described by 
Iswara Dasa. 453 Balarama's native place was Chandrapura. 
-. .. . _ , On his way to Puri, the Master halted at 

Mahapatra. Chandrapura. Balarama recognised him 

as the Lord, and anon he prostrated himself before the Master. 
With overflowing love, the Master raised him and embraced 
warmly. The Master addressed him Suvala and imparted 
Rama and Tarak-Brahma Mantras into his ear. 

In the next chapter, Iswara Dasa explains why Balarama 
was known as ‘Mad’ (Matta). Once an elephant ran amuck 
^ , and killed his keeper. There was a panic 

in the crowd. Balarama Dasa chanted 
Hari’s name before the mad elephant. The mad elephant 
now became docile like a lamb and bowed to the feet of 
Chaitanya. 


448. Gauraganoddesa Dipika, Sis. 149 & 153. 

449. Jagannatha Charitamrita, Chap. XI. 

450 Nityaguptamani, Chap. XXII. 

451. H5IJR1 35KTH ?ra” 

Chaitanya Bhagavat, III, 5 

452. sftar sra rotrt 

Vaishnav Vandana 

453. Iswara Dasa’s Bkagavata, Chap. XLVI. 
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The Master embraced him and called him “Matfa.” 
Divakara also refers to this epithet. 454 In Yasovanta’s 84 Arts, 
Balarama states that he was Suval in the Dvapara Age. In the 
Kali, he was born as Sudra at Puri. The Lord informed him 
in dream that He was born at Navadvipa, bearing the name 
Chaitanya. He along with his Associates were ordered to 
serve the Lord again. 455 Balarama was devoted to Gaurldas 
Pundit. 456 According to Kavikarnapura, Gaurldas was Suval 
in the Dvapara Age. 457 

Yasovanta Dasa, when in his teens, was once watching over 
the corn-field to keep out deer and wild boars. The Lord 
_ J „ appeared before him. Said He, “Chaitanya 

vanta Maiiika i s m y incarnation. Thou shalt serve at his 

feet. Being initiated by him, thou shalt save the sinners.” 458 
The Lord vanished and Yasovanta set out in quest of the 
Master. 

He beheld Gauranga, the son of Sachl, who was the 
manifested self of Jagannath. He prostrated himself at the feet 
of Chaitanya and on getting up kept the hands folded above the 
head. Chaitanya embraced Yasovanta and addressed him 
Svarupa Tirtha. He initiated Yasovanta into the name of Hari, 
and named him Suvahu. 450 

Yasovanta gave a demonstration of occult powers before 
the king and the Master. Sudarsana Dasa, the biographer and 
disciple of Yasovanta was present there. 460 


434. OT 

Jagannatha Charitamrita, II. 

435. 84 Arts, Chaf|, XLII. 

456. “nstf sre ^ qfttfer hti qsmg 

Jagannatha Charitamrita, VII. 

457. GauraganoddeSa Dipikn, SI. 128. 

458. Iswara Dasa’s Bhagavata, Chap. XLVI. 

459. “Mh smiq n 

<nwi qff aftm ftft qfif% n 

qftq tot ^ n 

ft 5ft *3513’ gw eft sqg it” 

Iswara Dasa’s Bhagavata, Chap. XLVL 

460. Yasovanta Dasa’s 84 Arts, Chap. XLIII. 
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In the first chapter of ^Qnya Saihhifa, Achyutananda narrates 
his early life. From his boyhood he was 

Chaitanva and Achyuta- 

nanda Khuntia. devoted to Krishna. His father took him 

to Puri to meet the Master. 

“Worldly desires departed at the sight of the Master, and 
true knowledge dawned upon his mind. The son of J^achl 
ordered SanUtana Goswami to give instructions to Achyuta- 
nanda.” 


Sanatana Goswami II (See the Preceptorial table) initiated 
him into the name of Hari. Achyutananda then returned to 
Tripura, his native village. After ten years and ten months, 
a great change occurred in his life. It is said that Anadi- 
Brahma appeared before him, 461 and gave instruction on the 
Mantra of No Letters (Ana-Akshara). Achyuta’s disciples 
were more prosaic and thus in Gurubhakti Gita, the Guru was 
stated to be Chaitanya himself. 

Whoever the Guru might be, his advent marked a turning 


Achyutananda 
at Puri. 


point in Achyuta’s life. He started for 
Puri, where he served the Master. 


“Out of compassion, the Lord of Navadvlpa gave me 
cymbals and drums.**** * Kindly he taught me the tune, 
timing and sense of rhythm. He taught Mantras to me 
and put the cymbals into my hand.” 462 Obeying the order 
of the Master, Achyuta set out on pilgrimage and returned 
after a long journey. Thereupon he met the Master. 


“Gouranga Chandra, the ocean of mercy, was present on 
the main road. Words fail to describe the glory of the group 
of the Vaishnavas thronged # round him. Going in front of 
him, I cast myself at his feet and then stood up. The Moon 
of Navadvlpa was pleased at the sight of me. I received 
flowers which were offered to the deity. I passed a few days 
in that gathering of holy men. Then Ananta, Yagovanta, 


461. qFTTft m 3$ Wlftr* 

Anakara Samhita. See also Sunya Samhita, I. 

462. Sunya Samhit^ Chap. I. 
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3rlvatsa, alias Ja*gannatha and Balarama joined me. Thus were 
all the five Associates present, and by order of Chaitanya, the 
chanting of the name of Hari from every house rent the air.” 463 
Iswara Dasa, as usual, has introduced a vision—so that 


The Account of 
Iswara Dasa. 


the Lord might give the following message 
to Achyutananda alias Sudam. “Thus said 


the Lord, ‘My manifestation as Chaifanya is identical with 
Buddha.” 464 


The Lord stated further : --“Thou shalf serve him and 


follow the path of devotion. Chaifanya is identical with me. 
Know the Parama-Hamsa Mantra from him. Accept him 
as thy preceptor and propagate the name (of Hari).” The 
Divine message is repeated elsewhere in the same chapter. 

“Listen, O Achyufa, to My advice. Take thy initiation 
from Chaifanya. Propagate the name (of Hari), O (embodiment 
of) Sudam, thou being a limb of Mine.” 465 


Ananfa Mohanfy was an associate of Krishna in the Dvapara 
Age. The Lord advised him to meet in the Kali Age Chaifanya, 

Chaitanya and An.nta who wil1 be Hls manifested self. (“Chaifanya 
Mohanty. mora nija dehi”). According to Iswara Dasa, 

Balaram-Sankarshana lived in the Vindu-Sarovara as the 
serpent Ananta, after the destruction of the Yadava clan. At 
the age of fifteen, Ananfa Mohanty was told by a sage :— 


463. =35=5 rent fasft 3 ? 

Vnq jw3f*r qfV jffon aft f% sqm air n 
sttspgr q;t qrftm am cttft 

tftro mrsfaqsqt urn? j.a quft u 
qre% faftj faa aft ms? *ret aft 
8Pi?a arihfa aana *f1aaa ftfsft mft it 
mrara .are aft q^qregr aaa rltft aft 
m at fft «rft wtsi art u” 

Sunya Samhita, IJ 

464. Iswara Dasa’s Bhagavata, Chap. XLVI 

465. arega *fr aaa sir fft n 

^ am srare g a>r saw rret wsr air ir’ 

Iswara Dasa’s Bhagavata, Chap. XLVI. 
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“Hear me, O Atlanta, Nityananda, the embodiment of 
Safikarshana, hath been born in Gauda De£a. Chaitanya, the 
lord of the universe, will repair to NllSchala, along with his 
companions. Thou wilt serve at his feet. Nityananda is 
Sankarshana and thou art his partial self. That is why, thou 
bearest the name “Ananta.” 466 The sage further told him that 
he was Dama in the Dvapara Age. Chaitanya on his way to 
Puri visited KonSrka. Ananta met him there and prostrated 
himself at his feet. 

“Thus commanded Chaitanya, ‘Listen, O Nityananda. 
Initiate Ananta info the name of Hari, which is the best thing 
for instruction * * ** Hearing this message Nityananda with 
joyful heart imparted the great Mantra into the ear of 
Ananfa. ,,4C7 

Ananta is known among his followers as the incarnation 
of Balabhadra. Daya Dasa who belongs to the sect founded 
by Ananta, reiterates this fact in his book, Ananta Sagara 
Glt3 (Chap. I). 


Behind these tiresome tales of revelations, visions and 
miracles—there is undoubtedly a background of truth. If is 
not always easy to separate the kernel from 
the husk and much must therefore remain 


Concluding 

Remarks. 


meaningless. 

These references shed a new light on the history of the 
Chaitanya Age in Orissa. They reveal that the Vaish- 
navas of the Medieval School also shared 

The Gaudiya 

texts are almost silent about them. These Oriya books 
disclose the fact that all the followers of the Master did not 


Importance of the Oriya 

Source - the affection of the Master 


466. Iswara Dasa’s Bhagavata, Chap. XLVI. 

467. srrat ftf spt ft faWHff W II 

4K fftc ftfll 9TT II 
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x Iswara Dasa's Bhagavata, Chap. XLVI. 
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belong to the same camp. Subsequently we will find that the 
Oriya texts help us to locate the place of the passing away of 
the Master. The history of the Chaifanya Age will be one¬ 
sided, if it is solely based on the Gaudiya source without 
consulting the Oriya texts. 


APPENDIX 

The Differences Between Gaudiya and Medieval 
Orissan Schools of Thought 

Prima facie it seems strange that the exponents of the two 
Schools of Thought bearing allegiance to the same Master 
could not pull on well amongst themselves. Some of the 
salient points of difference between the two Schools may be 
discussed here. 

The Medieval School of Orissa accepted the Radha-idea but 
maintained a novel conception, in conformity to their 
, heterogeneous philosophy. Radha was con- 

1. The Difference In ° r 

the Radha-idea. sidered as and Krishna as “Parama” 

Atma (soul). 468 The Lord entered within the womb of His own 
J§akti Yoga-maya, and was born as the twins Radha and 
Krishna. 469 The author of Ganesa Bibhuti has gone to the absurd 
length of stating that Krishna and Radha are brother and 
sister. 470 

According to tlie Gaudiya theory, Krishna is the Absolute 
Being—the personal Godhead manifested in the transcendental 

468. "sfafe u*rr w, s 5 ®! 

Hetu Udaya Bhagavata, Chap. I. 

chi sf< ” 

Sunya Samhita, III. 

469. “d srrcR* <rc 

mi qr aw srflreift,” 

Premabhakfi Brahma Gita, Chap. II. 

470. See the theory of the Causatio a of Rama, in Chapter VII. 
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plane. Radha is the plenary cognitive power of the soul. Though 
she is the serving counter-part of Krishna, she must not be 
identified with the conditioned soul, (JlvatmS) who belongs 
to a lower plane. 

“Nityasthali” or the eternal Abode has been described 
„ , , L J in Padma Pur3na. 471 Arjuna goes there 

in the form of a woman, with the aid of 

Tripura. 

This conception has been utilised by the writers of the 
Medieval School. Since its restoration by the Master, Vrinda- 
vana steadily eclipsed the sanctity of Puri. The Medieval 
School exalted the eternal Vrindavana at the expense of the 
mundane one. Thus Krishna of Dvaraka failed to show the 
eternal Abode to his eight queens (Sunya Saihhits) ; or to 
Rukminl (Rahasya Mafijari). Mundane Krishna (“MSnava 
Vishnu”) was cursed by the formless Krishna of the eternal 
region, for trespassing into the eternal Arena, (NSmaratna Gita). 
The eternal Arena in Goloka is the zone of the Void. 472 Achyu- 
tananda addresses eternal Krishna as the personified Void. 

The very idea of formlessness is repugnant to the Gaudiya 
doctrine. As the Master said to Sarvabhauma, 

“The Supreme Being is full of all powers and yet you 
describe Him as formless. The Shrutis that speak of Him as 
Abstract exclude the natural and set up the unnatural.” 473 

The theory of “Pinda-Brahmanda” or “Universe within the 
Body” is not entertained by the Gaudiya School of Vaishna- 
, . vism. But in Virata Gita, Krishna says to 

Brahmanda. Arjuna that all the Brahmandas are within 

the body (Pinda) and thus these two are identical. In Gupta 
Gita, he says to the same patient listener that Mathura stands 


47t. ain 

Padma PuranS, Pafala Khanda, LXIII. 

472. “fTfU4.Tt JUTS51 «? flVtS Sunya Samhlta, X. 

473, Chaitanya Charitamrita, II, 6, (Sir J. N. Sarkar’s translation). 
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for the head. 474 Mathura is also identical with the Void. 475 There 
are fourteen Universes in the human Body, including two in 
the mouth. 476 

The Old School of Thought exalted the sanctity of Pud. 

Nilachala was taken to be the replica 

4. The Superior Sanc- 

K t ih?trr urushottam °* eterna l Abode of Krishna. 477 As 

YaSovanta Dasa says :— 

“Behold Nilachala, which is eternal and greater than all 
other holy places. Gokula, Mathura, Vrind§vana, Dvaraka, 
etc., all these holy places including Kasi, are present here. 
Thus a crore of holy places are to be found in this place, 
whose sanctity baffles description.” 478 Jagannath has been 
identified with ‘Anakara Vishnu.’ 479 Baladeva and SubhadrS 
have been described as Radha’s self by Balarama Dasa. 480 
But Divakara Dasa, as usual, is more outspoken. Says he 

“What is known as Goloka, the eternal Abode, is identical 
with Nilachala. Even in a crore of ages, its sanctity will not 
diminish. All the sixteen phases are present in Jagannath, 
whose one phase is the son of Nanda. One phase expanded 
info sixteen, and Krishna was born at the abode of the Gopas.” 481 
According to Jagannatha Dasa’s Daru Brahma Gita, the body 
of Krishpa, after he had passed away, was brought to Purushof- 
tam Kshetra for cremation. Professor A. B. Mohanty adds to 
the list of the books. 

474. Gupta Gita, VII. 

475. Tula Bhina, IX. 

476. Virata Gita.^VI. 

477. Vedantasara Gupta Gita, VII (Union Pr.) See also XXI. 

478. Premabhakti Brahma Gita, V. 

479. “ft ft STITTT^K STO” 

Vedantasara Gupta Gita. (Union Pr.) IV. (U. S. Press.) 

480. mnr ww 

Vedantasara Gupta Gita, XXI (Union Press.) 

481. “ft! ft§f2 fftft II 

3*t ft% jjt* Rfft* sftsn 5T m* ii 

TOiftr <iW ^TT ftfa vfcvfc Tftft m II” 

Jagannatha Charitamrita, XVIII. 
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“Purushottam Kshetra is the embodiment of all holy places* 
This fact has been established by BalarSma Dasa in VedSntasSra 
Gupta Gita, Achyutananda Dasa in Gurubhakti Gita and in 
his poems, by Divakara Dasa in Jagannltha CharitSmrita. 
Dinakrishna Dasa has explained the same fact in Namaratna 
Glt3 and Rasavinoda. He has similarly hinted at this in his 
Rasakallola* Bhupati Pundita has reiterated this in his Prema- 
Pafichamrita.” 482 

Needless to say, the Gaudiya Vaishnavas never extol 
Nilachala, at the expense of Vrindavana. 

Totaram Babaji, a theologian, has declared the Sakhi- 
bheki sect (/. e. those who imitate the dress of a female Asso¬ 
ciate of Krishna) heretical. Jagannatha 

5. The Worship in Fema- ^ - - rrt 

je orcss to imbibe sakhi- Dasa used to wear the dress or a remale, 
to imbibe her feelings. In Premabhakti 
Brahma Gita, Krishna explains “devotion through love” 
(Prema Bhakfi) to Arjuna. 

Fortunate is he, who serves the band of milkmaids and 
who assumes (mentally) the body of one of the chief eight 
milkmaids ; imitating’her while dressing himself as a female. 
He would worship the feet of Sri-Krishna with sole attention 
and would speak as follows :— 

“O Lord of the Universe, the consort and the beloved of 
the Gopls ; I am but the servant of the milkmaids. Have 
O Lord, mercy upon me.” 483 

Though Gadadhar Das and Narahari Sarkar used to 
dress as a ‘Sakhi,’ to imbibe her feelings, such a mode of 
worship is not popular among the Gaudiya Vaishnavas. 484 


482. See the Preface of Prema-Panchamrlta. 

485. Premabhakti Brahma Gita, III. See also Vedantasara Gupta Gita, 

IV, (Union Press edition) 

484. But see the biography of Radharaman deva, for justification of Sakhi- 
idea. Vol. V* p. 276. 
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In Kali Santaranopanishada, Brahma is said to have inform¬ 
ed N5rada that without the chanting of the “Maha-Mantra,” 
salvation is impossible in the Kali Age. This 

6. The Principle of Six- - . t t 

teen Names and Thirty- great Mantra is commonly known as Hare- 

Two Letters. 

Krishna Mantra/’ Rupa GoswamI in his 
Stavamala (1st hymn, SI. 5) refers to the chanting of the Mantra 
by the Master. 


Valadeva Vidyabhusan, the great Oriya Vaishnava of the 
Gaudiya School, explains this Sloka in his Stava-malU 


Valadeva's Comment. 


Bibhushana commentary on Rupa Goswami’s 
text, and refers to the Master as one 


“whose tongue used always to dance because of 


muttering of Han^-krishna Mantra, consisting of sixteen 
Names and thirty-two Letters. 485 In Medieval Oriya literature, 
the sixteen Names stand for the sixteen Gopis of the eternal 


Arena. The Master, it is stated, found the Mantra consisting 
of thirty-two Letters, unsuitable for the masses. So he suppressed 
thirteen Names and maintained only three—“Hare, Rama and 


Krishna.” These three Names he expanded into sixteen 
Names. 486 According to Achyutananda, the thirty-two Letters 
represent the abode of the Void. 487 While demonstrating the 
Void-worship before the king, he called back to his mind the 
thirty-two Letters. The Gaudiya doctrines, on the other hand, 
are bitterly opposed to any such interpretation. 

The Medieval Vaishnava texts generally place the words 


485. 

WIT fair 

Sfava-mal5 Bibhushana Commentary, 
486. W3TC 3T7 ffm 

WT3 5ft 337713 3T>!*1 II 

3 3T3 373 Tift ftfa 317 Tft 
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Sunya Samhlta, II. 

See also Gurubhakti Gita, III. 40. 
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In the following order—Hare, Rama, and Krishna. But the 
Gaudiya order is Hare, Krishna and then Rama. 

The Medieval School of Vaishnavism was influenced by the 
Philosophy of Nathism and Buddhism. Thus “Ghata (hata) yoga” 


7 The Natha and Bud¬ 
dhist Influences. 


has been described in Anakara Samhita. 
A pious Vaishnava like YaSovanfa wrote the 


account of Raja Govinda Chandra. Jagannath was conceived 


as Adi-Buddha. Gautama Buddha and Chaitanya were 


considered to be his incarnations. Vlra Sirhha, a Buddhist 


leader of Nagarjuniya School, was regarded as an ardent 
devotee of Krishna. Buddha-Mata is the name of a female 
associate of Tripura, while Balarama Dasa refers to Dharma- 
matra. Chaitanya Dasa’s six Vishnus are but the imitations of 
six meditating Buddhas. 

Thus, inspite of its indebtedness to Nathism and Buddhism— 
the Medieval Vaishnavism of Orissa was essentially Vishnuite 
in its features. It was not Buddhist-Vaishnavism, i. <?., 
Buddhism in the disguise of Vaishnavism. 

Unfortunately, by Vaishnavism, N. N. Vasu has meant the 
uncompromising orthodox type of the Vishnuite cult. So he 
has depicted Achyutananda and his associates as insincere 


hypocrites. Achyutananda enjoins on his disciples not to 
divulge the ‘knowledge of Brahma' (Brahmavidya) before the 
egoists, atheists or the hypocrites. 488 It is a pity, that he 
himself has been called an atheist and a hypocrite. 


487. W” 


488. Sunya Samhita, II. 


Sunya Samhita, X. 
Ibid. 



CHAPTER X 

CHAITANYA—AS THE INCARNATION OF BUDDHA- 
JAGANNATH. THE PASSING AWAY OF CHAITANYA 

In several texts of the Medieval Orissan School, Chaitanya 
has been conceived as an incarnation of Buddha. Prirna facie 
it seems to be a paradox, as the Master himself had denounced 
the Buddhists. 

Chaitanya declared before Sarvabhauma Bhattacharya 
that : —“He is a wretch who denies form to God ; 

^ IAf , touch not, behold not that slave of Death. 
Against the Buddhists. The Buddhists are atheists from not respect¬ 
ing the Vedas/' 489 But in the Medieval Vaishnava Philosophy 
of Orissa, Chaitanya was supposed to be the living embodiment 
of Jagannath—who was Adi-Buddha. 

Achyufananda explains this curious conception in 3unya 
Samhita. Krishna was disconsolate at the thought of destruction 
of his clan. He gave vent to his feelings before Varuna, 
the lord of the sea. 

“Out of indignation, the sage AshtSvakra had cursed my 
clan to destruction," he lamented. 490 “My son had forsooth 
committed a little fault. For this the sage had done injustice. 
In addition to that, he had spared me not. I shall have to 
destroy my own clan 1 Listen, O Varuna, to my words. 
Bringest anon, |the disc of destruction, from Manipura. 
Verily will I destroy my clan. The sages will then be satisfied 
and let this (story of vengeance) be known in all the ages." 
Varuna sent for Nilkanthesvara Siva of Puri, who hastened 
to console the grief-stricken Krishna. Seeing 3iva, Hari 

489. Chaitanya Charitamrita, IL 6. 

(Sir J. N. Sarkar's translation) 

490. “STfam I ifita 3ft TO II ” 

Sunya Samhita, XXVII. 
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became restless. Out of indignation, tears trickled down 
his cheeks. 

“Hear me, Sad3siva,*’ he exclaimed. “I have destroyed my 
city without compunction. I was so long enjoying luxury, 
befitting a king,—which the sages could not tolerate. My 
child happened to be spoilt due to excess of affection. Did 
Ashtavakra know it not, that he cursed him ?” Nilakanfhesvara 
consoled Krishna with soothing words. “O Hari,” he replied. 
“Why art thou overcome with grief ? We knew it beforehand 
that thou wouldst destroy the Yadava clan. * * * After the des¬ 
truction (of the Yadava clan) thou wouldst repair to thy abode. 
Then as Buddha on the sea coast, thou wouldst enjoy majestic 
splendour. * * * At first, thou wouldst be worshipped as the 
Sacred Log, (DSru Brahma) on the sea-coast. Thither thy 


family would serve thee. 

Krishna was thus consoled. The fatal arrow of Jara the 
3avara struck his foot and he passed away. Jagannatha Dasa 


Krishna’s Passing Away. 


continues the legend In his Daru Brahma 
Gita. The PSndavas brought the body to 


Purushottama Kshetra for cremation. 


“At first not even a hair was burnt and this caused anxiety 
to the Pandavas. On the sixth day (of burning) hands and 
legs were consumed. To assume the form of Buddha, the Lord 
gave up His hands and legs.’’ 491 


The Divine oracle was then heard :— 

“Cast the Body of the Lord unto the sea. In the Kali-Yuga 
He would be worshipped as the Sacred Log.” 492 Thus Vishnu 


491. “XB IK ^ 'Tlftu VnT II 

^ III IK Blftt epfeSt flffll” 

Daru Brahma Gita. 

492. Sig 


(Jagannath) Deulatola. See also Daru Brahma Gita. 
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in his Buddha incarnation came to be known as JagannSth. 493 
Krishna manifested himself in the Kali Age as Buddha- 
Jagannath. 494 In Gita (IV. 7-8) Krishna declares that he 
would appear in every Age to save the righteous and destroy 
the sinners. The Buddha-Jagannath incarnation had the same 
mission. But the sinners grew up again like weeds. Thus 
further incarnations of Buddha-Jagannath became necessary 
to destroy them. 

Gautama-Buddha was one such incarnation. In comparison 
Gautama-Buddha—the in- to Adi-Buddha Jagannath’s age, he was con- 

carnatlon of Jagannath. sidered fo be a child Gautama-Buddha 

did not live even for a century. So further incarnations 
followed. Chaitanya was another incarnation of Jagannatha- 
Buddha, and Krishna’s associates were born as his followers. 
Even after Chaitanya, we hear of the advent of Buddha 


incarnations. At the fag end of the 17th century flourished 
Ramananda Ghosh, who claimed to be the incarnation of 
Buddha, for salvation of mankind. 405 

Before his passing away Krishna informed Sudam alias 


Krishna’s Message 
to Sudani. 


Achyuta that he will appear in the Kali Yuga 
again, as Buddha, because of the curse of 


the sages. (Sunya Samhita, XXVII.) 


The same message is repeated in another chapter of the 


book. The Lord (Krishna) told Sudam that He would appear 


in His Buddha incarnation in the Kali Yuga. He also said, 
“My partial manifestation will appear at Navadvlpa, and shall 


493. “3T# CRT ft 3T* 

II” (Jagannath) Deulatola. 

“mK 

<*3$ ^ ii” 

Sarala Mbh. Sabha Parva. 

494. “fast irfa *rfe? 

Sunya Samhita, XXX. 

Sunya Samhita, XXX. 

495. “Buddhavatara Ramananda”—Haraprasad Commemoration 
Book, Vol. I. 
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be known as Chaitanya.” 496 Thus Jagannath is the full and 
Chaitanya the partial manifestation of Krishna. 

Chaitanya has been described as the partial manifestation 
of Jagannath, the Adi-Buddha. 497 Even in Gaudiya literature, 
the Master was regarded as the living embodiment of Jagan¬ 
nath. 498 But the Gaudiya theory stopped at this point, while 
according to the Orissan conception :— 

(1) Chaitanya was the incarnation of Buddha-Jagannath. 

(2) He absorbed himself info the image of Jagannath. 

In Chaitanya Bhagavafa of Iswara Dasa, Chaitanya has 
„ 4 been described as the incarnation of Buddha, 

chaitanya. a f en( j every chapter. The Lord says 

to Devakl :— 

“Mankind will be steeped in the abyss of ignorance 
(Acheta). So I shall assume the name Chaitanya. I shall 
impart words of wisdom as a scholar, and will be known as the 
incarnation of Buddha.” 499 

The Lord similarly informs Achyufananda that Chaitanya 
is the embodiment of Buddha. So Achyufa should follow the 
path of devotion by serving at his feet. 500 


496. 

II” 

Sunya Samhita, Chap. X. 

In this connection see p. 112 

497. Jhumar Samhita, by Nirakara Dasa. Chap. XXII. 

Gurubhakti Gita, III. 2. 

498. “W5IT 

Chaitanya Bhagavat, III. 5. 126. 
WWW Bhakti Ratnakar, p. 100. 

For similar idea, see Kavikarnapur's Chaitnanya Chandrodaya, 

VI. 44 & VIII. 7. 

499. Iswara Dasa's Bhagavata, Chap. Ill 

500. “ailafar 11 

% Iswara Dasa's Bhagavata, XLVI 
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The Passing Away of the Master 

The conception of Chaitanya as the incarnation of Buddha, 
gathered round him after his demise. The passing away 
of the Master has been described in the following Oriya 
books 

(1) Sunya Saihhita, (2) Jagannafha Charitamrita, (3) I^wara 
Dasa's Bhagavafa and (4) Prema Taraflginl. 

The statement of Achyutananda's description of the passing 

Achyutananda. away of the Master is quoted below :— 

“King Prafaprudra was (on that day) present near Kala~ 
rae fa. 501 At this time Gauranga Chandra, after going round 
the exterior wall, entered info the temple (carrying the staff 
and waterpof) with his followers. The great Raja was present 
there along with his councillors and ministers. While devotedly 
they were gazing at the image, the temple resounded with the 
name of Hari.” 

“Lord Chaitanya, the great dancer, chanted the name of 
Hari and like a flash of lightning immersed himself within the 
sacred body of Jagannath.” 502 “The formless Brahma revealed 
himself from the Void into the world to show his exploits. Des¬ 
troying ignorance (/. e. darkness) and imparting the knowledge 
of Truth, he got absorbed info the full manifestation of the 
attributes (/. <?., in Jagannath, who is the embodiment of the 
sixteen kata). Just as fire in swallowing up fire knows no check— 
similarly, (Chaitanya,) the embodiment of celestial attributes 
absorbed himself within a similar entity, before one could 
clearly visualize. Witnessing this (disappearance) the king 
broke into loud wailing and there was a general lamentation. 
Gradually the followers went back to their destinations. After the 
Lord's (JagannSth's) supper, the servitors finished the service of 

501. Kalaraeta—A place near Jagmohana Mandapa. 

502. “3^ wr sjsw n*rr mr ^ 

3utw*i nfisg srsF ftjara ftrfa 

Sunya Samhita, I. 
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the deity. Arranging the bed they bolted the door of the room. 
The Lord of the world thus retired with Lakshml for sleep. At 
day-break, the Lord of the Universe was dressed in festive 
dress. From Madhava Full Moon day, the king conducted a 
grand festival. ( ) After the 

termination of the festival, held for a month, everybody retired 
to his respective place/’ 

“Madhava” is a vague word which signifies both the spring 
season and the month of Vaisakh. The Master was born on 

The Month of Madhava. the Ful1 M °° n ^ in the m ° nfh ° f PhSlguna. 

It is not likely that his birth-day was cele¬ 
brated with a long festival, shortly after his passing away. The 
mention of Lakshmi and the festive dress of Jagannath indicate 
a festival at the time of Chaitanya’s passing away. Thus 
Achyutananda seems to have referred to the Chandan-Yatra 
festival which commences from the third day of the Full Moon, 
in the month of VaisSkh. The Oriya Panji generally quotes 
the following couplet, in connection with the Full Moon day 
in the month of Vaisakh : — 

^ ^ uttara. ii” 


The Statement of Diva 
kara Dasa- 


Divakara Dasa mentions Chaitanya’s passing 
away in his book as follows :— 


Thinking thus, (that he should return to his own abode) he 
absorbed himself within the image of Jagannath. Thus he 
vanished into Jagannath’s body, (which is identical with his 
own) unperceived by all. The king was mad with consuming 
grief. “O Master,” he bewailed, “why have you disap¬ 
peared ?” 503 

In the last chapter of Chaitanya BhSgavata of fewara Dasa 504 


503. Jagannatha Charitamrita, VII. 

% Iswara Dasa's Bhagavata. 
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the Master’s passing away has been described more than once. 

VSsudeva Tirtha, a prominent SannySsi of 
Puri, could not believe that Chaitanya had 
into the body of JagannSth. Thus said the 


The Statement of 
Iswara Dasa. 


disappeared 
monk :— 


“Listen to me, O Iswara. I hear you have written a l 3astra* 
on Chaitanya’s life. Whence have you secured the information 
that Chaitanya got absorbed within Jagannath ? Briefly explain 
this to me, because any person will doubt (the veracity of 
your statement).” 


After a few lines, the passing away has been described. 

“Thus passed several days and again befell the Chandan- 
Yatra festival. On the third day of the Full Moon in the month 
of Vai£akh, Chaitanya dressed himself (as befitting the occasion). 
He joined the procession of the chanters on the main road. The 
king accompanied him as did many BrShmanas. * * * * 
Thus went the embodiment of Krishna, (Chaitanya) to the 
temple. Getting near the golden throne (of Jagannath) he 
beheld the god, on the throne. Chaitanya besmeared the 
sacred body (of Jagannath) with sandal paste, and gazed at 
the Lord, who illuminates the world. The king was by his 
side, and he also beheld Jagannath-Krishna, the holder of 
the conch-shell. Chaitanya himself is the embodiment of 
Krishna—the illuminator of the world and the deliverer of man¬ 
kind. The king personally witnessed the absorption of Chaitanya 
within the image of Jagannath. His indignation (1) knew no 
bounds and 4 es P a i r filled his heart. Getting composed, all 
(the devotees) consoled Nifyananda. With the help of the 
devotees, the king performed the Chandan-Yatra festival. 
Whilst Nifyananda Dasa was alive, the Master repaired to 
Vaikuntha.” 

The last few lines of this statement are repeated elsewhere 
In this chapter :— 

“Chaitanya departed for Vaikuntha. The king, after per¬ 
forming the (Chandan) Yatra festival, celebrated another festival 
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in memory of Chaitanya. Then NitySnanda returned (to 
Bengal)/' 505 Thus he supports Achyutananda’s statement. 

We find that these three statements agree about the facts:— 

(1) Chaitanya passed within the temple-precincts of Jagannath. 

(2) The king witnessed the scene. 

Iswara Dasa categorically affirms that the Master's disap¬ 
pearance took place on Akshaya-Tritiya, which falls on the 
third day of the Full Moon in the month of Vai£akh. 

Even if we tentatively accept his date, we may inquire about 
the disposal of the body. The king of Sampurninagar made 
similar inquiry. 

“Hearing of the disappearance of Chaitanya into sacred 
image, from the lips of the venerable sage Agastya, the 
king bowed at his feet. With great humility he declared, ‘A 
strange fact hast thou related, O sage." 

Then he put forward his query :—“(Thou sayest that) 
Chaitanya, while besmearing sandal paste, vanished into the 
sacred image. Thus, Chaitanya merged his identity into 
Jagannath’s body. * * * * But whither goeth the body of 
Chaitanya ? I entertain doubt as to this. Briefly explain 
this to me and thus drive out misgiving from my mind/' 505 

Agastya complied with the royal request. First of all he 
explained that the Lord appeared from the Void in material 
form to display illusion (Maya) and was known by the name 
Chaitanya. Fulfilling His mission, He vanished into Jagannath. 

“Chaitanya got absorbed within the god of the blue mountain. 
The form and spirit of Jagannath and Chaitanya were of 
identical nature. It was witnessed by all but nobody noticed 
what befell to the illusory botfy (Cf. Jayananda's Chaitanya 
Mangal—“Maya 6arlr tatha rahlla padiya”—His illusory body 
lay there behind). Jagannath, the fascinator of the three worlds, 


305. qrar snftm i 

*n?^T Emm m” 

Iswara Dasa's Bhagavata, LXV. 
506. Iswara Rasa's Bhagavata, LXV. 
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saw the material body of Chaitanya. He ordered Kshefra- 
pala . 507 —‘Anon shalt thou carry away this material body in 
air and place it on the Ganges water*. At Jagannafh’s bidding 
K§hetrapala carried the body (sava) in air and placed it on the 
Ganges water. Thus the Lord revealed Himself in the form 
of Chaitanya (for some time) ; and at length got immersed in 
the Ganges water.” 508 The river Prachi in the district of Puri 
is a sacred river. If is said that Mother Ganges bathes in the 
Prachi river at Gomati Tirtha, on the third day of the waxing 
moon in the month of Vaisakh. The sinners, while bathing in 
the Ganges, leave their sins in the water. So she bathes (in the 
Prachi) in the form of a black cow and emerges out of wafer 
as a white cow. She gets rid of all sins (due to the contact 
with the sinners) by beholding Amaresvara Siva. 500 

Thus according to Iswara Dasa, Chaitanya passed away in 
the temple of Jagannath on Akshaya-TritiyS day. His body was 
immersed in the Prachi water at Gomati Tirtha. On that day the 
Ganges appears in the Prachi every year. This Tirtha is situated 
at a distance of thirty to forty miles from Puri, and is popularly 
known as Lalifa-Tlrtha. 


507. An attendant—deity of Jagannath. 

Cf. a*ir 

Purushottam Mahatmya”, Chap. VII, in Niladri Mahodaya. 

Niladri Mahodaya. The Mahayanists also worship Kshctrapala. (See A. 
Avalon's The Principles of Tantra, p. 37.) 


508. 

^wr-fqjrs, 
wroraf arm 
2nt 
sTren 

Jrflr *w 
S'? 


rfiarfk n 

Wfa II 
^ amufict n 

jftw 11 

% Pure fa* ii 
itfa* ft* ^mi* n 
^ ii 
it ef ft?sn« (?) li 
•ncrt ft? nit n’’ 

Iswara Dasa's Bhagavata, LXV, 


509. Prachi Mahatmya, Chap. XII. 
21 
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The Bengali versions should be quoted here, for the 
, , . sake of comparison. Jayananda’s statement 

The Statement of r J J 

Jayananda. j s QS f 0 U 0ws : — 


“While dancing at the Vijaya of ?the Car festival in the 
month of Asharh his left toe was suddenly pierced by a 
brick (lying on the road). * * * On the sixth day of the moon, 
the pain in his toe grew severer, and he was forced to take 
his bed in the garden. (Tota) Here he told the Pundit 
Goswami that he would leave the earth next night at 10 o'clock. 
Celestial garlands of many coloured flowers were thrown on 
him from the unseen. Celestial singers began to dance on the 
high way. The gods began to cry out, ‘Bring the heavenly 
chariot'. The Master mounted into Vishnu's car with the 
figure of Garuda on the spire. His material body lay behind 
on the earth, while he went to Vaikunfha." 510 Here by the word 
Tota, Jayananda most likely indicates the Tota of KasI Misra, as 
the last resting place of the Master. In many places of his 
book he uses the word Tota, to indicate that garden. 311 Thus 
according to Jayananda, the Master, while sick, was treated 
at Ka£l Misra's Tota and passed away on the seventh day of 
the full moon at 10 P. M. 

Next, we shall refer to the description of Lochan Das in 


The Statement of 
Lochan Das. 

this book. 


the third part of his book. This description 
is omitted in the Gaudiya Math edition of 


“Getting up reverently to behold Jagannath, the Master 
(wended his way and) gradually reached the Lion Gate. Along 
with the followers accompanying him, he quickly entered the 


temple precinct. The Master looked all around but could not 
see (Jagannath). Then he contemplated. The door itself got 
closed from within. He with a heavy heart quitted that place. 


On the seventh day of the full moon in the month of Asharh, 
the Master supplicated (Jagannath) with a sigh. * * * * 

On Sunday noon in the third 4 Prahara ’ the Master absorbed 


510. Jayananda's Chaitanya Mangal, p. 150. 

511. Chaitanya Mangal, pp. 100, 105, 109. 
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himself in the image of Jagannath. The Parichha Brahmin 
(of Gundicha house) forthwith rushed outside, bewailing, “Alas, 
what shall I say” ! Seeing the Brahmin, the devotees pleaded, 
“Listen, O Parichha. Open the gate, please, as we are eager 
to meet the Master.” Seeing the distress of the devotees, the 
Parichha exclaimed, “The Master hath disappeared within the 
Gundicha-house ! (“Gundicha badir madhye Prabhur haila 
adarsan”) I have personally witnessed the communion of Lord 
Gaura (and Jagannath) and affirm that what you hear (from my 
lips) is absolutely true. k * When Raja Prafaprudra 

heard the news (of [he Master’s passing away) he and his 
family members lost consciousness.” 

Lochan Das’s statement suffers from vagueness. The 
course of event, in all probability, was as follows Chaitanya 
repaired to the main temple, in an ecstatic mood. He could 
not find the image, as Jagannath had been taken to the 
Gundicha house. So thither he went alone by a side-door, 
while his followers were waiting before the closed main gate 
of the Jagannath temple. While they were waiting in vain, the 
Parichha (tcmple-Superintendent) came and informed them that 
the Master had passed away in the Gundicha house. This 
passage admits of other interpretations. 

A third version comes from the pen of Isan Nagar. His 


book Advaita Prakas refers to the Master’s passing away. 
x „ Isan was the Master’s contemporary and 

The Statement of 

isan Nagar. had j iac j fh e fortune of serving him person¬ 

ally. 512 His description is short and vague. 

“One day, GauraAga after visiting Jagannath, entered the 
Jagannath temple, mumbling, “(Where art thou) O Lord”. As 
he stepped within the door got closed by itself. There was a 


great apprehension in the mind of the followers. After some 
time, the door opened itself. (Not finding the Master) Every¬ 
one guessed that Gauranga had passed away.” 513 


512. Advaita Prakas, XVIII. 

513 “na »fin PkRstct i 

S&fjra HT JTW II 
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The authoritative Gaudiya texts are almost silent on the 
Master’s last days. According to the Gaudiya canon, the Master 
_ , | . was the joint manifestation of Radha and 

ritative Gaudiya Texts. Krishna, and thus any question of death was 

a priori absurd. As a Vaishnava scholar explains, “Sri-Chaitanya 
was not a human being although He lived amongst us in human 
form. He was no other than the supreme Lord Himself, who 
reveals His transcendental form in the world from time to 
time.” 514 

Vrindavan Das in his Chaifanya BhSgavat is completely 
silent about the passing away. Krishnadas Kaviraj simply 
states that the Master disappeared in the J$aka year 1455. 515 
Kavikarnapur at the end of his Chaitanya Charitamrita like¬ 
wise informs that the Master returned to his celestial abode, 
after exhibiting his exploits for forty-seven years. Thus the 
Charitamrita texts do not give us any idea about the exact time 
and place of the event. 

Narahari Chakravarti wrote his book, BhakfiratnUkar, in 
the first quarter of the 18th century. In the third chapter 
. , n m* (Taranga), Srlnivas’s journey to Puri is 

The Statement of Nara- v ® J 

hari chakravarti. described. Srlnivas started from Bengal on 

the fifth day of the waxing moon in the month of Magh, with 


the blissful expectation of meeting the Master. On his way 
to Puri he heard of the Master’s disappearance. 516 It took 
usually a month to reach Puri. Raghunafh Das, on his first 
visit to Puri from Saptagram, covered the distance on foot in 


m mi i 

^ STT*I$T ti 

mi 2fi<TT2 §fiI 

ntasrisira %5T n” 

Advaita Prakas, XXI 

514. “Philosophy of Srlkrishna Chaitanya” 

Tridandiswami B. P. Tirfha. Harmonist—June. 12. 1935. 

515. qsri^ 

Chaitanya Charitamrita, 1, 13. 

516. Bhaktjratnakar, Chap. Ill 
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12 days. 517 But Narahari does not state whether J>rlniv5s 
covered the distance within the usual time or not. 

But he locates the place of disappearance. In the 8th 
Taraftga, Mamu Thakur, showing the place to Narottam Das, 
says :— 

“Behold Narottam, here Gaurahari fold something to the 
(Gadadhar) Pundit. * * * * (Suddenly) he entered into this 
temple of Goplnath. He vanished and never came out (of the 
temple) again. 518 This statement is echoed in Prema Tarangini 
of Sadananda Kavisurya Brahma. 519 

Here we propose to weigh and appraise the statements 
The Location of the event, made by the writers. 

(1) Chaitanya passed away within the temple of Jagannath. 
—Stated by IswaraDasa, Divakara Dasa, Achyutananda 
and by l£an Nagar. 

(2) He passed away in Gundicha House. 

—Stated by Lochan Das. 

(3) He passed away in the Tofa of Kasi Misra. 

—Stated by Jayananda 

(4) He passed away in the temple of Goplnath. 

—Stated by Narahari and Sadananda 
Accepting the verdict of the majority, we are of opinion 
that Chaitanya passed away, out of exuberant ecstatic emotion, 
near the image of Jagannath. Thus we reject the third and 
fourth versions. 

B , It is difficult to fix up the exact time of the 

The Time of the ^ 

Passing Away. Master’s passing away. 

517. Chaitanya Charifamrita, III. 6 

518. “sfft ** ^ I 

sift qftrsW fa 41ft 41ft ii 
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Bhaktiratnakar, VIII. 

519. W ^35?* ch2T nltftaw 

Prema Tarangini. Chap. XXXVI 
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(1) According to Jayananda and Lochan Das, the Master 
passed away on Sunday the 7th day of the waxing moon, in the 
month of Asharh. Sir J. N. Sarkar, who accepts Jayananda’s 
statement writes as follows :— 

“At last on the 14th June 1533, his physical frame broke 
down under such prolonged mental convulsions and self- 
inflicted torments, and he passed away under circumstances 
over which the piety of his biographers has drawn the veil of 
mystery.’* 520 

(2) According to ISwara Dasa, the Master passed away on 
the third day of the waxing moon, in the month of Vaisakh. 
Achyutananda also seems to have referred to this date. 

(3) Narahari Chakravarfi does not refer to an exact date. 
Srlnivas starting from Bengal in the month of Magh, is ordinarily 
expected to have heard the dismal news in Magh or Phalgun. 
But ^rinivas might have been detained somewhere. Thus the 
statement is a vague one and does not serve our purpose. 

From this brief conspectus of details we come to the 
conclusion that the Master passed away near the image of 
„ , f Jagannath — either on the 7th day of the full 

moon in the month of Asharh at the 
Gundicha house, or that sad event took place on the third day 
of the full moon in the month of Vaisakh, at the Jagannath 
temple. 

For greater certainty we must be content to wait. Further 
researches may mend the matter one day. It is to be noticed 
that the two contemporary writers—Achyutananda and Isan 
Nagar—locate the event in the Jagannath temple. But Jaya¬ 
nanda and Lochan Das definitely agree on a particular date. 
The concurrent testimony of the two Chaifanya Mangal books, 
should be brushed aside, only if further researches strengthen 
the evidence of fewara Dasa’s Bhagavata. 


520. Chaitanya. Introduction, p. 11 

But Babu Phani Bhusan Dutta calculates the date to be the 29th June, 
1533 4>ri Chaifanya Jafaka, p. 18 
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The Master’s passing away before the image of Jagannath, 
helped the theory of Buddha incarnation. It was believed by 
the Vaishnavas of the Medieval School that after fulfilling his 
^mission in the world, the partial self of Buddha absorbed him¬ 
self in the full manifestation of Buddha, /. <?., Jagannath. 

Possibly to counteract this propaganda, Narahari spread the 
information that the Master absorbed himself within the image 
of Goplnath. The Master was supposed to 

The Reason for the , y1 - , r n n - , 

Theory of Absorp- be the embodiment or Radha, who inani¬ 
tion in Gopinath. 

tested herself to taste the emotion of separa¬ 
tion from Krishna. Mentally he acted as Radha, when in his 
last days he constantly pined for Krishna. Thus, a fitting end 
would be an absorption—not within Buddha-Jagannath ; but 
within the image of the Lord of the Gopis, Radha being Gopi 
par excellence. 

If is to be noticed that the books of Isan Nagar and Jaya- 
nanda are tabooed by the Gaudiya Vaishnavas for their 
references to the passing away of the Master. This offending 
portion in Lochan’s book is usually deleted. But Narahari’s 
book is in the approved list of the Gaudiya texts, though he 
too is guilty of similar misconduct. The conclusion is obvious. 
Though the Gaudiya Vaishnavas were at first reticent 
about the Master’s passing away, they had to circulate an 
approved version at least from the 18th century, to counteract 
the notion of absorption within Jagannath. It gave rise to a 
rhyme too :— 

“What shall I say ; whither shall I go ? Words are failing me 
(to describe the grief). I have lost Gor5-chand in the house 
of Goplnath l” 521 

One wishes chat the veil that had been drawn over the 
incident would be penetrated, one day. The last resting place 
of a superman, adored by millions, is lying somewhere in 
obscurity. No sign is visible there, to save the place from 
profanation—to allow the devout to offer their fervent homage 1 

“fo sifcr e&tor qra *rrft sft \ 


521. 



166 


VAISHNAVISM IN ORISSA 


After the passing away of the Master, Puri gradually lost 
its popularity. Vrindavana under the six great Goswami’s 
, became the chief centre of Neo-Vaishpav- 

Puri-After the Passing 

Away of The Master. j sm# if thus ousted Puri—now bereft of 
the halo of the Master.—From its eminent position. Raghunath 
Das Goswami left Puri for Vrindavana. Raghunath Bhatta also 
left Puri and settled there during the lifetime of the Master. 
The political unrest, which led to the loss of Orissa's indepen¬ 
dence in 1568, made Puri too hot for peaceful religious contem¬ 
plation. Even the two great Oriya Vaishnavas, Syam5nanda 
and Valadeva Vidyabhusan, lived at Vrindavana and not in 
their own country. 

3y5mananda was the disciple of Hridaychaitanya and Jiva 
c . Goswami. He and his disciple Rasikananda 

propagated the Gaudiya doctrine all over 

Orissa. 

Valadeva Vidyabhusan was the disciple of Vi^wanath 
Chakravarti. He silenced the opponents of the Gaudiya 

Valadeva Vidyabhusan. Sch ° o1 in 1628 af GaIf3 near J a! P Ur ’ b V P r0V ” 

ing that the Gaudiya School is an offshoot 
of the Maddha School and thus, not of obscure origin. His 
celebrated Govinda Bhasya commentary on the Brahma- 
Sutras won for him the title of Vidyabhusan, from the Gaudiya 
patriarchs of Vrindavana. 

The Medieval Vaishnavism of Orissa was declared 
heterodox by the triumphant Neo-Vaishnavism, and gradually 

The Modern Valshna- died aWa V* Even the followers of AchyutS- 

vism in otism. anda or Ati-bada Jagannatha Dasa will 

not now talk of Buddha-Mata, Tantra Mantra Yantra or 
of Buddha incarnation. 


Valadeva Vidyabhusan. 


The Modern Vaishna¬ 
vism In Orissa. 


The Vaishpavas of Orissa now adore Chaitanya and Nitya- 
nanda. They love to sing Bengali devotional songs. As I write, a 
Sankirtana party, mostly consisting of villagers with hardly any 
knowledge of Bengali, passes by the road. I come to the door 
to hear the song. The song is in Bengali though sung with 
Oriya intonation. 
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NitySnanda and Chaitanya are now deified. No Oriya pauses 
to think that Nityananda was a Bengali, and Chaitanya was born 
and brought up in Bengal. With them have penetrated the 
Bengali influence, even to the obscure interior of Orissa, in 
the field of religious thought. The triumph of Chaitanya 
Movement is now complete. But this spiritual victory has been 
achieved at the cost of much, which was distinctly Orissa’s own 
in the domain of thought and philosophy. 

Ask an Oriya Vaishnava and he will fell you a good deal 
about the Gaudiya Divines. But he has only a nodding acquain¬ 
tance with the history of the five great Oriya Apostles. He 
certainly knows of the Chaitanya Bhagavat in Bengali, but has 
not heard the name of the Chaitanya Bhagavata in Oriya. 

We pause here and ask, how far the rejection of the 
Medieval in favour of the Modern Vaishnavism is a change 
for the better. 



CHAPTER XI 


HOW FAR THE CHAITANYA MOVEMENT WAS 
RESPONSIBLE FOR THE FALL OF THE 
EMPIRE OF ORISSA 


Pef theories In history are difficult to eliminate. It is gen¬ 
erally believed that Chaifanya and his Neo-Vaishpavite move¬ 
ment are responsible for the fall of the Orissan empire. 


R D Banerjee’s Criticism 
Against the Chaltanya 
Movement. 


The same view has been held by R. D. 
Banerjee, in his History of Orissa, 
Vol. I. 


“Suddenly, from the beginning of the 16th century” he 
writes “a decline set in the power and prestige of Orissa 
with a corresponding decline in the military spirit of the 
people. This decline is intimately connected with the long 
residence of the Bengali Vaishnava Saint Chaitanya in the 
country.” 

“We must admit that Chaifanya was one of the principal 
causes of the political decline of the empire and the people of 
Orissa. Not only that ; The acceptance of Vaishnavism or 
rather Neo-Vaishnavism , was the Real Cause of the Musalman 
Conquest of Orissa twenty-eight years after the death of Pratap- 
rudra.*** A wave of religious fervour passed over the country, 
and during the Reformation, Orissa lost not only her empire 
but also her political prestige.” 

“In Orissa, on account of its acceptance by the royalty, 
Neo-Vaishnavism became fashionable and powerful officers of 
Prataparudra like Ramananda Raya, the governor of Raj- 
mahendri before its final loss, and Gopinatha Barajena, that of 
the Muljyafha Da$dapa{ or Medinipur were the most notable 
converts after the king himself.” 522 


522. History of Orissa Vol. I, p. 329-331. 
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Unfortunately, R. D. Banerjee has exaggerated the evil 
effects of Neo-Vaishnavism upon the political history of Orissa. 
He represents that the decline in the power, prestige and 
military spirit of the people was suddenly manifest after 1510, 
and the Chaifanya Movement caused this decline. It seems 
as if an eclipse suddenly darkened the midday sun. 

But the decline was gradual in process and it can be 
defected even before the 16th century. “Purushoffama lost more 
than one-half of his ancestral dominion 

Political Condition of , r c ,, 

Orissa under Purusho- within five or six years of his accession. 

The Bahmani Sultans annexed the Godavari- 
Kistna Doab. Saluva Narasimha of Vijayanagar was a constant 
source of trouble and anxiety to the Gajapati kings. Purusho- 
ttama recuperated due to the smile of fortune. 

The murder of the great Muslim general and statesman 
Mahmud Gawan in 1481 caused a complete paralysis of the 
Muslim activities in the Deccan for twenty-five years. 523 “The 
last real Sultan” Muhammad Shah III died in 1482, and Purusho- 
tfama could easily reconquer the Doab from the hands of 
Mahmud Shah (1482-1518)—the worthless successor of Muham¬ 
mad Shah. The disruption of the Bahmani kingdom relieved 
the Gajapati King from any strong and concentrated pressure, 
from the south-western direction. 

In Vijayanagar, the weak successors of Narasiihha Saluva 
somehow maintained their power upto 1505, when the kingdom 
of Vijayanagar passed into the hands of a new dynasty, founded 
by the Tuluva minister Vlra Narasimha Nayaka. 

In Bengal, similar chaotic condition prevailed. The influence 
of the Abyssinian palace guards was supreme in the reigns of 
the last few weaklings of the Ilias Shahi dynasty, and this was 
followed by a short spell of Habsi rule in Bengal. In 1493, 
the nobles elected Sayyid Hussain Shah as the Sultan and the 
Habsi regime in Bengal thus ended. 

The political horizon of Orissa was not yet overcast with 


523. History of Orissa, Vol. I, p. 314. 
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cloud, when PratSprudra ascended the throne in 1497. Pratap- 

Lack of Fore.ight in rudra ought fo have utilized the chaotic 
Prataprudra. condition, that prevailed in Vijayanagar and 

Bahmani kingdoms. Hussain Shah’s hold upon the throne 
of Gaud was not then firm. But Prataprudra’s inactivity 
helped the enemies to gather strength. 

In 1510 the great Krishiiadeva Raya ascended the throne 
of Vijayanagar. Minor hostilities immediately began and the 
Gajapati had to move to the south fo 
Krfshnadeva?* protect the southern boundaries of his 

empire which extended upto Udayagiri in the 
Nellore district. Thus at the time of the Master’s first advent 


The Attack of 
Krlshnadeva. 


Nellore district 


into Orissa in 1510, the king was not present. 524 

Krishnadeva’s campaign against the Orissan empire began 
in 1513. In 1514 he captured Udayagiri and in 1515 Kondavidu 
in the Guntur district. He imprisoned prince Vlrabhadra and 
in 1516, advanced as far as Simhachalam. 525 The Gajapati had 
no other alternative and had to sign a humiliating treaty. Pro¬ 
bably he had to cede territory south of the Godavari and to 
give his daughter Jaganmohini in marriage to Krishnadeva. 

Hussain Shah was not slow in taking advantage of the 


The Attack of Hussain 
Shah. 


forced absence of the Gajapati from the 
north. 526 In 1509 he invaded Orissa and 


destroyed innumerable images. 527 

“Amara Surathan (Amir Sultan) disfigured the images 
within the Jagannath temple precincts. The Gajapati got this 
piece of information at his camp in the south. He started for 
Puri. At his approach the Sultan retreated.” 528 

The Kavali copper plate of Prataprudra of the £aka year 
1432 (1510-11 A. D.) refers to this war with the Sultan. We 


524. Chaifanya Bhagavaf, III, 3 

525. “Historical Inscriptions of South India”— Sewel & Aiyangar, p. 240. 

526. Chaifanya Chandrodaya Drama, VI-14. 

527. Chaifanya Bhagavaf, III. 2 & 4 

528. Mydla Panji 
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learn from the inscription that the Sultan was defeated and 
whole of the Orissan territory overrun by him was recovered. 

According to the version of the Madia Panji, Govinda 
Vidyadhar Bhoi, the minister of the Gajapati, betrayed him and 
T . , r «, . . sided with the Sultan. Prataprudra lost 

The Alleged Coup-d'eta^. r 

by Govinda-Vidyadhar j iear ( an d concluded peace with Hussain 
Shah. He handed over the administration to Govinda Vidya¬ 
dhar, 529 and henceforth reigned only in name. 

We do not accept this statement as substantially correct. 
Govinda's treachery might have compelled the king to forgo the 
advantage which he might have gained as the result of his victory 
over the Sultan. But the last portion of the statement has 
little inherent plausibility. Not to speak of the Gaudiya texts, 
even the writings of the contemporary Oriya Vaishnavas do 
not refer to this de facto ruler of Orissa. 

Ferishta states that Quli Qutb Shah of Golconda conquered 


the area between Kondavidu and Simhachalam. Banerjee 


The Victory of Quli 
Qutb Shah 


tentatively places the incident between the 
years 1519-22, with misgivings about the 


veracity of Ferishta’s statement. 


Thus Dame Fortune who smiled on his father, deserted 


him. Pinned on three sides by formidable enemies, Pratap- 
_ B .. . IS rudra put up a gallant defence. The military 

strength of the kingdom had been sapped by 
the wars of aggression, waged by Purushottama and Kapilendra. 
The exhaustion was noticeable at this time. The people rolled 
in luxury, with the wealth plundered from Kanchi to Triveni. 
The conclusion of such a state of affairs could be easily fore¬ 


seen. “Vijayanagar inscriptions prove that Prataprudra had 
descended to the level of employing Musalman mercenaries in 
his campaign against Krishnadeva Raya.” 530 The Chaitanya 
Movement can be hardly blamed for this sad decline in military 


529. “mm 

Madia Panji 

530. History of Orissa : By R. D. Banerjee, Vol. I, p. 325. 
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spirit of the people. Chaitanya came to Puri for the first time in 
February 1510, but he did not settle down before 1512. He 
met the king in 1512 or 1513. It is difficult to believe that the 
fall of Udayagiri and Kondavidu was the result of this meet¬ 
ing. 


Criticism against the 


Officers 


i agi 
of tl 


he State. 


Criticism against 
Ramananda Rai. 


According to R. D. Banerjee, “powerful officers of Pratap- 
rudra” became “converts” to Neo-Vaishnav- 
ism, consequently neglecting the state 

affairs. 

His statement is only partially true. According to Nunez, 
all the chiefs of the states were gathered at the siege of Konda- 
palle. Had they been zealous converts to Neo-Vaishnavism, 
we should have seen them at Puri. Officials of the 
type of Gopinath Badajena paid only lip-homage to Neo- 
Vaishnavism. 

R. D. Banerjee has severely criticised the conduct of Rama- 
nanda Rai. He “betrayed his trust to his own people by 
retiring from his position on the weakest 
frontier of the country, and one may ascribe 
the fall of Kondavidu, Kondapalle and Rajmahendri, to their 
being left in charge of young and inexperienced officers like 
the Prince Virabhadra on the retirement of JRamananda.” 531 

This statement implies that Ramananda was a competent 
officer, whose premature retirement was calamitous for the 
country’s cause. We have already made it clear that Rama¬ 
nanda proved to be a failure as an administrator. He was a 
learned theologian, devoted to the contemplation of heavenly 
things. That was not exactly the business of one, who was 
expected to govern. 

A man of Ramananda’s type was singularly unfit to hold the 
reins of government in war time. Thus we find that the 
Gajapati was served by incompetent officers like Rama¬ 
nanda, and Virabhadra, unscrupulous ones like Gopinath 
Badajena, and by knaves like Govinda Vidyadhara. 


531. Hiatfory of Orissa, I, p 332, 
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Be it said to the credit of Prataprudra that he maintained 
the independence of the state though attacked from all sides. 

But R. D. Banerjee has not spared him. He 
Pratapnldrl alnst quotes Jayananda’s statement that “Pratap¬ 

rudra has consulted Chaitanya about invad¬ 
ing Bengal but the saint had dissuaded him, pointing out that 
the war would have a disastrous effect on his own country.” 
The great historian is a trifle melodramatic when he concludes 
on the authority of Jayananda that, “The advice of Chaitanya 
was sufficient to cause this cowardly and religiously-minded 
king to desist from a proper defence of his own territories.” 

Jayananda’s statement is contradicted by the words of the 
Master himself. Sarvabhauma said to the Master “Here is 
Prataprudra Ray, eager to meet you.” The Master clapped 
his hands to his ears, murmured an appeal to God, and replied, 
“Why such an improper speech, Sarvabhauma ? I am a hermit 
withdrawn from the world. For me to meet a king or a woman 
is fatal like a draught of poison”” 2 “He professed anger in 
order to warn his followers against consorting with worldly- 
minded men.” 553 It is difficult to believe that the Master, 
inspite of such assertion, took up the role of adviser in 
political affairs. 

Prataprudra met the Master for the first time in 1512 or 1513. 
Up to 1517 he was engaged in active hostility with the Raja of 
Vijayanagar. The Godavari remained the southern boundary 
of the Orissan empire in 1540. 534 Towards the north, the frontier 
reached Pichhalda on the Rupnarayan. 533 The empire stret¬ 
ching from the Godavari to the Rupnarayan was maintained 
without further dismemberment by armed resistance to the 
enemies. 

532. Chaitanaya Charltamrita, II. 11. 

533 Ibid II, 13. 

534. History of Orissa, I, p. 326. “Krishnadeva’s achievement (in his 
Campaign against Prataprudra) was meagre." Dr. K. S. Alyangar, 
Cambridge History of India, Vol. Ill, p. 497. 

555. Chaitanya Charltamrita, II, 16. 
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In a previous chapter we have shown that the king did 
not altogether abandon his attachment for the Medieval School 
of Vaishnavism that flourished in Orissa. 
Jf h thIcIjS?a« acter He extended his patronage to JagannStha 
Dasa and his companions, though they were 
regarded as heterodox by the Gaudiya Vaishnavas. It is 
clear that inspite of his predilection for the Gaudiya Vaishnav¬ 
ism the king of Orissa did not neglect his kingly duties. He 
patronized the Oriya scholars, took a keen interest in their 
exposition of religious philosophy, and fought against his 
enemies. His great rival Krishnadeva Raya too, was a 
Vaishnava. But his religious scruples did not deter him 
from waging aggressive wars. 

Thus it will be far from historical truth to suggest that 
king Prataprudra was out and out a Gaudiya Vaishnava and 
that he, in his old days, was a victim of religiosity. 

It would be futile to pretend that Neo-Vaishnavism 
had absolutely no baneful effect on the political history of 
Orissa. In the capital at least, a large 
iSeo-vaishfnavIsm? 4 °* section of the people engaged themselves in 
chanting the name of Hari, quite oblivious 
of the dangers which threatened the state. 

It is difficult to exonerate the action of the followers of the 
Master in an embezzlement case. Gopinath Badajena, a brother 
of Ramananda, went scot-free due to their intervention, and 
it certainly had unwholesome effect on the morale of administra¬ 
tion. 556 

The triumph of the Chaitanya Movement was not complete 
in the life-time of the Master. Jagannath 
the chaitanya was still the state-deity of Orissa and sym- 

Movement. 

bolized the Mediaeval School of V aishnavism. 
He was the Buddha incarnation of Visliiju. He was Adi-Buddha. 

536. “nWtaw qgirera rmR?* i 

<iw wen n” 

' Chaitanya Charitamrita II, 2 
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In 1568 Orissa lost her independence, and JagannSth his 
status. His image was thrown to fire, his shrine was desecrated. 
Defeated, disgraced and despondent—the nation of Kapilendra 
and Prataprudra now found time to attend to the Sermons 
of Love and Pacifism. 

The real cause of the fall of the empire was not 
of e t a he C imp!r°e f SoSsa. the “acceptance of Neo-Vaishnavism,” but 
the weakness of the successors. 

It is a law of Nature, that no family can produce an 
uninterrupted line of geniuses. The tottering empire, surrounded 
by powerful foes, was like the “bow of Ulysses” which only a 
strong man could handle. 

Prataprudra died in 1540 A. D., and within twenty-eight 
years no less than seven kings belonging to three different 
dynasties occupied the throne. 537 


Weakness of the Royal 
Authority. 


Taking advantage of the weakness of the centripetal force, 
the Samanta chiefs, specially the Bhafijas grew turbulent. 

Thus, in a country where the administration 
is autocratic, the succession of the ill-condi¬ 
tioned kinglings spelt disaster. 

Assassination, rebellion and struggle for power brought 
about internal anarchy, Govinda VidySdhar Bhoi murdered 
the sons of his master. His grandson Narasiihha had to 
atone for his sin. Mukundadeva Harichandan, the commander- 
in-chief, murdered him to pave his own way to the throne. 


537. The Later Kings of Orissa. 

Prataprudra (1497-1540) 


Kalua Deva KakharuS Deva 

(1540-41) (1541-42) 

Govinda Vidyadhara (1542-53) 

I 

Chakrapratap (1553-57) 

I 


Narasimha Jena Raghurama Jena 

(1557-59) (1559-60) 

Mukunda Deva Harichandan 
(1560-68) 


23 
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Along with these traitors, there were others who were 

t «... ready to sell their mother country. Govinda 
VidySdhar’s nephew Raghu Bhafija Chhota- 
raya twice invaded Orissa, with the help of Muhammad Khan 
Sur. Ramachandra Bhafija, the commander of Sarangarh 
betrayed the cause of Mukundadeva, at the darkest hour of 
the country’s history. 

It is difficult to link this sickening tale of moral turpitude 
with the Chaitanya Movement, which taught 

The Conclusion. 

mankind to be faithful and honest. 

Similarly, centuries ago, senility crept into the spirit of the 
inhabitants of Navadwlpa, long before Chaitanya was born 
there. The story of Bengal’s submission to Ikhtyaruddin 
Khalji is a disgraceful one ; and no devotion to a religious 
movement serves as an extenuating cause in that case. 

Thus, Vaishnavism or no Vaishnavism—the succession of 
weaklings, the moral degeneration of high officials of the state 
and the decline in the military strength of the nation—would 
have brought about the downfall, sooner or later. 

At this fateful hour of stupor, there appeared KalapShad, 
the "Black Ogre,” as the messenger of Nemesis. The treachery 
of the titled blackguards made any effective resistance im¬ 
possible and Kalapahad encountered no stiff opposition in his 
task of the conquest of Orissa. 

In 1568 A.D.,the last Hindu empire in India was wiped out of 
existence. The Chaitanya Movement was one of the many 
causes that precipitated the catastrophe, but it was not the real 
cause—nor even an important one 1 



SUPPLEMENTARY NOTES TO CHAPTER ONE 


P. 8. Hala’s Floruit :—The statement regarding Hala is 
wrong. He was the seventeenth king of the Satavahana 
dynasty. (The dynasties of the Kali Age, by F. E. Pargiter 
pp. 36 and 71). As Pulumayi, the 23rd king of this dynasty 
lived in the Second Century A. D., Hala’s Floruit must be 
earlier at least by a century. But then he has described Radha 
simply as a Gopi. ?f ^ —Gatha 

Saptasati—1.89). 

P. 19. The Car Festivals :—Kautilya has referred to the 
construction of ‘Devaratha’ (chariot of the gods'* in his 
book, Artha-^astra. (Syama Sastri, p. 175. Edition of 1915). 
In PariSishta Nirvana of Hemachandra Suri, (edited by Jacobi, 
p. 68) Car-festivals in honour of two Jaina Saints have been 
mentioned. But Car-festivals were more popular in Buddhism. 

SUPPLEMENTARY NOTES TO CHAPTER TWO 

P. 25. The Conquest of Utkala by Chodaganga :—Choda- 
gartga’s conquest has been mentioned in the following texts : 

(1) The Madia Panji : It states that Chodaganga defeated 
Suvarna Kesari and conquered Orissa. 

(2) Gaftgavam£anucharitam, a Sanskrit Kavya by Vasudeva 
Rath: ChudaAga or Gauda Ganga vanquished the king of 
Utkala and occupied his throne. 

(3) L3Agule£vara Itihasa (Local Records, Vol. 37 : Oriental 
MSS. in Madras Museum) : A Pandya Brahmin called Sayan- 
tana was a devotee of the image Langulesvara Svami, in the 
city of Kolahala in Kaliftga. He had two sons named Vasudeva 
and Chodagaftga. Chodaganga reduced the Barabati fort of 
Nrisiriiha KeSari, and became the king of Utkala. Chodaganga 
states in his Korni Grant (second series) that one of his 
ancestors named Kolahala built the city of Kolahalapura in the 
Gaflgavadi Vishaya. Eighty-two kings of his lineage is stated 
to have ruled at Kolahalapura. 
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(4) Jagannath Kaifiyat: (Madras Local Records, No. 14- 
6-28) Vasudeva Vshinipati, the commander of the Ke£ari king 
of Orissa, proved false to him and invited Chudaftga Deo from 
Karna(a country. Chudaftga Deo expelled the Gajapati ruler 
from Cuttack, the capital of Orissa, and usurped the throne. 

P. 25. Chodaganga’s Suzerainty over the Kings of Utkala 
and Vengi :—Chodagaftga refers to the “propping up,” 
of the failing fortunes of the Utkala and Vengi kings for the 
first time in the Korni Copper-plates of Saka 1034=1112 A. D. 

P. 25. The Date of the Conquest of Utkala :—“When 
it is remembered that in his fsri-Kurmam inscription dated 
1135 A. D., he refers to his newly-made conquests in the 
three-quarters including Utkala, it will be believed that not till 
that year, his sovereignty was fully established over that 
country.” 

(“History of the Eastern Gangas of Kalinga” R. Subba 
Rao, J. A. H. R. S. VII. pt. i). 

P. 26. Chodaganga’s Devotion to Saivism :—Many stone 
inscriptions, belonging to the reign of Chodagaftga, are 
found in Nilkanthe£vara temple at Narayanapuram. These 
inscriptions record grants made by private persons to the 
temple. In 1081 A. D., the king granted a village to Raja- 
rajesvara Siva. (Vizagapatam Copper-plates, first set). In 
1084 A. D., Chodagaftga, “the devout worshipper of Mahesvara,” 
gave away the village Sellada, in modern Tekkali Taluq, for 
worship and services of the goddess Bhagavatl. (Annual 
Report of South Indian Epigraphy, No. 6 of 1918-19). In the 
Korni Grant of 1081 A. D., the king has been styled “Parama 
Mahesvara.” In 1128 A. D., Chodagaftga and his wives visited 
the temple of Bhlmesvara at Draksharama in the Godavari 
district, and made several gifts. (South Indian Inscriptions, 
Vol. IV.) In 1141 the king presented five lamps to Champa- 
ke^vara 3iva temple in the Ganjam district, wishing to be 
blessed with a son. 

P. 26. Chodaganga’s Predilection for Vaishnavism :—In 
the Second Korni Copper-plates of £aka 1034=1112 A. D., 
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the king is styled both “Parama Mahegvara” and “Parama 
Vaishnava.” This land-grant contains an invocation to 
Lakshml in the beginning, and the genealogy is traced from 
Vishnu. (Ananta). Both these features are absent in the first 
set of the Korni Plates. In the second Vizagapatam Grant of 
£aka 1040=1118 A. D.—the donees are Vaishnavas and the 
king is called “Parama-Vaishnava” only. 

P. 30. Kamarnava VII (1147-1156 A. D.) and Raghava :— 
(1156-1170 A. D.) Mr. R. Subba Rao has referred to seven 
inscriptions of the time of Kamarnava, and to five inscriptions, 
belonging to the reign of Raghava. (“The History of the 
Eastern Gangas,” J. A. H. R. S., Vol. VIII, pt. 3.) They were 
especially devoted to Kurmesvara. 

P. 31. Mada :—Prof. A. B. Mohanty writes that Mada is 
equivalent to about half a tola. (Introduction, Ancient Oriya 
Prose and Poetry) We relied on his statement which seems to 
be wrong. “We know from an inscription of Narahari Tirtha 
that the Coin Mada is a Telegu form of the Sanskrit word 
Nishka” (J. A. H. R. S. VIII, pt. I.) Its value and weight can 
not be precisely determined. But we can form an idea by 
referring to two Nrisimha temple inscriptions of the time of 
Narasimha IV. No. 812 (S. I. Inscriptions, Vol. VI), dated Saka 
1312, records the gift of a Mango-garden purchased for 60 
Msdas to the god. It was also ordained that the annual rent 
of 4 Madas due from the garden should be utilised for pro¬ 
viding offering to the deity. The king’s wife Uttamadevi 
endowed 53 Madas to the treasury of the deity, thus providing 
for oil to burn a lamp in perpetuity in the temple. 

P. 34. Sun-Worship in Kalinga :—The NllkantheSvara 
temple at Narayanapura contains an Oriya inscription 
which records the setting up of an Aditya image in that 
temple in the reign of Rajaraja I. (Annual Report, South 
Indian Epigraphy, 1926-27) In the grants of Chodaganga dated 
Saka 1006 and 1040, Sun is depicted on the seals. 

P. 36. The Abandonment of the Sun Temple :—The temple 
of Konarka was abandoned before 1627. According to the 
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Madia Panji, Narasiihha instead of Mukunda Deva II was the 
Raja of Khurda at that time. He ordered for the measurement 
of the abandoned temple in 1627. 

P. 38. Purushottama of the Ganga Dynasty :—Mr. R. 
Subba Rao has tried to prove that Purushottama was but 
another name of Bhanu Deva II. (J. A. H. R. S., Vol. VIII). 
But he has not refuted all the points raised by R. D. Banerjee, 
who argues that Purushottama of the Gaflga dynasty was an 
usurper. The Puri plates refer to the 7fh Anka or regnal 
year of Purushottama. A Simhachalam inscription, dated &aka 
1236—1314 A. D., belongs to the 9th Aiika of Purushottama. 

P. 38. The Last Year of Narasimha IV'S Reign :—R. D. 
Banerjee alludes to a Sri-Kurmam inscription of Narasiihha IV 
of the year 1433 A. D. But the latest Sri-Kurmam inscription of 
Narasimha IV (as quoted in “South Indian Inscriptions,” Vol V) 
is dated A. D. 1402-3. His latest Nrisiihha temple inscription 
is dated A. D. 1414. (South Indian Ins., Vol. VI) 

SUPPLEMENTARY NOTES TO CHAPTER THREE 

P. 41. The Accession of Kapilendra :—It is stated in 
Gangavaih^anucharita that Kajjala Bhanu was the 18th and 
the last king of the Gaftga dynasty. Returning after a con¬ 
quering expedition, he found (like Richard II of England) that 
Kapilendra, a minister, had seized the throne in his absence. 
Kajjala Bhanu retired to the south and occupied by force the 
principality of Gudari-kataka in the Ganjam district. Raja of 
Tekkali refers to a tradition prevailing in the south, concerning 
the accession of Kapilendra. Kapila Samantaraya, according 
to this tradition, was the minister and brother-in-law of the 
last Gaftga King Sana Na*-asimha. Taking advantage of the 
weakness of the Gaftga king, he captured the throne. JajfieSvara 
was his father, and his mother’? name was Belama. He 
granted lands in the Godavari-Kistna Doab to the Brahmins 
in memory of his parents In 3aka 1370=1448 A. D. 

(“A new Copper-plate Grant of Kapilendra”—Raja of 
. Tekkali—Sahakara, XX, No. 9). 
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P 44. The Kanchi Episode :—We get the following infor¬ 
mations from the inscriptions. 

Bhubaneswar inscription of Saka 1359 Kapilendra called 
himself the master of ninety millions of people of Karnata. 

(History of Orissa, Vol. I, p. 302). Two other inscriptions 
refer to this title. 

SI. 8 of the Anantavaram Ins. of Prataprudra Prince 
Hambira or Hamira conquered Southern India at Kapilendra's 
command. 

S. I. Ins. dated 1455 (Quoted in The Historical Inscriptions 
of Southern India by Sewel and Aiyangar) :—Kapilendra 
was in occupation of the Kistna district. 

The Oruganti Ins. dated 1459 A. D. Hambira Deva 
KumSra-Mahapatra records his victory over the Bahmani Sultan. 

SI. 13 of the Anantavaram Ins King Nrisimha Deva of 
Karnata was made a prisoner by Purushottama. He made 
peace with Purushottama by ceding Udayagiri (in the Nellore 
district) and its adjoining areas. 

Munnur Ins. of 1464 A. D. (Quoted in The Hist. Ins. of 
Southern India) :—Kumara Mahapatra KapileSvara, the son of 
Hambira Mahapatra, was the Viceroy of Kondavidu. 

S. I. Ins. of 1466 A. D. (Quoted in The Hist. Ins. of S. 
India) Saluva Narasimha regained his possessions lost to 
the SuryavamSi Kings. 

S. I. Ins. of 1469 A. D. (Quoted in The Hist. Ins. of S. 
India)Purushottama marched southward as far as Conjevaram 
(Kafichi). But it may refer to a southward raid in 1464 A. D. 

S. I. Ins. dated 1515 A. D. (Quoted in The Hist. Ins. of S. 
India) :—Narahari Patra, a son of Kumara Hambira Mahapatra, 
served under Prince Vlrabhadra, and was taken prisoner when 
the fort of Koijdavinu capitulated. 

These records show that Hambira was, in all probability, 
the son of Kapilendra. His sons, Kapilesvara Kumara Maha¬ 
patra and Narahari Patra served under Purushottama and his 
son. Purushottama defeated Saluva Narasithha, and plundered 
Kafichi. This place is near Chandragiri, which was the capital 
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of S. Narasimha. Saluva Narasimha seems fo be the Knfichi 
king of the tradition. The Anantavaram inscription mentions 
him as the King of Karnata. Prataprudra’s mother, Rupambika, 
was the princess of Karnata. (Introduction, Sarasvatl Vilasa). 
She might be the daughter of Saluva Narasimha, who ruled 
over a principality within the Vijayanagar empire. “The 
Karnata kingdom was known to the foreign writers—-as the 
kingdom of Vijayanagar, from the name of its capital. But 
in the country itself it has always been called the Karnata rajya 
or the kingdom of Karnata. (“Krishnadeva”—J. A. H. R. S., 
Vol. II, pts. 3 & 4). Purushottama sacked KaKchi and Vidya- 
nagar or Vijayanagar, and the two incidents were confused in 
the tradition. 

SUPPLEMENTARY NOTES TO CHAPTER FOUR 

P. 48. Vasudeva Rath, The Author of Ganga Vamsanu- 
charita :—Vasudeva was the court poet of Purushottama, 
who belonged to the Gudarikataka line of the later Gaftga 
kings. Vasudeva lived in the beginning of the 19th century. 

P. 41. The Sri-Kurmam and Nrisimha Temples :—The 
Kurmesvara temple at Sri-Kurmam and the Nrisimba temple 
at Siihhachalam were the most famous centres of Vaishnavism 
in South Orissa. These temples are full of inscriptions, incised 
on stone slabs, recording gifts to the temples. It was believed 
that the burning of a lamp in perpetuity would increase the 
donor’s merit. Gifts were made in cash or in kind. Some of 
the purposes of the gifts are mentioned below :— 

Attainment of heaven by the deceased relatives ; welfare of 
the kingdom, or prosperity of the king ; provision of Tsmbulam 
(betel-offering) or Amritamani (milk-offering) for the deity ; 
supply of ghee, sugar, pudding, castor oil, camphor or sandal¬ 
wood for the deity’s use ; maintenance of the services, and 
lastly for the sake of singing verse in praise of the deity by the 
dancing girls. Besides the Devadasi girls, there were the 
temple-maids (GudisHni) for fanning the gods. 

Auspicious occasions like Nijasvarupam, (exposure of the 
true fo^m) Akshaya Tritiya, Solar eclipse and the Sankraftti 
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days were duly observed in the SithhSchalam temple, and gifts 
were presented to Nrisimha. Gifts were made especially on the 
day of 5>rf~Jayanti (Janm§sh{ami) to the 3rI~Kurmam temple. 
Sri-Kurmam Inscriptions — 

ChodagaAga visited the Kurma temple in 1135 A. D. and 
gave rich presents to the deity. (South Indian Inscriptions, 
Vol. V) The numbers of inscriptions relating to the reigns of 
his successors are noted below. 

Kamarnava VII—4, Raghava— 5, Rsjaraja II—2 
AnaAgabhima II—2, RajarSja III—2, AnaAgabhima III—5 
Narasiihha I—16, Bhanu Deva I—5, Narasiihha II—17 
Bhanu Deva II—4, Narasimha III—14, Bhanu Deva III—7 and 
Narasiihha IV—5 

Simhakhalam Inscriptions — 

Nrisimha temple became famous after the advent of 
Narahari Tlrtha. The numbers of the inscriptions belonging to 
the reigns of AnaAgabhima III and his successors are noted 
below. 

AnaAgabhima III—2 

Narasiihha I—2, Bhanu Deva I—5, Narasimha II—22 
Bhanu Deva II—5, Narasimha III—4, Bhanu Deva III—12 
and Narasiihha IV—89. 

These inscriptions are published in the Volumes V and VI 
of the ‘South Indian Inscriptions/ 

P. 48 The Maddha Teachers :—Narahari Tlrtha, the disciple 
of Maddhacharya, took a leading part in the introduction 
of the Maddha cult in KaliAga. From the inscriptions, it 
appears that he reached South Orissa in the reign of 
AnaAgabhima III. (1211-1238 A. D.) Narahari was the 
Mandalika or governor of KaliAga in the reign of Narasiihha 
II. He conferred various gifts on Kurmesvara and 
NrisiAiha. 

An Inscription, dated $aka 1215=1293 ;A. D., states that 
Narahari set up images of “Ramanatha, Sita Parame$varl and 
Lakshmapa Devata” at 3rI~Kurmam. 

24 
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“To the end of the Gaftga lines/* writes Mr. R. Subba Rao, 
“we get a Nrisithha followed by a Bhanu, and both are names 
of Vishnu. This change is known to have taken place on 
account of the advent of Narahari Tirtha from 1230 A, D.’* 
(“History of the Eastern Gaftgas of Kaliftga” J. A. H. R. S. Vol. 
VIII, pt. I) His work was carried on by his disciple Jagannatha 
Tirtha. The other important Maddha teachers, who lived in 
the 14th century, were Narasimha Bharati, Vasudeva Bharati 
and Raghava. They are known to us from the inscriptions in 
the Srf-Kurmam and Simhachalam temples. 

P. 51. Saivism Under the Successors of Chodaganga :— 
Chodagaftga’s successor did not altogether neglect Saivism. 
A queen of Kamarnava, made a gift of land to the temple of 
Aniyanka BhimeSvara Siva at Mukhalingam in the Parlakimedi 
Taluq. Two inscriptions, relating to the reign of Rajaraja II, 
record gifts made by private persons to the temple of Madhu- 
ke£vara Siva at Mukhaliftgam. Anangabhlma III gave away a 
flower-garden to the temple of Bhimesvara Siva at Draksharam. 

After his reign the Siva temples of South Orissa gradually 
lost the royal patronage. 
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